《Lange’s Commentary on the Holy Scriptures – Micah》(Johann P. Lange)
Commentator

Johann Peter Lange (April 10, 1802, Sonneborn (now a part of Wuppertal) - July 9, 1884, age 82), was a German Calvinist theologian of peasant origin.

He was born at Sonneborn near Elberfeld, and studied theology at Bonn (from 1822) under K. I. Nitzsch and G. C. F. Lüheld several pastorates, and eventually (1854) settled at Bonn as professor of theology in succession to Isaac August Dorner, becoming also in 1860 counsellor to the consistory.

Lange has been called the poetical theologian par excellence: "It has been said of him that his thoughts succeed each other in such rapid and agitated waves that all calm reflection and all rational distinction become, in a manner, drowned" (F. Lichtenberger).

As a dogmatic writer he belonged to the school of Schleiermacher. His Christliche Dogmatik (5 vols, 1849-1852; new edition, 1870) "contains many fruitful and suggestive thoughts, which, however, are hidden under such a mass of bold figures and strange fancies and suffer so much from want of clearness of presentation, that they did not produce any lasting effect" (Otto Pfleiderer).
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INTRODUCTION

1. Historical Situation and Date
Like Isaiah, Micah also belongs to the great critical period in the latter half of the eighth century before Christ. At that time, the Assyrian kingdom, just prior to its fall, recovered; its power, under Salmanassar, and with irresistible might carried the profound commotions of God’s judgments, predicted by Amos, chapters Amos 1 :. and Amos 2 :., over the peoples of Western Lsia, and even to Africa. His activity, also, like Isaiah’s, belongs to the kingdom of Judah, nd numerous coincidences show the close proximity, in time and character, of these two lightiest of the prophets (compare esp. Micah 2:11; Micah 3:5 ff, Micah 3:12; Micah 4:1 ff.; Micah 5:2 ff. with Isaiah 18:7; Isaiah 29:9 ff; Isaiah 32:13 ff; Isaiah 2:2 if.; Isaiah 7:14; Isaiah 9:15). Yet the historical horizon of is prophecies is narrower than that of Isaiah. Concerning this we have an express statement in Jeremiah 26:18. It is there argued by certain elders of Judah, that Jeremiah should not be held blameworthy for the hard prophecies which the Spirit impelled him to utter, but ie left unharmed, and receive honor rather, on the ground that the good king Hezekiah did lot punish Micah’s sharp threatenings against Judah, but received them with fear and humil-ition before God. In proof of this the passage in Micah 3:12 of our book is cited. Now, ince there is nothing to prove that the discourses which are collected in our book were composed at different times, since rather chaps1–5 in particular form a beautiful and consistent rhole, we are obliged to fix the date of the book under Hezekiah, 727–698. This determination of the time is supported by the fact that just in those chapters ( Micah 1:3 :) in which it has been supposed there were indications of a period earlier than Hezekiah, the coincidences with Isaiah relate, without exception, to discourses of his delivered under Hezekiah.

Still more definitely can the period be ascertained from intimations given by our book itelf. For, first, idolatry, which had become triumphantly prevalent under Hezekiah’s predcessors, particularly Ahaz ( 2 Kings 16; 2 Chronicles 28.), appears here throughout as still unbroken in Judah ( Micah 5:11 ff.; Micah 1:5; Micah 6:16). But Hezekiah, not long after the destruction of he northern kingdom by Salmanassar (Sargon), and in connection with the great Passover, by which he sought to attach the remaining inhabitants of that kingdom to Judah ( 2 Chronicles 26:6), extirpated idolatry. Not less clearly, in the second place, is the early portion of his reign pointed to by the circumstance that in Micah we find a corruption of the higher: lasses especially, and of the official dignitaries, such as in the time of, Ahaz, and even in he first years of Hezekiah, exercised the scourge of Isaiah ( Isaiah 5:7; Isaiah 28:14), but such as cannot have existed long under the strict and pious rule of the latter king. We may add, thirdly, that all reference to the calamity from Sennacherib is still wanting, and that the jrophet rather takes his stand, in the first chapter, clearly before the destruction of Samaria. h must accordingly place the time of the composition between727,723 B.C.

We must draw our knowledge of the character of this period from our author, whose lively rebukes and chastisement of the rampant sins and follies of the age, taken together with the corresponding features of Isaiah’s picture and with statements of the historical sooks, give a tolerably complete portrait of the time.

The internal corruption of the nation, which under Jotham was still gilded with a super-Scial splendor ( 2 Chronicles 28 :), had under Ahaz, through the participation in criminality of;his morally unripe monarch ( Isaiah 3:12, cf. Micah 7 :.), everywhere broken out. Ahaz is described as one of the most flagitious kings ever belonging to the house of David. He introduced the Baal-worship, sacrificed his children to Moloch, sanctioned by his own acts the worship of the high places, which had hitherto been barely tolerated, made arbitrary changes in the Temple after patterns which he had seen at Damascus, and finally closed the doors of the sanctuary altogether ( 2 Kings 16; 2 Chronicles 27 :.). What wonder if the example from above was efficacious in poisoning the morals of the people? It was the privileged classes, in particular, who, as soon as they felt the hand over them relax, began to turn to advantage the opportunities afforded them. Covetousness and luxury were the sins most in vogue, and Isaiah 5:8 ff. gives us a melancholy evidence that nothing was holy to the wanton nobility, not the paternal field of the poor, not sacred justice itself, to prevent them from stealing the field and perverting justice, that they might bring tribute to their own lust. This condition of things Hezekiah found at his elevation to the throne, and although his will was good from the very first ( 2 Chronicles 29:3), and the bulk of the people showed themselves not unfavorable to his zeal for restoring the old worship and the old piety ( 2 Chronicles 29:28), it was still all the more difficult to restrain those inveterate sins of the ruling classes. The tendency of the people also was more toward an outward churchliness than toward inward religion. Isaiah and Micah zealously supported the efforts of the king to effect a reformation of those faults among the people which must have abounded especially in the first years of the reign (when our book was composed). To the bitter complaints of Isaiah, and the lively sketches which he threw out concerning the practices of the great ( Isaiah 32:5-6), the details drawn out in Micah 3correspond.

The patricians as magistrates know the right, but abuse it to fill their purses and enlarge their lands ( Micah 3:1; Micah 2:1 f9; Micah 6:10 f.), and. thus become rather flayers than guardians of the people ( Micah 3:3 ff.). Strong in their combinations with each other, they have organized a formal system pf public law-breaking ( Micah 7:3; Micah 3:10).

The priests, who should cover the rights of the. poor with the protection of God’s law, are covetous, and judge for hire ( Micah 3:11). With special energy of indignation, however, both prophets contended against the true source of the prevailing sin, namely, the prophetic class, whose members, according to their vocation and office, should be the organs of divine Revelation, but who have degraded themselves into cheap sycophants toward the great. They stand at the head of the libertines, and speak what the ears of the latter itch for, so that it is no wonder if the rebukes of the true prophets seem to the wanton scorners of the Most High to be unintelligible drivel ( Micah 2:6), which despising they either seek to refute with commonplaces ( Micah 2:7), or, in the lust of revelry, deride with brutal stupidity ( Isaiah 28:8 ff). Yet the prophets sit with them ( Micah 3:5), feast with them, and wrest the consecrated language of the Spirit learnt in the schools of the prophets, to draw from it lulling lies of peace and of good days to come ( Micah 2:11 ff.; Micah 3:5); nay, they do not shrink even from the use of heathenish arts forbidden in the law ( Micah 3:7). Thus public life has by degrees, even in Jerusalem, reached that state on account of which Samaria was brought into one calamity after another, and finally into the last ( Micah 6:10). The better part of the people is prepared to fulfill the ceremonial requirements of the law, and even to go beyond them ( Micah 6:6; cf. Isaiah 1:11 ff), but that this law has a moral significance, and demands holiness of heart, without which the offerings are of no value, is hidden from them, or is too bitter a truth. With severity therefore is the prophet compelled to remind them how they plunder the fugitives of the sister kingdom of Israel, as these are flying through Judah before the Assyrian army ( Micah 2:8), and to point them to what the law requires of the inner man ( Micah 6:18). Under these circumstances the judgments are approaching, by threatening which Micah would rouse their conscience to the final decision.

Although the title of the book names, beside the reign of Hezekiah, that also of Jotham (758–742), and of Ahaz (742–727), as the time in which Micah received his word from the Lord, and thus seems to suggest a contradiction to the date just now deduced, still there is no reason in this for doubting the trustworthiness of either of the two statements, that of the title or of the notice in Jeremiah. For if the declaration of the elders in Jeremiah is in itself credible from its antiquity, and as having been made before enemies, so is the age of the title guaranteed by the consideration that a later writer, if he had wished to furnish the book with a superscription, would certainly have considered the account in Jeremiah, and avoided the apparent contradiction by leaving out Jotham and Ahaz. In view of the fact that the book is well arranged, and that no subsequent title occurs in it, one can hardly escape the conclusion that the prophet edited, and gave the title to, his own work. And in fact it is not difficult either to harmonize the two statements. For although the discourses of our book were poured forth at one gush, so to speak, they make the impression, not of having arisen from one and the same transient situation, but of presenting the summary result, in some sense the resumé, of an entire life previously spent in the activity of prophetic discourse. Indeed the prophet, in the flow of his discourse, involuntarily falls into the tone of narration: “Then said I” ( Micah 3:1). We may, accordingly, assume with the title that the various contents of the book arose before the vision of the prophet between the years758,722 B.C.; but with Jeremiah that, under Hezekiah, somewhere near the close of his labors, he wrote out what was of permanent value in his several discourses, in the two chief discourses of the book before us ( Micah 1:5-7), and published it as a perpetual testimony (cf. Habakkuk 2:2.)[FN1]
2. The Person of the Prophet
The name Micha (מיכה, Gr. Mixalas, Lat. Michæas) is not of rare occurrence in the Old Testament. It Isaiah, as shown from Judges 17:5 comp. w. Micah 5:4, an abbreviation of מיכָיָה or מִייָיְהוּ of which two forms the first is to be read also in Jeremiah 26:18 in the Kethib. The signification Isaiah, accordingly: Who is like God? = מִכָאֵל. The prophet seems himself to allude to this meaning of his name ( Micah 7:18).

Of his person we know next to nothing. That he was not, as some following Hieron. have supposed, the same with the prophet Micaiah, son of Irnlah, who foretold to Ahab his approaching destruction ( 1 Kings 22), is self-evident: Ahab died897 B.C. The identity of the words which open his discourse ( Micah 1:2) with the closing words in the prophecy of that Micah ( 1 Kings 22:28) is an intentional allusion. Tradition has manifold stories to tell concerning him (cf. Carpzov, Introd., 3:373 ff.). The surname מֹרַשְׁתּי, which the title and Jeremiah 26:18 attach to the name, is not a patronymic, as the LXX: take it (τὸν το͂υ Μωρασθέι), but marks the place of his origin: he himself names this, as Vitringa had remarked, Moreshethgath ( Micah 1:14), that Moresheth which lies near the Philistine city of Gath (cf. Abel-maiim, Abel on the waters, 2 Chronicles 16:4). This locality was still known to Eusebius in the Onomast. and to Hieron. who, in the Prol. ad explanandum Michceam, says: “Michceam de Morasthi,qui usque hodiejuxta Eleutheropolin (five Roman miles north of Gath) haud grandis est viculus; “and in the Epist86 ad Eustoch. epitaph Paulæ, p677, ed. Mart, he relates that there was once the grave of Micha, but that in his time a church had been erected; and Robinson found ruins of a church and hamlet twenty minutes southeast from Beit-Jibrin, which corresponds to the Eleutheropolis of the ancients (Bib. Res. in Pal., 2:423). The derivation of the name Morashti, from the name of the town Mareshah ( Micah 1:15), although common among interpreters thrbugh the influence of the Chaldee version, is inconsistent with the vocalization.

That, finally, Micah had dwelt in the region of Gath, appears to be proved in another way also by the fact that he shows himself familiar with localities there, Micah 1:10-15 (but cf. on Micah 5:10). It is saying too much, however, when Ewald maintains that the whole character of the book betrays the inhabitant of the low-land, and that not merely the rough and uneven language, but the exaltation of Bethlehem as compared with Jerusalem, proves the origin of the prophet.

3. Contents and Form of the Booh
As Micah, compared with Isaiah, embraces a shorter space of time, so his horizon is locally more restricted. The breadth of view, sweeping over all history, with which the latter surveys the greatness and recognizes the importance of his time, and sheds the light of prophecy on all sides, over all nations-over the distant islands of the Mediterranean, where, at that very time, Rome, the great city of the future, was building, and over the young Aryan peoples in the East,—indicating to them their place in the history of the world—all this is foreign to our prophet. His gaze is fixed imperturbably on his own people, but within this field he moves with the greatest intensity.[FN2]
If now we distribute his book, as is generally granted, into two obvious divisions: the prophetico-political, chaps, 1, 5, and the ideal-contemplative, chaps6, 7, then in the First division, discourse first, Micah 1 :., we see that he; finds in. the judgment immediately impending over Samaria the text for his threat, that the judgment will reach even to the gates of Jerusalem ( Micah 1:9). Following immediately then, in ascending succession, the second discourse, chaps, 2, 3, called forth by the sin, which can no longer be restrained, and security of the people, especially of the leaders among them, now breaking out openly everywhere,—announces that Jerusalem herself shall become a stone-heap ( Micah 3:12). Not unjil then can the Messiah come, amid great distress and necessity, from Bethlehem, as Micah proclaims at the culminating point of this division and of the whole book, namely, in the third discourse, chaps, 4, 5. To this external representation of guilt, penalty, and salvation, the second division, chaps, 6, 7, adds the inner one. Here, in the form of a suit-at-law between God and his people, which ends first in painful certainty of the suffering soon to be experienced, but finally in the assured confidence of salvation at last, the whole depth of Israel’s mission, and his tangled ways woven out of grace and election, out of sin and forgiveness, are considered and exhibited in an evangelical light.[FN3]
As regards the form of the representation, Micah stands next to Isaiah in the force, pathos, freshness, and continuity of expression, and in the plastic choice of his words. In the arrangement of his thoughts, however, abrupt and fond of sharp contrasts, he reminds us more of his older contemporary, Hosea. The beautiful plan of his discourse is admirable. In the first division each of the three addresses falls into two symmetrical halves, whose subdivisions, again (cf. especially chaps, 4, 5), are for the most part regularly constructed. And in the second division also the structure of his thought is grounded on a beautiful and well defined numerical proportion.[FN4]
4. Position in the Organic System of Holy Scripture
In the organic order of the Bible, and specially in the prophetic development of the Messianic theology, this book takes a fundamental position. Micah stands immovably within the inner sphere of the history of the Kingdom of Israel: Israel is the people chosen by God, with whom he has established a covenant from of old, and ratified it with an oath ( Micah 7:20); in whom, from Egypt and the wilderness, he has glorified himself ( Micah 6:4 ff.); to whom he gave a law which is altogether of a moral and spiritual character ( Micah 6:6 ff.). This people have become alienated, not in part merely, but Judah also has followed the apostate northern kingdom ( Micah 6:16), and a corruption of all divine institutions, offices, and orders has broken in (chaps, 2, 3), which has thoroughly devoured everything ( Micah 7:1 ff.). On this historical ground grow the constituent elements of his proclamation: (1). The necessity of the judgment. God hardens himself against their cry of distress ( Micah 3:4 :), for idolatry must be rooted out ( Micah 3:10 ff), the false prophets must be put to shame ( Micah 3:6 f.). From Zion he issues the judgment ( Micah 1:2 :.), and unto Zion, in the centre of the kingdom, reaches the desolation by the enemy ( Micah 1:9; Micah 1:12; Micah 2:4; Micah 3:12); the people are even swept away into captivity, and become a prey to the world-power, which is here designated by a name, typical from the earliest times, the name of Babylon (Babel), Micah 4:10. But (2), the certainty of salvation is not thereby abrogated; it will come notwithstanding, and that through the Messiah, whose person, office, and name are described more directly and plainly than we often find them ( Micah 5:1 if.). Thus becomes established in Zion (3) the glorious kingdom of the future ( Micah 4:1 : f3), a kingdom of peace and blessing ( Micah 4:3 f.; Micah 5:4; Micah 5:9; Micah 7:14 ff.), founded in God’s pity and readiness to forgive sin ( Micah 7:18 f.), on the ruins of the world-power ( Micah 5:5 f.). Its members are the “dispersed of Israel,” the wretched, “the remnant” ( Micah 4:6 f.; Micah 5:2; Micah 5:6 ff’.). But the heathen nations also, overcome by God’s glory and might ( Micah 7:16; Micah 4:3), will seek, instead of their oracles, the living God ( Micah 4:2), for the separating barrier of the statute is far removed ( Micah 7:11).

Luther: The prophet Micah lived in the days of Isaiah, whose words he also quotes, as in the second chapter. Thus one may discern how the prophets who lived at the same time preached almost the same words concerning Christ, as if they had taken counsel with each other thereof. He Isaiah, however, one of the excellent prophets, who vehemently chastise the people for their idolatry, and brings forward always the future Christ and his kingdom. And he is for all a peculiar prophet in this, that he so plainly points out and names Bethlehem as the city where Christ should be born. Hence he was also in the O. T. highly celebrated, as Matthew 2:6 well shows. In brief, he rebukes, prophesies, preaches, etc. But in the end this is his meaning, that although everything must go to ruin, Israel and Judah, still the Christ will come who will restore all, etc.

[Dr. Pusey: The light and shadows of the prophetic life fell deeply on the soul of Micah. The captivity of Judah, too, had been foretold before him. Mosos had foretold the end from the beginning, had set before them the captivity and the dispersion, as a punishment which the sins of the people would certainly bring upon them. Hosea presupposed it; Amos foretold that Jerusalem, like the cities of its heathen enemies, should be burned with fire. Micah had to declare its lasting desolation. Even when God wrought repentance through him, he knew that it was but for a time; for he foresaw and foretold that the deliverance would be, not in Jerusalem, but at Babylon, in captivity. His prophecy sank so deep that, above a century afterwards, just when it was about to have its fulfillment, it was the prophecy which was remembered. But the sufferings of time disappeared in the light of eternal truth. Above seven centuries rolled by, and Micah reappears as the herald, not now of sorrow, but of salvation. Wise men from afar, in the nobility of their simple belief, asked, Where is he that is born king of the Jews? A king, jealous for his temporal empire, gathered all those learned in Holy Scripture, and echoed the question. The answer was given, unhesitatingly, as a well-known truth of God, in the words of Micah, For that it is written in the prophet. Glorious peerage of the two contemporary prophets of Judah! Ere Jesus was born, the Angel announced the birth of the Virgin’s Song of Solomon, God with us, in the words of Isaiah. When He was born, he was pointed out as the Object of worship to the first converts from the heathen, on the authority of God, through Micah.—Tr.]
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Footnotes:
FN#1 - With this Dr. Pusey substantially agrees. After arguing plausibly that some portions of the book were spoken earlier,—ch. Micah 4:1 ff. as early as the reign of Jotham,—he concludes: “At the commencement, then, of Hezekiah’s reign, he collected the substance of what God had taught by him, recasting it, so to speak, and retained of his spoken prophscy so much as God willed to remain for us. As it stands, it belongs to that early time of Hezekieh reign, in which the sins of Ahaz still lived on. Corruption of manners had been hereditary. In jotham’s reign too, it is said expressly, i contrast with himself, the people were still doing corruptly. Idolatry had, under Ahaz, received a fanatic impulse from the king, who at last set himself to close the worship of God. The strength of Jotham’s reign was gone, the longing for its restoration led to the wrong and destructive policy, against which Isaiah had to contend. Of this Mieah says, such should not be strength of the future kingdom of God. Idolatry and oppression lived on; against these, the fuheritance of those former reigns, the sole residuum of Jotham’s might or Ahsz’ policy, the breach of the law of love of God and Prayer of Manasseh, Micah concentrated his written prophecy.” Introd. to Micha, p291.—Tr.]

FN#2 - “He Hingers, in his prophecy, among the towns of the maritime plain (the Shepheiah) where his birth-place lay. Among the few places in that neighborhood, which be selects fo warning and for example of the universal captivity, is his native village, “the home he loved.” But the chief scene of his ministry was Jerusalem. He names it, in the beginning of his prophecy, as the place where the idolatries, and with the idolstries, all the other sins of Judah were concentrated. The two capitals, Samaria and Jerusalem, were the chief objects of the word of God, to him, because the corruption of eah kingdom streamed forth from them. The sins which he rebukes are chiefly those of the capital. Extreme oppression, violence among the rich, bribing among Judges, priests, prophets; building up the capital even by cost of life, or actual bloodshed; spoliation; expulsion of the poweriess, women and children from their homes; covetousness; cheating in dealings; pride. These, of course, may be manifoldly repeated in lesser places of resort and of judgment. But it is Zion and Jerusalem which are so built up with blood; zion and Jerusalem which are, on that ground, to be ploughed as a field; it is the city of to whic the Lord’s noice cruth; whose rich man are full of eiolence; it is the daughter of Zion which is to go forth out of the city and go to babylon. Especially they are the heads and princes of the people, whom he upbraids for perversion of justice-and for oppression. Even the good kings of Judah seem to have been powerless to restrain the general oppression.” Dr. Pusey, Com. on Min. Prophers, p289—Tr.]

FN#3 - Dr. pusey finds three main divisions in the book, chaps. Micah 1:2; Micah 3:5; Micah 6:7. Further, he agrees in general with our author, “This book has a remarkable symmetry. eah of its divisions is a whole, beginning with upbraidingfor sin, threatening God’s Judgments, and ending with promises of future mercy in Christ. The two later divisions begin again with that same characteristic Hear ye, with which Micah had opened the whole. The three divisions are also connected, as well by lesser references of the later to the former, as also by the advance of the prophecy.” … “There is also a sort of progress in the promises of the three parts. I the first, it is of deliverance generally, in language taken from that first deliverance from Egypt. The second is objective, the birth of the Redeemer, the conversion of the Gentiles, the restoration of the Jews, the nature and extent of his kingdom. The third is mainly subjective, man’s respentance, waiting upon God, and God’s forgiveness of his sine. Minor Prophets, p291—Tr.]

FN#4 - Dr. Pusey’s characterization of Micah’s style is faithfull and interesting . He has very elaborately investigated the varieties and adaptations of his poetic rhythm, and compared them with other of the Minor Prophets, p292.—Tr.]

01 Chapter 1 

Verses 1-16
FIRST DIVISION

FIRST DISCOURSE

Micah 1
1Word of Jehovah, which came to Micah the Morasthite, in the days of Jotham, Ahaz, Hezekiah, kings of Judah, which he saw concerning Judah and Jerusalem.

2Hear, all ye peoples,

Attend, O earth,1 and all that is therein!

And let the Lord, Jehovah, be a witness against you,

The Lord from his holy temple.

3For, behold Jehovah cometh forth out of his place,

And cometh down, and treadeth on the high places of the earth.

4And the mountains melt under him,

And the valleys cleave asunder,

As wax before the fire,

As waters poured down a descent.

5For the transgression of Jacob is all this,

And for the sins of the house of Israel.

Who is the transgression2 of Jacob?

Is it not Samaria?

And who are the high places of Judah?

Are they not Jerusalem?

6 And I3 will make Samaria a heap in the field,

Plantations of vines;

And will pour down into the ravine the stones thereof,

And lay bare her foundations.

7 And all her carved images shall be broken in pieces,

And all her hires be burned with fire;

And all her idols4 will I make a desolation:

For from the hire of a harlot has she gathered,

And to the hire of a harlot shall they return.

8 For this let me wail and howl,

Let me go stripped and naked;

I will make a wailing like the jackals, And a mourning like the ostriches.

9 For deadly are her wounds;

For it has come unto Judah:

He has reached unto the gate of my people, unto Jerusalem.

10 In Gath [Annunciation5] announce it not;

In Acco6 [vale of tears] weep not;

In Bethleaphra [Dusthouse] I wallow in the dust,

11Pass on with you, inhabitant of Shaphir [Fairview],

In shameful nakedness.

The inhabitant of Zaanan [Outlet] goeth not out;

The wailing of Beth-ezel7 [house of separation]

Taketh from you its standing-place.

12For the inhabitant of Maroth [Bitterness] is anxious about good,

For evil has come down from Jehovah,

To the gate of Jerusalem.

13Bind the chariot to the courser, inhabitant of Lachish;

The beginning of sin was she to the house of Zion;

For in thee were found the transgressions of Israel.

14Therefore must thou give a release8

For Moresheth-gath [Gath’s possession];

The houses of Achzib [Place of deceit]9 shall be a deception

To the kings of Israel.

15Yet will I bring an heir to thee

Inhabitant of Mareshah [Possession];10

To Adullam will come the glory of Israel.11

16 Make ihee bald and shave thy head,

For the sons of thy delight;

Enlarge thy baldness as the eagle;

For they are carried away from thee.

EXEGETICAL AND CRITICAL
The Judgment upon Samaria and the land of Judah. Concerning the inscription and the date of the writing, see the Introduction.12 The event fore told Isaiah, evidently, in the immediate historical sense, besides the capture of Samaria ( Micah 1:6), the. expedition which, after this conquest, the Assyrian king (Salmanasar, [Shalmanezer,] or Sargon) sent out, under his general Tartan, against Philistia and Egypt ( Isaiah 20 :), and which sorely wasted Judah ( Micah 1:9 ff.). The same fact formed the subject also of the prophecy of Isaiah 5:5 ff, with which ours has otherwise much similarity (cf. also on Micah 1:10).

The discourse, in a rapid but beautiful flow, runs through a great circle of thought. Its structure is outwardly characterized by several leading themes which are expressed in brief sentences of lively rhythm, and about which as fixed centres the discourse revolves (5 b, 9 b, 12 b). It thus fells, in respect to its contents, into two main portions, each of which has an exordium and two subdivisions:

1. The threatening of the destruction of Ephraim, Micah 1:2-7.

(a) Exordium, Mic 1:2.

(b) General threatening, Micah 1:3-5.

(c) Special threatening, Micah 1:6-7.

2. The lamentation over the chastisement of the land of Judah, Micah 1:8-16.

(a) Exordium and new theme, Micah 1:8-9.

(b) Song of Lamentations, Micah 1:10-12.

(c) Particular description, Micah 1:13-16.

In form, we clearly distinguish the two parts, symmetrical in the number (25) of their members, Micah 1:2-7; Micah 1:10-16, from the lyrical part thrown in between Micah 1:8-9.

1. The threatening, Micah 1:2-7. The exordium, Micah 1:2, attaches itself directly through the exclamation: Hear ye peoples all,13 to the discourse of Micah’s namesake in the Book of Kings ( 1 Kings 22:28), with whom our author had the common fate of being compelled to encounter false prophets (compare Micah 2:11, with 1 Kings 22:23). In other respects also our Micah coincides frequently with the Book of Kings. Compare the allusion Micah 6:16 the phrase m Micah 4:4, with 1 Kings 5:5; 1 Kings 4:13-14, with 1 Kings 22:11; 1 Kings 22:24; the mode of writing אָבִֽי (instead of אָביא), Micah 1:15, with 1 Kings 21:29; so that even Hitzig cannot shut out the perception that the historical sources of that book must have lain before him to read. Whether the address עמים dedenotes merely the tribes of Israel, or all nations, is hard to decide. For the former view speaks not only the further tenor of the discourse, which is directed to Israel alone, but also the parallel Deuteronomy 32:8. For, towards the game snug of Moses, the subsequent sentences of this exordium point hack (as indeed that song sounds on through the whole course of prophecy); Attend, O land and its fulness. Cf. Jeremiah 22:29; Jeremiah 8:16. Micalt expressly addresses the land alone, and omits the addition commonly made to the other repetitions of this phrase, “and O ye heavens,” which would give to ארצ the signification “earth:” there is the same limitation to Israel as in ammim. The land is appealed to, as in the first of the passages cited from Jeremiah 14not, as in Isaiah 1:2, as witness of a judgment, or, as in Ps. I:4, a messenger; but Jeliovan’s complaints begun in the very address; give attention, and let the Lord Jehovah become a witness against you;בּ in a hostile sense, as 1 Samuel 12:5; Malachi 3:5; the lord, irotn his holy temple; whence all his holy and powerful announcement go forth over the land ( Amos 1:2). The temple is emphatically a temple of the holiness of Jehovah, because by the massacres and deeds of judgment which proceed from it does He show hims’df as the Holy One, ( Isaiah 5:16).

Micah 1:3-5. The Testimony itself. Jehovah will in person, and that soon (part. c. הִנֵּה), appear in a theophany ( Psalm 18:50) for judgment. for behold Jehovah conies forth out of His place. From the temple proceeds the discourse of God, his appearance from heaven, for there He has his habitation ( Psalm 2:4); and comes down and treads oa the heights of the earth, i.e., the mountains ( Micah 1:4), which are nearest to heaven, and the highest of which, Sinai, saw the first theophany of God concerning his people ( Deuteronomy 33:2; Habakkuk 3:3). The word בָּמְהֵָי, Isaiah, according to the constant reading of the Keri, regarded and pointed as plural of an obsolete form בֹּמֶת, while the Kcthib everywhere reads בָּמֹתֵי, or בָּמוֹתֵי, a double plural of בָּמָה (Gcs. § 87, 5, Rem. I).

Micah 1:4. And the mountains melt under him, and the valleys cleave asunder as the wax before the fire, as water poured down a descent. The description rests as in other places, on the analogy of a tempest, when the mountains are veiled in clouds, and the earth, dissolved into flowing mud, pours down so that deep gullies are torn through the plains ( Judges 5:5). Mountain and valley, height and depth are, furthermore, a more I comprehensive expression for the shaking of the whole land. The two comparisons, c, d, have the down rushing torrent of water for their object; the first is proper and one often employed ( Psalm 68:3), the second comes back to the reality; the כְּ is often (pleonastically) used in such comparisons also ( Isaiah 1:7; Isaiah 14:19). As salvation comes amid the peacefulness of surrounding nature ( Isaiah 11 :), so the judgment with prodigious disturbances of the natural course of things ( Matthew 24:7; Matthew 24:29); for it is the consequence of sin, which has broken up the harmony of the world.

Micah 1:5 connects this representation with its ground in the present state of things, For the transgression of Jacob is all this, and for the sins of the house of Israel. “בּ pretii, compare e.g., 1 Samuel 3:27, 30. “Hitzig. “House” Isaiah, as often, collective for “sons.” But the discourse does not pause with even this statement; it proceeds to a more exact indication in the decisive sentence5 b: Who is the transgression of Jacob? Is it not Samaria? In Samaria sin has reached such a climax that it has become the substance of the popular life, and from the capital outward has poisoned and polluted all the land ( Hosea 6:10). And already from this point forward the light is thrown in a striking parallel on the sin and fate of Judah, to which principally he will later turn: and who are the heights of Judah? Is it not Jerusalem? Jerusalem is a prominent city; the hills on which it lies should be sanctuaries of God ( Psalm 99:9), but as it now stands, the eternal heights have, through idolatry, become Bamoth ( Ezekiel 36:2) sensu odioso, i. e., hieh places for idols ( 1 Kings 15:14).

It is accordingly not doubtful on whom the judgment of God must take effect. First Samaria: Micah 1:6-7. Therefore will I make Samaria a heap in the field, plantations of vines:i. e., not merely lay it in ruins ( Hosea 12:12), but make it waste for so long a time that husbandmen shall devote the depopulated region to tillage, and convert the fertile territory ( Isaiah 28:1) into a vineyard; and pour down the stones of it into the valley, down from the hill on which it lay ( Amos 6:1) (Robinson, Bib. Res. in Pal., 3:138 ff, 1st ed.; cf. Joseph, Ant., 13:10, § 3), and lay bare its foundations, i.e., destroy it to the very ground (Fs137:7). “The whole mountain on which the ancient city lay is now cultivated to the summit, but in the middle of it, on the field, a heap of ruins is to be seen, and not far off lies a miserable village, Jabustiah." Quandt.

Micah 1:7. And all her carved images (פּסל, Exodus 34:1) shall be broken in pieces; and all her hires be burned with fire. Hires (of harlotry) are primarily the consecrated offerings lavished on the idol altars, by which the preparations for the service were maintained (Ros, Casp, Keil); for, since God is the rightful husband of Israel ( Hosea 2:18 ff.), idolatry is whoredom ( Hosea 9:1). But they are also all the possessions of the city, because she looks upon her riches not as the gift of God, but of the idols, her paramour ( Hosea 2:7; Hosea 2:15), (Hitzig). And all her idols will I make a desolation. For from the hire of a harlot has she gathered, and to the hire of a harlot shall they return: become a prey to other idolaters, who will devote these things again to their idols, שׁוּב, as in Genesis 3:19.

2. The lamentation, Micah 1:8-16. Already in Micah 1:8, the prophet turns and prepares the transition Micah 1:8-9, to the new discourse, which according to5 b is directed against Judah. For, that the complaint has reference specially to Judah appears from the connection and contents of what follows. It belongs to the theanthropic element in the nature of prophecy, that the prophets, on the one hand, standing above the people, utter with seeming mer-cilessness the decrees of God’s justice, while on the other, as members of the people, they enter sym-pathizingly into the deepest popular suffering. Therefore let me lament and wail, let me go stripped and naked.אילכה has the incorrect scriptio plena, like Psalm 19:14; Exodus 35:31; שֵׁילל, from the stem שׁלל, after the formation הֵירָר ( Isaiah 16:9), signifies robbed, spdiatus; the Masoretes have without reason substituted another form שֹׁלָל, after Job 12:17. Wherein the robbery consists is shown by the addition: naked, i. e. without the over garment ( 1 Samuel 19:24). The prophet’s complaint also is symbolical prophecy; when he represents his nakedness as robbery it becomes the emblem of the fate of his people (cf. Isaiah 20:3 ff.). I will make a complaint like the jackals, and a mourning like the ostriches. In Job 30:29, also these animals appear as types of the cries of pain.

Micah 1:9. For deadly are her wounds [lit., “the strokes” inflicted upon her]. The plural מַכּוֹת is construed with the fem. sing, of the predicate according to Ew317 a [Ges. § 147 b] There is implied in the subject the thought that the sad fate comes from God, is from above; in the pred, the common comparison of public calamities to diseases. ( Isaiah 1:5 ff.) The suffix to מכות takes the place of a genit. obj.; it refers to Samaria. The prophet mourns so bitterly over the afflictions appointed to Samaria, because they are deadly; and deadly for all Israel; for they come even to Judah; HE (Jehovah, cf. Job 3:20) reaches even to the gate of my people, to Jerusalem. Therefore are the wounds deadly, because they strike the heart of the land and the seat of the sanctuary; and yet according to Micah 1:5 b, it cannot be otherwise. The gate Isaiah, in eastern countries, the place of solemn assembly: hence Jerusalem is called the gate of God’s people, because there Israel held his solemn courts ( Isaiah 33:20). Notice the affecting increase of intensity in the discourse, which reaches its climax, in the last clause of verse ninth. With this the theme is given also of the new turn to the thought, and now begins,—

Micah 1:10, the proper lamentation itself. Following a view common in the O. T. ( Psalm 25:3; Lamentations 2:17), he thinks first of the malicious joy of their heathen neighbors. In Gath announce it not, the Philistine city on the northwest border of Judah. With this expression the prophet recalls an earlier occurrence, David’s lamentation over the death of Saul and Jonathan (2Sam. i20). The paronomasia which he finds in the words of the song—for גּת may be regarded, like לת, 1 Samuel 4:19, as an infinitive from נּגד—gives him occasion to repeat this figure to the end of the chapter, in ever new applications. (Compare the translation, where the paronomasia is indicated mostly alter the manner of Riickert).[FN15] The very next member shows another instance of this play on words. The present text seems indeed to be capable of meaning only: Weep not. But in the apparent inf. abs. בָּכוֹ, there lurks (as Reland, Pal. Illustr., 534flf, first perceived) a contraction בְעַכּוֹ: in Acco weep not. Acco is the later Ακη or ΙΙτολεμαΐς, a city of the Canaanites lying northward on the coast ( Judges 1:31). That such contraction in fact exists is proved by a comparison of the LXX: who, according to the common reading of the Vatican, translate οἱ Ἐνακειμ, with the statement in Euseb. (Onomast., ed. Larsow, p188), that in Micah, a city named Ἐνακείμ is mentioned. This can refer only to the passage before us, and the statement in Eusebius rests evidently on the LXX: But the word Ἐνακείμ which they offer is nothing. The Enakites, of whom alone they could be thinking, did not, according to Joshua 11:21, dwell so far up as Acco, and are besides always called Ἐνακίμ or υἱοὶ Ἐνάκ by the LXX: Hence the Alexandrian reading οἱ ἐν Αχείμ is evidently preferable. (Some MSS. and the Aldina read ἐν Βαχείμ, not understanding the contraction, and regarding the בְּ as belonging to the name). In Ἀχείμ, Ἀκείμ, then, we have the name of a city, especially if with Hitzig we assume that it was originally ἐν Ακει, and that the μ has been drawn back by mistake from the following μη.—For our explanation speaks first, the fact that thus the parallelism is completely established, and the grammatical impossibility of connecting an inf. abs. with אל instead of לא is avoided. And secondly, that the contraction is possible is proved by the analogous examples נִשׁקָה for נשׁקעה, Amos 8:8; בִּי for בָלָה ׃ בְּעִי for בּעלה, Joshua 19:3; Joshua 15:29, and the altogether analogous לָמוֹ, Psalm 28:8, for לְעַמּוֹ, the replacement of the sharpened syllable by the lengthening of the vowel being a familiar fact. Finally, that it was necessary, when a paronomasia obvious to the ear was aimed at, is obvious.

After the malignant triumph of their enemies, the prophet sees next the sorrow of his fellow-countrymen. A series of devastated places meets the eye of the seer, and their names become to him the texts of his lamentation and gloomy previsions. Whether the designation of the places is connected, as in Isaiah 10 :., with the route of the hostile army Isaiah, owing to their generally more or less questionable position, and to the absence of any such express intimation as we have in Isaiah, very doubtful. So much at least is clear, however, that the territory in which the places named are contained reaches but a little beyond Jerusalem on the east, while westwardly it stretches to the border of the Philistines at Gath; that, accordingly, just such cities are named as must naturally be most harmed by an army streaming over Judith upon Philistia. The preterites are prophetic.[FN16]For Bethleaphra, on account of the misfortune of the Benjamite city Ophra, ( Joshua 18:23), not far from Jerusalem, I scatter dust on myself [better, “roll myself in the dust”], in token of deep affliction; cf. Jeremiah 6:26, in accordance with which passage the useless correction of the margin is here made. Verba sentiendi are construed with בּ (Ew. § 217 f2 B.) [Ges. s. v. B5 c]; בּית is an addition to names of places which may also be omitted (cf. ver. below, and Ges, Thes., 193).

Micah 1:11. Set out on thy journey inhabitant of Shafir (pleasantness) in shameful nakedness. The dat. eth. לכם is in the plural because ישׁבת here, and in all the following verses is understood collectively; עבר stands here, as in Exodus 32:27, in antithesis to שׁוּב: depart, go away. Shaphir lay, according to the Onom., near Eleu-theropolis, and is perhaps identical with the Shamir, Joshua 15:48, which was on the southwest of the mountain of Judah, עריה בשׂת nakedness-shame = shameful nakedness, is a compound idea, like Psalm 45:5, humility-righteousness, and stands in ace. adv. (cf. Proverbs 31:9.

The meaning of what follows becomes plain when once we take מספּד as an ace. of direction, as it often stands with יצא ( Genesis 27:3; 1 Chronicles 5:18). Not the inhabitant of Zaanan (departure) shall go forth for mourning at Bethhaezel [Kleinert, Nimmhausen; Ges, Fixed hoise]. Zaanan is perhaps the Zenan mentioned in Joshua 15:37, in the western lowland, and Bethhaezel (cf. on Micah 1:10) the Azel named by Zech. ( Zechariah 14:5), which lay at the foot of Mount Olivet,and had gained, according to that passage, a mournful celebrity in the days of Uzziah, not long before Micah’s time, from the fact that the people took refuge there in a great earthquake. There seems to have been an annual mourning held at that place, as was usual in commemorating such national calamities ( Zechariah 12:11). This, according to our verse, can no more be the case with the cities of Judah, for which Zaanan, on account of the paronomasia, is made a representative, for Hebrews, who executes the judgment, as Micah 1:9, takes away from you his (Ezel’s) stations. It is carried away according to God’s appointment, by the enemies’ hand. Herein also lies a paronomasia, because אצל as well as לקת means: to take away. Hitzig translates: Zaanan goes not forth because the lamentation of the neighborhood takes away from you its standing-place. Umbreit: The grief of Bethhaezel turns away its places for you. Keil: The cry of Bethhaezel takes away from you the standing with it. [Maurer: "Planclus Bethaezel, i. e., quod oppressi ab hostibus tenentur Bethhaezelenses, id aufort vobis hospitium ejus, facit ut nullum ibi refugium haheatis."][FN17]
Micah 1:12. for—as leading sentence must be supplied all along, from Micah 1:8, “I cannot”—the inhabitant of Maroth [bitterness] writhes in pain because of the [lost] prosperity. Maroth, a village, as the mention of it in connection with Ezel shows, lying near Jerusalem; otherwise of no significance. לְ before the object of emotion (Ew217 d2 c). For, so the discourse turns, with a resumption of the main theme from Micah 1:9, to its last division, evil conies down from Jehovah unto the gate of Jerusalem.

In place of the sympathizing lamentation we have again, as at the beginning, the prophetic threat, first in the indirect, imperative form, so that actions are enjoined upon the object of the threatening, which must come as immediate effects of the threatened, judgment ( Isaiah 2:10); Micah 1:13. Harness the chariot to the courser,inhabitant of Laehish, to escape, namely, from the punishment. The play upon words here lies in the homophony of the roots רכשׁ and לכשׁ. Lachish, a fortified city, not far from Eleutheropolis, still remaining as a ruin under the name of um Lakis. The beginning of the sin was it for the daughter of Jerusalem, for the population of Jerusalem, that in thee were found the transgressions of Israel, i. e, the idolatry of the ten tribes, which had, accordingly, first found admission at Laehish, and from thence had inundated Judah ( Micah 6:16).

Micah 1:14. Therefore wilt thou give the release upon Moresheth Gath. Laehish is no longer addressed, as the connection shows, but Israel, which throughout, even in Micah 1:6, is the object; and לכן, Isaiah, as frequently, a free connective. At the marriages of princes a dowry was given, and this is expressed by נָהַן שִׁלּוּתִים ( 1 Kings 9:16); this Israel gives to the enemy in the form of Moresheth—although certainly not freely renounced. But there lies at the same time in the idea of שִׁלּוּתִים the side thought that one divorces himself from the abandoned property, Jeremiah 3:8 (Hitzig). Hence also the play on the words: the homophonous מֹארָשָׁה signifies the betrothed ( Deuteronomy 32:23). On Moresheth-Gath, i.e., Moresheth near Gath, the home of the prophet, which likewise lay in the southwest portion of Judah, cf. the Introd2. The houses of Achzib [deception] will become a deceitful brook to the king of Israel.אַכְזָבִים, are brooks which dry up in the summer, and deceive the thirsty wayfarer who knowing their site, goes in search of them ( Jeremiah 15:18; Job 6:15 ff.; Psalm 126:4). Like them will Achzib slip from the hands of the kings of Israel, i. e., those of Judah, for after the destruction of Samaria, the kingdom of the ten tribes has ceased. The city lay, like the others, in the lowland of Judaia ( Joshua 15:44); now the ruins Kussabeh.

Micah 1:15. I will moreover bring (אָבִי instead of אביא, as in 1 Kings 21:29,) the conqueror upon thee, inhabitant of Mareshah (conquered town). Maresha near Achzib ( Joshua 15:44) is the present Marasch (Tobler, Dritte Wanderung, p139, 142 f.); even to Adullam ( Joshua 12:15; Joshua 15:35) northward from Maresha, but not discovered as yet, shall the nobility ( Isaiah 5:13) of Israel come, namely, to hide themselves in the mountain caves there, in which David once sought refuge from Saul ( 1 Samuel 22:1).

The prophet has named twelve cities of Judah, six in the lamentation, and six in the threatening, and, still further intensifying his Lamentations, closes the whole, Micah 1:16, with an address to the mourning mother, Israel, who must see her children dragged away into exile ( Jeremiah 31:15; Isaiah 3:26). Make thee bald and shear thy head—in spite of the prohibition, Deuteronomy 14:1, this had remained a common sign of sorrowful lamentation for the dead ( Jeremiah 26:6; cf. Job 1:20; Isaiah 15:2)—for the sons of thy delight; enlarge thy baldness like the eagle (the giiffin vulture is meant, which is often met with in Egypt and Syria, and has the whole forepart of the head bare of feathers); for they are carried away from thee, led away captives.

DOCTRINAL AND ETHICAL
Very differently goes the course of the two sister kingdoms (cf. Ezek. Micah 23:.), and yet goes with both to the same destruction. The sacred heights, on which the Lord will set his foot when He comes down to his people, have become in Judah also heights of corruption. What has she now of advantage over her apostate sister, Samaria, whom yet the Lord had let go her own way (cf. Romans 3 :)? She has„indeed, much still; she has the-holy temple, the fountain of God’s holy ordinances, and with that the certainty that God cannot allow her to be utterly destroyed, although ho has overthrown Samaria to the very foundation. But through judgment must Judah pass like Samaria; the holy ordinances profit not the sinful generation to whom they have become a dead and despised possession (cf. 2 Maccabees 5:19 f.). Nay, such a possession insures to the people among whom it exists, a serious trial, for God’s holiness, proceeding from the “Temple of his i holiness,” is a beaming light which becomes a consuming fire when it finds no longer life but death I round about it ( Isaiah 10:17). All the names of auspicious presage become then omens of judgment. For, as sin is the distortion of that which should be between man and God, the judgment is the turning straight again of that which has been turned awry ( Psalm 18:27 b). Israel, the mother who parted from God ( Hosea 2:8), has neglected her children; therefore will she have no friends in these children, but in her widowhood be also childless. Where the churches become empty the church herself is to blame for it.

Hengstenberg: The discourse, beginning with the general judgment of the world, turns suddenly to the judgment upon Israel. This is to be explained only from the relation in which the two judgments stand to each other, they being in essence completely the same, and different only in space, time, and unessential circumstances; so that one can say, that in every partial judgment upon Israel there is the world-judgment. Here, as always in the threatenings of the prophets, we must take care that we do not, in a particular historical event, lose sight of the animating idea. Let this be rightly apprehended, and it will appear that a particular, historical occurrence may indeed be specially intended, but never can exhaust the prediction; that in this passage also we ought not, on account of the primary reference to the Chaldtean (?) catastrophe, at all to exclude that in which, before or afterward, the same law was realized.

Rieger: From the (threatening) nature of the time we may most easily perceive the purport and aim of such prophecies, namely, to rebuke the then prevailing sins, to announce the judgment of God on account of them, but ever also to bring forward the promises of Christ, and thus to call to repentance; most especially to support believers, that they may find effectual comfort in the general disorder, and abide in patient waiting for the kingdom of God and Christ. Nay, when many were first awakened from their sleep under the punishment of their sins, they would be turned by words of this kind to their covenant God, and not despair of his promise.

On the Fulfillment. Keil: Micah prophesies in this chapter, for the most part, not particular definite punishments, but the judgment in general, without precise indications as to its accomplishment, so that his prediction embraces all the judgments against Judah which took place from the Assyrian invasion on until the Roman catastrophe.

HOMILETICAL AND PRACTICAL
The judgment must begin at the house of God.

1. It must begin, for God, the injured One, is Judge of the, world; Micah 1:2-4.

2. It must begin at the house of God, i. e., at the congregation of his people. For-

(a) He has here his seat and place; yer2.

(b) Upon this his eye first falls when He comes to judge the whole earth; Micah 1:3.

(c) Here is the right knowledge of God, to have fallen away from which to idolatry is a peculiar guilt; Micah 1:5 b, 7.

3. In the congregation, moreover, it strikes all; Micah 1:8-16.

(a) Not the godless only but the pious also, who see it come and must share in the sorrow and lamentation; Micah 1:8-9.

(b) Not merely the capital, but all places are stations and signs of the judgment; Micah 1:10-15.

(c) Not merely the sin itself, but the generation that practice it must away to the place of punishment; Micah 1:16.

Micah 1:2. When Jehovah speaks, the whole land must tremble. Land and people belong together, and He smites both, the field for man’s sake ( Genesis 3:17). Hence the creation also siahs for the redemption which comes to it too with the glorious liberty of the sons of God ( Romans 8:19).

Micah 1:3. Jehovah is not a God afar off but always going forth out of his holy places to see and to judge what is on the earth.

Micah 1:4. His holy congregation lies so near his heart that for their sake he shakes the earth. Micah 1:5. Great cities, great sins ( Genesis 4:17; Isaiah 14:21).

Micah 1:6. When man builds without God, let it be ever so firmly fastened with stones to the strongest ground, the storm breaks from above, lays bare the foundation, and hurls the stones asunder. The best established church-system, when it becomes essentially sinful, Isaiah, in God’s hands, a spider’s web. The judgment deeds of God are declarative; while He lays bare the ground, He shows that it is sinful, and with that the annihilation is pronounced.

Micah 1:8. God’s spirit in the congregation itself sympathizes with, when it must punish, the congregation. His righteousness is a self-infliction upon his love.

Micah 1:13. God retains accurately in mind the individual responsibilities and the starting-points of sin. Popular sins proceed from certain places, from certain classes, out over the whole; the whole is judged, but the root is not forgotten.

Theophylact (on Micah 1:1) : The prophets spoke to hard and disobedient hearts; hence they said: The vision is divine, and from God is the Word; thatthe world might give heed to the Word, and not despise them. Matthew, however, spake to believing and obedient souls, and therefore placed nothing of this kind at the beginning. Or thus: The prophets saw in the spirit what they saw, since the Holy Spirit made the exhibition, and so they named it, a vision. But Matthew saw it not spiritually and in a representation, but had bodily intercourse with Him, heard Him by the senses, saw Him in the flesh; therefore he says not “vision,” but Book of the generation of Jesus Christ.

Osiander (on Micah 1:3) : At the present day it is not necessary in preaching to call persons and places by name, in which we must proceed very prudently, in order not to tear down more than we build up; and yet the preacher may use such freedom and plainness in indicating errors and vices that those who need improvement may feel themselves aimed at, and repent and be saved.

Hengstenberg (on Micah 1:11): The instances of play upon words are no mere empty sport. They have throughout a practical aim. The threatening is to be located by them. Whoever thought of one of the designated places, in him was the thought of the divine judgment quickened.

Ch. B. Michaelis (on Micah 1:12): From Jehovah, he adds to make it plain that the calamity came not by blind chance, but was brought about by the supreme control of God, the righteous Judge.

Starke: Micah 1:1. Teachers must have a regular call, partly because of the divine command ( Hebrews 5:4), partly for the sake of order ( 1 Corinthians 14:40). Preachers must not preach differently from God’s Word ( 1 Peter 4:11). Those who practice like sins may expect like punishments

Micah 1:2. The Lord be a witness in you; let the Lord bear witness in you. For he who takes to heart the word concerning the judgment is convinced of his sins thereby, and feels the wrath of God. Even yet also God always puts in the mouth of his servants what He has to speak to his people, especially when teachers and hearers heartily call upon Him for this.

Micah 1:3. So secure is the natural Prayer of Manasseh, that he perceives not God’s presence, nay even denies it, until He finally makes his presence known by notable punishments. God descends not actually, or as it regards his being, but He ceases to conceal himself, to be long-suffering, and begins to punish sin, to reveal and expose it. He assumes in effect another kind of presence.

Micah 1:5. God pours not out his anger upon innocent people. "Desine peccare et civitas non peribit" (Ambros.). Divine services set up without God’s word, although with good intention, are an abomination before God. And,

Micah 1:6, God’s judgments against the false systems of worship are terrible; for He is jealous of his own honor.

Micah 1:7. Idolaters have in general more of worldly goods than those who serve the true God.

Micah 1:10. It is often advisable to withhold our tears that the world may not rejoice over our misfortune. If one will weep he must do it before the outbreak of judgments, for when they are already here it is too late.

Micah 1:11. When God will punish a land for its sins He takes away their courage from the people.

Micah 1:12. That is the way of most men : that they mourn over the loss of their goods but not over their sins. On account of their bodily troubles, also, the righteous sometimes fall into great sorrow and fear.

Micah 1:13. Offenses given remain not unpunished.

Micah 1:14. Well may a stronghold proudly bear the name of deception, when it with its walls and good preparations causes the besiegers to be deceived in their hope. Princes should not trust in strong castles and towns, because they may be disappointed in them.

Micah 1:16. Those who give themselves up to luxury are at last given up to miserable slavery. When a man makes his children effeminate, he makes for himself grief and heart-pangs.

Pfaff: Micah 1:1. Think not, ye great sinners, that the word of the Lord which was formerly spoken concerning the Jews is of no concern to you, it is written for your punishment also.

Micah 1:2. When the Lord speaks we should listen, yea, and give good heed : with great reverence, with all humility, with fear and trembling, with most willing obedience.

Micah 1:8. God’s servants properly mourn over the wretched condition of their congregations. It would indeed be a poor promise of their doing anything to improve them if they did not pour out their tears before God, and if it did not touch their heart that the people are drawing near to their judgment.

Rieger: Even to the last (Micah lived still after the fall of Samaria), God shows that He has no pleasure in the death of the sinner, but, before the outbreak of such judgments, seeks once more by his word to save what can be saved. But He teaches us also that we should not, from the riches of his word, the crowd of gifted servants of God, the earnestness with which they urge the word of the Lord, be drawn into security, nor suppose ourselves on these accounts far from the evil day; but if often in respect to these circumstances, we seem to see planting and cultivation, it is often also near to the hewing down.

Micah 1:2. What a case it is when the protection which they hitherto had enjoyed from the golden altar in the temple of God, is thus declared at an end! ( Revelation 9:13 ff.)

Micah 1:4. All should truly feel their inability to stand before God, and not only with their power, but also with heart and courage, be like melted wax.

Micah 1:7. How accurately God knows in what way a property has been gathered, and how He directs himself in punishment accordingly!

Micah 1:11. How far God lets himself down in his word, in that He connects what He has determined in his holy temple with the names which we have given of old to our towns, in order the better to impress it upon us!

Quandt: That God by his prophets causes this dark picture to be drawn for the people, is itself a fact which affords hope. For if He had had pleasure in the death of the wicked, He would, straightway, and without wasting many words, have let them go to destruction. If He still takes the trouble to threaten, this threatening can only be a sign of his enduring love. The Last Hay has many solemn types in the precursory days of the wrath of God; and the universal judgment at the last has many a preliminary token in the partial judgments that are taking place on particular peoples.

Micah 1:4. The mountains symbolize the high and mighty in the creation; their melting down, therefore, signifies the annihilation of earthly greatness. The valleys symbolize the masses of the nations; the rending of them, therefore, their crumbling and being turned into dust, like water, signifies the annihilation of the nations.

Micah 1:9. A preacher renders poor service to God and Prayer of Manasseh, when he remains silent about the plague which God threatens to sinners; but when he has plagues to announce, he should never do it with laughing mouth, nor even with indifferent manner, but, like Micah, with sorrow and with tears, as being also a child of the people, who suffers when all suffer. Our God will have even for his Job’s-posts messengers who are not only obedient but also full of sympathy.

[Dr. Pusey: Micah 1:3. Since the nature of God is goodness, it is proper and co-natural to Him to be propitious, have mercy and spare. In this way, the place of God is his mercy. When then He passeth from the sweetness of pity to the rigor of equity, and, on account of our sins, showeth Himself severe (which Isaiah, as it were, alien from Him), He goeth forth out of his place. Cited from Dion.

Micah 1:6. There is scarce a sadder natural sight than the fragments of human habitation, tokens of man’s labor, his luxury, amid the rich beauty of nature when man himself is gone. For they are tracks of sin and punishment, man’s rebellion and God’s judgment, man’s unworthiness of the good natural gifts of God.

Micah 1:7. All forsaking of God being spiritual fornication from Him who made his creatures for himself, the hires are all that man could gain by that desertion of his God, all employed in man’s intercourse with his idols, whether as bribing his idols to give him what are the gifts of God, or as himself bribed by them For there is no pure service, save that of the love of God. —Yet herein were the heathen more religious than the Christian worldling. The heathen did not offer an ignorant service to they knew not what. Our idolatry of mammon, as being less abstract, is more evident self worship, a more visible ignoring, and so a more open dethroning of God, a worship of a material prosperity, of which we seem ourselves to be the authors, and to which we habitually immolate the souls of men, so habitually that we have ceased to be conscious of it.

Micah 1:10. The blaspheming of the enemies of God is the sorest part of his chastisements,—it is hard to part with home, with country, to see all desolate, which one ever loved. But far, far above for temporal good, while living in bitterness, bittei desolate, which one ever loved. But far, far above all, is it, if, in the disgrace and desolation, God’s honor seems to be injured.

Micah 1:12. Strange contradiction! Yet a contradiction, which the whole unchristian world is continually enacting; nay, from which christians have often to be awakened, to look for good to themselves, nay, to pray for temporal good, while living in bitterness, bitter ways, displeasing to God. the words are calculated to be a religious proveb. “Living in sin,” as we say, dwelling in bitterness, she looked for good. Bitternesses! for it is an evil thing and bitter, that thou hast forsaken the lord thy god, and that my fear is not in thee.

Micah 1:13. Beginning of sin to—what a world of evil lies in the three words!—TR,

Footnotes:
FN#1 - Micah 1:2.—Although Dr. Kleinert, in the confessedly difficult question, Who are comprehended within the scope of this address? leans to the opinion that עַמִּים means “peoples,” and not “tribes of Israel,” still he would have אֶרֶץ denote simply the “land” of Israel. We prefer the judgment of Maurer and others (falling in with the Eng. vers.) which regards the people of the “earth” as summoned to the great controversy. This leaves, indeed, some difficulty, if the next clause be understood to refer strictly to the sacred nation, but not serious. Nothing, however, but the apparent unanimity of commentators in such reference, would prevent the present writer from suggesting that the בִּ in- בָּכֶם should be regarded rather in its more usual signification, “in,” “among.” Then the conception would be that God makes this great display of judgment in the midst of the nations, at the central point, in Palestine. All would thus be preliminary to the announcement of its occasion and object, until the fifth verse, which points directly to Israel and Judah.—Tr.]

FN#2 - Micah 1:5.—“פֶּשַׁע et בָּמוֹה, meton, pro eorundem causa et auctore.” Maurer.—Tr.]

FN#3 - Micah 1:6.—וְשַׂמְתִּי. Dr. Pusey, speaking (p292) of the simplicity of Micah’s style, as exemplified in the frequent use of the conjunction and, in place of more explanatory conjunctions, says very truly what admits of wider application than lie gives it: “An English reader loses some of the force of this simplicity by the paraphrase, which, for the simple copula, substitutes the inference or contrast, therefore, then, but, notwithstanding, which lie in the subjects themselves The English reader might have been puzzled, at first sight, by the monotonous simplicity of the and, and, joining together the mention of events, which stand either as the contrast or the consequence of those which precede them. The English version accordingly has consulted for the reader or hearer, by drawing out for him the contrast or consequence which lay beneath the surface. But this gain of clearness involved giving up so far the majestic simplicity of the Prophet, who at times speaks of things as they lay in the Divine Mind, and as, one by one, they would be unfolded to Prayer of Manasseh, without explaining the relation in which they stood to one another.” It might well be added that it is often difficult to make this relation more plain than the prophet has expressed it, with full certainty of not having made it something different.—Tr.]

FN#4 - Micah 1:9.—Kleinert understands God to be the subject here (with Eng. Vers.), which is not unlike the prophet’s sudden changes of person, but the mase. form of the verb may possibly be accounted for by the general want of concord (sing. adj. for plur, and sing, verb for plural) in the preceding clauses, cf. Maur. and Hitz.—Tr.]

FN#5 - Micah 1:10.—Kleinert, in his version of Micah 1:10-15, has followed the plan of adding to the names of places mentioned, other names (real or imaginary), denoting more plainly the sense which he supposes the prophet to have attached to them in his play upon the words. A different etymology is thus assumed in several instances,for the geographical names, from that ascribed to them by the best authorities. Gath, e. g., which Gesen. derives from יָגַן and Fürst from גָּתַת. Kleinert treats here as if from נָּגַד Similarly with Zaanan, and Beth-ezel.—Tr.]

FN#6 - Micah 1:10.—Dr. Pusey (with Rosenm, Hieron, Eng. Vers.): “Weep not at all” (lit., weeping, weep not). Weeping is the stillest expression of grief. We speak of “weeping in silence.” Yet this also was too visible a token of grief Their weeping would be the joy and laughter of God:s enemies.” In a foot-note he severely, almost scornfully, rejects the interpretation of our author (and most modern commentators), and brings strong reasons in support of his censure. (Kleinert’s reasons may be seen in the Exeget. note.) He seems to me not to have allowed enough for the requirements of the parallelism in this connection, and to have maintained a sense of the clause which is strikingly incompatible with the conspicuous mourning of the next member.—Tr.]

FN#7 - Micah 1:11.—Locus vexatissimus! The exceeding conciseness of the expression renders it simply impossible, at this day, to say with full confidence whether c should be connected with the preceding, as the terminus ad quern, or with the following as its subject. Dr. Kleinert adopts the former view, and translates,—

The population of Zaanan (Auszug) will not go out

To the mourning to Bethhaezel (House of removal),

For he takes away from you his place.

He thus approximates to the view of the Eng. Vers. But Hitzig, Umbreit, and Keil, quoted in the Exeget. notes, all regard “the mourning,” etc, as the subject of the following verb. With this agree Maurer and Pusey :—

The mourning of Beth-ezel

Will take (or takes) from you its standing;

each with some varieties of interpretation. Translating as we have done, literally, the meaning is likely to be: “The distressed inhabitants of Zaanan cannot leave their walls, because the supposed neighboring town of Beth-ezel can give no standing in it, being to like affliction from besieging foes.” Zone gives a peculiar rendering; “(Yet) has not inhabitants of Zaanan gone forth, (and) the funeral procession of Beth Hazel (already) takes its station by you.”—Tr.

FN#8 - Micah 1:14.—שִׁלּוּחִים, lit. “dismissions,” and applicable to the act or form of giving up possession of anything Some prefer to take it here in the sense of “dowry” or “bridal presents,” with which the father sent his daughter away (released her to her husband) in marriage ( 1 Kings 9:16). The effect is the same.—Tr.]

FN#9 - Micah 1:14.—Kieinert, following, Hitzig, translates אַכְזָב, “deceitful brook,” relying apparently on Jeremiah 15:18; but there the addition of מַיִּם לאׄ נֶאְֶמָנוּ along warrants that metaphor in אַכְזָב.—Tr.]

FN#10 - Micah 1:15.—So First; Gesen: “hill city.”—Tr.]

FN#11 - Micah 1:15.—The choice which the English version gives between this and: “He will come to Adullam the glory of Israel,” still remains open, each rendering being supported by many high authorities.—Tr.]

FN#12 - “No two of the prophets authen ticate their prophecy in exactly the same way. They, one and all, have the same simple statement to make—that this which they say is from God and through them. A later hand, had it added the titles, would have formed all on the same model. The title was an essential part of the pophetic book, as indicating to the people afterwards, that it was not writtenafter the event. It was a witness, not to the prophet whose name it hears, but to God.” Pusey.—Tr.]

FN#13 - “כֻּלָּם, negligentius, pro כֻּלְּכֶם.” Maurer.—Tr.]

FN#14 - But in this passage the context plainly restricts the application of the term to the country of Isrsel. The phrase, “Hear, O Earth,” had become stereotyped as a solemn in vocation of the world itself to appear as a witness or a party in God’s contest withmankind. Vid. Textual and Gram. on this verse.—Tr].

FN#15 - Cowles on this passage, well says: “The remainting part of this chapter, is a graphic painting of the first results of the Assyrian invasion, as they were felt in one city after another along the line of his mareh. In most of the cases, the things said of each city are a play on the significant name of that city—a method of writing well adapted to impress the idea upon the memory. Sometimes there is merely a resemblance i sound between the prominent word spoken of a city and the name of that city. Both of these cases fall under that figure of speech, technically called a parononiasia. The latter form of it—resembiance in sounds—is of course untranslatable. The other form—a play upon the signifuance of the name of a city—is as if one should exclaim: what! is there quarrelling in Concord? war in Salem [Peace]; family fends in Philadelphia [Brotheriy Love; slavery in Freetown?”

Dr. Pusey (Intr. to Min. Proph., p293): “His description of the destruction of the ities or villages of Judah corresponds in vividness to Isaiah’s ideal march of Sennacherib. The flame of war spreads from place to place, but Micah relieves the sameness of the description of misery by every variety which language allows. He speaks of them in his own person, or to them; he describes the calamity in post in futrue, or by the use of imperative. The verbal allusions are crowed together in a way unexampled elsewhere. Moderns have spoken of them as not after their caste, or have apologized for them. The mighty prophet who wrought a repentance greater-than his great contemporary Isaiah, knew well what would impress the people to whom he spoke. The Hebrew names had definite meanings. We can well imagine how, as name after name passed from the prophet’s mouth, connected with some note of woe, all around awaited anxiously, to know upon what place the fire of the prophet’s word would next fall, and as at last it had fallen upon little and mighty round about Jerusalem, the names of the places would ring in teir ears as heralds of the coming woe; they would be like so many monuments, inscribed beforehand with the titles of departed greatness, reminding Jerusalem itself of its portion of the prophecy, that evil should come from the Lord unto the gate of Jerusalem,”—Tr.]

FN#16 - The abrupt change, indicative of intensity of excitemen, from the imperf. in Micah 1:8, to the pret. in Micah 1:9-12, and to the imperat. in11, 13, 16, is worthy of attention.—Tr.]

FN#17 - Cf. the Textual and Gram. note on this passage.—Tr.]

02 Chapter 2 
Verses 1-13
SECOND DISCOURSE

Micah 2:1 to Micah 3:12.[FN1]
1 Woe to them that devise iniquity, and work evil upon their beds ! In the morning 2 light they will practise it, because it is in the power of their hand.[FN2] And they have coveted fields, and seized them, and houses, and taken them; and have oppressed a man and his house, even a man[FN3] and his possession 3 Therefore thus saith Jehovah: Behold, I am devising against this family an evil, from which ye shall not remove your necks; and ye shall not walk loftily, for an evil time is this 4 In that day shall one take up a by-word concerning you, and wail a wail of woe,[FN4] [and] say:

We are utterly destroyed!

He changeth the portion of my people;

How he removeth it from me![FN5]
To an apostate he divideth our fields!

5Therefore thou shalt have none to cast a cord upon a lot [of ground] in the assembly of Jehovah 6 Prophesy ye not, they prophesy.[FN6] They shall not prophesy to7 [or, of] these: shame shall not depart. Thou that art called[FN7] the house of Jacob, was the spirit of Jehovah impatient, or are these his doings? Do not my words8 do good[FN8] to him that walketh uprightly? But lately my people has risen up as an enemy: from off the garment ye strip the mantle, from those that pass by securely, averse from war 9 The women of my people ye drive out of the house of their delight; from their children ye take away my ornament foreMicah Micah 2:10 Arise ye, and depart; for this is not the rest: because of pollution it shall destroy [you], and with a sharp destruction 11 If a man walking in vanity[FN9] and falsehood should lie, saying: I will prophesy to thee of wine and of strong drink, he would be a prophet for this people.

12 I will surely gather all of thee, O Jacob,

I will surely collect the remnant of Israel,

I will put them together as sheep in the fold,

As a herd in the midst of his pasture;

It shall be noisy with men.

He that breaketh through has gone up before them:

They have broken through, and passed the gate,

And gone forth by it.

And their king passes on before them,

And Jehovah at their head.

III:1 And I said : Hear now, ye heads of Jacob, and ye magistrates of the house of 2 Israel: is it not for you to know the right? Ye that hate good and love evil, 3and tear their skin from off them, and their flesh from off their bones; and who eat the flesh of my people, and flay their skin from off them, and break their bones, 4and divide them, as in the pot, and as flesh within the kettle. Then will they cry to Jehovah, and he will not answer them; and he will hide his face from them at that time, even as they have made their deeds evil.

5 Thus saith Jehovah concerning the prophets that lead my people astray, who biting with their teeth cry: Peace; and he that giveth nothing for their mouth, against him they sanctify war.

6 Therefore a night shall be for you without a vision,

And darkness for you without divination,

And the sun shall go down over the prophets,

And the day be dark over them.

7 And the seers shall be ashamed,

And the diviners shall blush;

And they shall cover the beard, all of them;

Because there is no answer of God.

8 Nevertheless I am filled with power, through the spirit of Jehovah,[FN10] and judgment, and boldness, to announce unto Jacob his transgression, and unto Israel his sin.

9 Hear this now, ye heads of the house of Jacob, and ye magistrates of the house10 of Israel, that abhor judgment; yea, they pervert all that is right, building Zion 11 with blood, and Jerusalem with iniquity. Her heads judge for a bribe, and her priests teach for a reward, and her prophets divine for money, and lean upon Jehovah, saying; Is not Jehovah among us? evil shall not come upon us.

12Therefore, for your sakes

Zion shall be ploughed as a field,

And Jerusalem shall become heaps,

And the mountain of the house high places of a forest.

EXEGETICAL AND CRITICAL
As the first discourse fell into two parts, by the parallel between Samaria and Jerusalem, so this second one falls into the two nearly equal divisions, chaps, Micah 2 : and Micah 3 :, thus carrying through the principle of parallelism. The ground of division, however, is here not the analogy, but the antithesis of the leading thoughts. Thus Micah 2 : begins with a description of the corruption of the great ( Micah 2:1-5), and then proceeds to depict the current false hood of the sham prophets ( Micah 2:6-13), the essence of which is comprehended at the close, in a deceitful but brilliant prediction of the certain prosperity of Judah in the afflictions which are soon to be experienced ( Micah 2:12-13). Corresponding to this, Micah 3 : also begins with denunciation of the guilty nobles ( Micah 2:1-4), and then turns likewise to the judgment against false prophecy ( Micah 2:5-13), at the conclusion of which, however, Micah communicates the substance of his genuine proclamation, so opposite to their spurious illusions ( Micah 2:12).

This obvious plan, which represents the discourse as a double climax, is of itself a sufficient justification of the compass which we ascribe to the whole. With those interpreters who connect chaps, 1,2outwardly in one discourse (Hitzig, Umbreit, Hengst, Hiivernick, Keil) we, although not denying the interior connection of chaps, 1–5 in general, cannot agree, for this reason, if no other, that chap 1 manifestly bears the character of a pure prophecy, complete in itself, while in the division before us, from beginning to end, rebuke and opposition to the reigning sins of the day are the main characteristic; with those who feel obliged to put a full period to the discourse before Micah 3we differ, because they rend asunder the beautiful symmetry of chaps, n. and m. The reason given for this separation, that a new beginning is marked by the “Hear, I pray, you” ( Micah 3:1), proves nothing, since the same summons is found Micah 3:9, where no critic could suppose a new discourse to begin.

Micah 2 : the thesis, Micah 2:1-5. The Nobility, vers, 1, 2. Their Conduct The discourse runs parallel to the similar denunciation of Isaiah ( Micah 5:8 ff. against the sins of the higher ranks and like that, this takes, from the beginning, the character of a “woe.” Woe to them that devise iniquity, and prepare evil on their beds; in the morning light they practice it, because it is in the power of their hand. Wickedness is more criminal in proportion as it is more deliberate. The gradation from the design to its accomplishment, elsewhere often represented by the steps of conception, pregnancy parturition ( Psalm 7:15 et al), is here described. without figure, by the stages of השׁב “to devise,” form the plan ( Psalm 36:5), פעל, “to prepare ways and means” and עשׂה “to put in execution” ( Isaiah 41:4). The construction proceeds from the piivtie. to the verbum finit, as in 1 Samuel 2:8; Ewald, §350 b. Upon their bed they think it out, at the time when the pious still their heart ( Psalm 4:5; Psalm 1:2); in the light of morning they carry it out;—their first thought, therefore, at the gray dawn, is not of prayer ( Psalm 5:4) but of covetousness: for it is in the power of their hand, i. e., they are able to do it and no one hinders them ( Genesis 31:29; Nehemiah 5:5), cf. the LXX. at Genesis 50:10 : ἰσχύει ἡ χείρ μου. Hitzig and Keil translate: “for their hand is their God” [ist zum Gott], thier power avails to them as a God, none else do they fear. But this would require יֵשׁ יָדָם לֵאלֹהֵיהֶם, Habakkuk 1:11.

Micah 2:2. We are now told wherein these their evil deeds consist; And they covet (against the law, Exodus 20:17, whose expression תמד is not without emphasis repeated here) fields and size them; and oppress a man and his house, even a man and his heritage. The transgression of the laws for the protection of each man’s real estate and inheritance ( Leviticus 25:23 ff.), by destroying the property of the peasants and oppressing them themselves, this is what the prophet, like his contemporary, Isaiah 5:8 ff. most bitterly reproves, as being the surest way to the creation of a helpess proletariate, to the hostile separation of proprietors from those without property, and popular life ruin of the national welfare and the popular life. (The second בית may, for the sake of the parallelism, be referred to the household or family, as in Genesis 7:1). This one breach of the law is sufficient to provoke God’s anger judgment upon this generation.[FN11]
Micah 2:3-5 : Therefore, thus saith Jehovah, behold, I devise evil upon this generation, [family]. The phrase תשׁב רע is emphatically repeated from Micah 2:1, to set clearly before our eyes the jus tahonis prevalent in God’s providence ( Exodus 21:23; Isaiah 33:1). “This generation,” Isaiah, an in Amos 3:1, the whole people; cf. the γενεά, Matthew 12:41-42. There is the same antithesis to the “oppression” in Micah 2:2, in the following phrase Jehovah devises evil, from which ye shall not withdraw your necks; like a yoke becomes the hard rule of the stranger on the fat cows of shaken off ( Jeremiah 23:12), And ye shall not walk loftily—רוֹמָה, acc. adv. with verbs of going ( Psalm 58:9; Ges, Lehry. §178, 4); the necks that are used to carrying themselves stiffly ( Isaiah 3:16) will have to bend; for an evil time is this, in which depression of spirits and gloomy silence comes over the people ( Amos 5:13). This also is said with an application: your guilt causes the present to be an evil time before God, and so God will bring a time which is evil for you, the πονηρόν, sensu activo and passivo at once; Ephesians 5:6; Matthew 6:13.

Micah 2:4. In that day will one (the verbs are used impresonally, Ewald, §294 b2 γ.) take up a taunt against thee (cf. Habakkuk 2:6; Isaiah 14:4), and utter a lamentation. What in the mind of the adversaries is derision, Isaiah, in the mouth of friends and the members of this community, a lamentation: cf. Micah 1:10; and what follows is spoken from the position of the latter; all is over, will one say, נהיה, actum est, all is lost, cf. Daniel 8:27, and also the γεγονε, Revelation 15:1-8 We are utterly destroyed. On the form with u instead of o, cf. Olah, §263 b. “The obsure vowel is adapted to the sound of lamentation,” Hitzig.—The portion of my people he (Jehovah, cf. Micah 1:9) takes back. המיר of taking back of a promised benfit ( Psalm 15:4). Thus God repents of having granted it ( Genesis 6:6). How he withdraws it from me!—Cf. Micah 2:3, against Hitzig’s translation: how he lets me depart! To the apostate—i. e., to the heathen ( Jeremiah 49:4), who is born and grows up in apostasy from God—he divideth our fields!

Micah 2:5. Therefore, the prophecy proceeds, looking back to Micah 2:3. thou (all Israel, transition, as Micah 1:14) shalt have no one to cast a measuring line on a lot of ground ( Judges 1:3) in the assembly of Jehovah. For to the congregation of God belong the lots of ground so long only as they bear in mind that it is God’s land ( Leviticus 25:23); but since they, by the sins named in Micah 2:1-2, appropriate it to themselves, there is no longer a congregation of Jehovah, and the owner, God, gives his land to the apostate, who have been rebellious from their birth, and so with less guilt. The words of the prophet are keen, and provoke to contradiction. Imagining this present to him, he comes to the new turn of the discourse.

Micah 2:6-13. State of the Prophetic Function. Micah 2:6. The people will not listen to any genuine prophecy ( Amos 5:10). This second reproof also runs parallel to one of Isaiah ( Isaiah 23:7 ff.). Indeed, the prophet associates Isaiah with himself in thought, when he makes the people call out to a plurality of prophets: “Drivel not,” they drivel. The expression הִטִּיף (from נטף, therefore prop. “to let drop,” trickle ( Amos 9:13), to pour out copious discourse. to prophesy=נבא, cf. הִבִּיַע, to let bubble, gush forth; Psalm 94:4), appears here, as in Amos 7:15, in the mouth of the malignant opposition. whose it a tone of contempr. (But cf. Ezekiel 21:2; Ezekiel 21:9.) The prophet straightway returns this contempt; their indignation is in reality an unreasonable driveling, as he then ( Micah 2:7 c) further evnices. First, however, he answers their objection by the double sentence, 6 b, c, which, according to the analogy of the following verse, is best understood as an impatient question. Shall they not drivel for that? shall the shame not depart? For such rhetorical questions without the particle of interrogation, cf, Habakkuk 2:19; Jeremiah 25:29; Hosea 23:14.—Ewald, Hitzig, Maurer, Umbreit, Caspari: “Let them not prate of these things; the reviling has no end.” Ch. V. Michaelis, Hengstenberg, Keil: “If they prophesy not to these, the reproach will not depart.”[FN13]—The proceeding verb stands in the sing. (Gesen, §147, a), and כְּלִמּוֹת signifies not merely revilings but everything, which can serve as reproach and ruin to one ( Isaiah 30:3).

Micah 2:7. The first words of this verse also are an important exclamation: O for what is spoken in the house of Israel! cf. on this acc. indignationis, Ewald, §101, 6; Isaiah 29:16. In like manner, Umvreit.—Caspari, Hitzig: num dicendum? But the gerundive idea is not contained in the part. pass. Rosenmüller and Keil: “O thou so called house of Jacob!” But that in connection with the following gives no sense. בית יעקב is not stat. abs. but acc. loci, while אמור, regarded as a verbal from, is (as Isaiah 26:3 : if he is stayed on thee): “O for the fact that it is said in the house of Jacob,” as follows. cf. 1 Kings 7:48; Ruth 1:9.[FN14]. The prphet up the words of the opposers, in order then to reply to them. They say: is then the spirit of Jehovah become short, i. e. impatient? That would be against the word of God ( Exodus 36:6), to which they appeal like Satan before Christ ( Matthew 4:6). Orare these—the plagues prophesied by the prophets—his deeds? Should he plague Israel whom he is wont to foster as his first—born son ( Exodus 4:23). The prophet replies to this foolish speech, which claims the promise for itself regardless of the condition, by reminding them that God remains indeed the same, but that they ( Micah 2:8 ff.) have changes, so that the promise can no longer avail for them. Do not, in fact, my words deal kindly with him that walks uprightly? “The word ישׁר, as an appositive to the person in דֹולֵךְ ( Job 31:26), could take the place which the emphasis resting on it assigns to it, because as an adjective it draws to itself the article belonging to hwlech.” Hitzig.

Micah 2:8. But lately—properly: yesterday—my people has stood up as—an enemy. My words would have remained kind, as they were, but you have sought hostility. The hostile attitude still continues, as the imperf, indicates. On the use of לְ cf. Ewald, § 217. d. a1.—Others, retaining the causative signification of קו̇מֵם, translate: but my people make me stand up as their enemy/ But the suffix is wanting, an the Polel is not necessarily causative.[FN15].—And in what does this hostility consist? Off from the garment ye strip the mantle of those who in secure confidence of safety ( Leviticus 25:18) pass by, averse from war, i. e., peaceably ( Psalm 120:7). The part. pass. שׁוּב takes the place of the part. act. שָׁב (Olsh, §245 a, cf. Psalm 112:7).

Micah 2:9. And as they spare not the peaceable, so still less the defenseless: the women of mypeople, the unprotected widows ( Isaiah 10:2), ye drive out of the house of their delight, the house inherited from the husband, to which they are attached by the memory of their wedded love ( Song of Solomon 7:7; Ecclesiastes 2:8); from their children (the stiff, is in the sing, not to denote the children severally as sons of the widows, fatherless (Keil), for that would be a nota mala, but because נָשׁים is taken collectively Micah 1:9), ye take away my ornament forever. To belong to Jehovah is the honor and ornament of every individual Israelite ( Jeremiah 2:11; Psalm 73:28); whoever thrusts out the children in Israel among the heathen takes away this ornament of God ( 1 Samuel 26:19).[FN16]
From this results now ( Micah 2:10), of itself as it were, the threatening, according to the law of the tatio (cf. on Micah 2:3, “those that expel shall be expelled”): Arise ye, and go: for here is not the rest ( Zechariah 9:1) which was promised to the righteous people in Canaan ( Deuteronomy 12:9 f.; Psalm 95:11; cf. Hebrews 3:11 ff.): for uncleanness worketh destruction (cf. Leviticus 18:25; Isaiah 54:16), and that a sharp destruction. So must God’s prophet speak ( Micah 2:3; Micah 2:6), whether the hearers regard it as driveling or not. Were Hebrews, indeed, one of the prophets whom they would fain hear, (cf. Isaiah 30:10), the proclamation would sound very differently; what they announce we are told in Micah 2:11-13.

Micah 2:11. If a man followed vanity, רוּחַ as in Isaiah 26:18, and falsehood (לוּcum part, as Psalm 81:14; 2 Samuel 18:12), he would lie (the apodosis ἀσυνδέτως, as Deuteronomy 32:29): I will prophesy to thee, people of Israel, of wine and strong drink, i. e. either: of these things, that they shall be bestowed on you, or better: so that my predictions shall come to you as sweet as wine and strong drink, or also: prophesy to thee at the banquet (cf. Micah 2:6).[FN17]And would prophesy to this people:[FN18] namely, what follows in Micah 2:12-13. והח continues the apodosis begun by כּזב, and, with the part, takes the place of the simple הִטִּיף while hinting besides that this prophesying is permanent (Ewald, § 168 c.).[FN19] Instead of the verbal construction לָעָם, the part, is construed as a noun with stat. abs. as Micah 2:8 ( Habakkuk 2:15; Psalm 30:4).

Micah 2:12. To the part, is adjoined, as Micah 2:7, the direct discourse: I will surely gather all of thee, so would the liars, clothing themselves in the garb of the old prophets, prophesy in the name of Jehovah, O, Jacob, I will surely collect the remnant of Israel. That, indeed, a remnant only can be spoken of, who shall be gathered (according to Obadiah 1:17; Joel 1:5, cf. Amos 5:15), even the false prophets know; but in view of the destruction of Samaria, they might tickle the ears of the men of Judah by pretending that the whole (כּלּד) of Judah, unpurified, was this remnant, and would undoubtedly enter alone into the promise. They might plausibly appeal to the precedent set by Hosea, who ( Hosea 2:2 [ Micah 1:11], cf. Micah 1.) had said that after the punishment of Israel and the bestowment of favor on Judah, both would gather about One Head. They evidently refer to the יהדו in that passage when they go on to say: I will bring them (Israel) together as sheep in the field, as a herd in the midst of its pasture. The appellative signification of בּצרהseptum-ovile, is quite possible according to the erymology, is found in the oldest versions, and is sufficiently supported by the parallelism of “pasture.”—So Hitzig, Umbreit, Caspari; Hengstenberg, on the contrary: the Moabite, Keil: the Edomite Bozrah.—The article with the suffix in הדברו, as Joshua 7:21; Ewald, § 290, d. And not merely Judah and Israel in their present condition, but also all the scattered and sold will return, of whom Obadiah ( Obadiah 2:20) before, and Joel ( Joel 4:6 ff.) had made mention: They, the fold and pasture of Israel, shall swarm (תּהימנה instead of תּהימינה, Olsh, § 244, e.) with men, for the multitude of the men also is a necessary element of the promises of prosperity ( Hosea 2:2 [ Micah 1:11]). הים, Isaiah, like הום, a cognate form for המם,המה ( Psalm 55:3). But how do they suppose that this can take place when, after the destruction of Samaria, the northern part of the holy land is inclosed by the Assyrians round about? This question is answered by

Micah 2:13. There will go up before them—a traditional Messianic expression ( Obadiah 2:21)—He that breaks through: the head, the leader whom they will set over them, according to Hosea 2:2. He will place himself at their head in the holy city whither God will gather Israel, will collect them into an army and break the ring of the heathen.[FN20]They break through, pass into the gate (cf. oh Micah 1:11), and go out through it. And their king passes on before them, for no other than the king, out of the house of David, can be that “Breaker” ( Amos 9:11), and Jehovah at their head, as in the marches in the desert ( Numbers 10:35; Exodus 13:21).

The foregoing explanation of Micah 2:12-13, which regards these as the quintessence of the golden promises with which the false prophets steal the favor of the people, rests not only on the plan of the whole discourse (chaps, 2, 3) but also especially on the impossibility of establishing otherwise a clear connection between Micah 2:11-12, and on the numerous references of the following chapter. The objections which have been raised against it, particularly that from the term “remnant,” have been met in the exegesis. The passage is similarly explained by J. D. Michaelis, Hartmann, Ewald, Hofmann in the Schriflbeweis, while the majority, however, and among them of recent authors, Hengstenberg, Hitzig, Caspari, Keil [Maurer, Pusey], separate the last two verses from the connection, and explain them as a Messianic promise from Micah’s point of view.

But according to this latter understanding of the subject, it is unintelligible how, immediately after this, the antithesis ( Micah 3.) can begin, as indicated by the manifestly adversative ואמר “but I say” (cf. Isaiah 24:16), and by the diametrically opposite prophecy, which continues, with the express assurance ( Micah 2:8), that it gives the proper sentiment of the prophet, to the end of the chapter and culminates in the last verse.

See Mic 3:1 ff for DOCTRINAL AND ETHICAL and HOMILETICAL AND PRACTICAL.

Footnotes:
FN#1 - We follow Kleinert’s course in printing these chapters, as if less decidedly poetical than the remainder of the book. in some parts the style gives reason for this procedure, yet interpreters generally make not such distinction; and to those who differ with our author in not making a separate division of these two chapters, his conception of the form of the discourse will seem particularly arbitrary.—Tr.]

FN#2 - Micah 2:1. כִּי יֶשׂ־לְאֵל ידָם, There is in this, almost certainly, a reminiscence of Genesis 31:29 (cf. Proverbs 3:27; Deuteronomy 28:32; Neh. Micah 2:5); otherwise there would be much plausibility in the rendering: “For their hand is as a God.”—Tr.]

FN#3 - Micah 2:2. We must fail somewhat here in representing the original, from the lack in our language of a word for “man” as generically human being (אישׁ, here=ᾰνθρωποδ, hamo, Mensch), in distinction from “man” sensu eminenli (גֶּבֶר, ᾰνηρ, vir, Mann).—Tr.]

FN#4 - Micah 2:4. So Pusey happily indicates the paronomasia in נָהָה נְהִי נִהְיָה: “wail a wailing wail” would be still more analogous in sound, if the expression could be allowed.

Kleinert, sustained by Gesenius and others, separates the ἅπαξ λεγ. נִהְיָה, from the preceding, and translates as if it were a part. Niph. of היה: (it was; Ilium fuit) "All is over ! they will say," etc. This is ingenious, almost too much Song of Solomon, having the appearance of a modern improvement. For although the form was long ago; regarded by some as Niph. pret. or part. of היה it seems always to have been with a different interpretation. Vid. Pococke in loc.__TR.]

FN#5 - Micah 2:4. לִי, dat incom.: “for me,” “to my hurt.”—Tr.]

FN#6 - Micah 2:6. נָטַף .אַל־תּטִּיפוּ יַטּיפוּן, “to drop,” “drip,” “distil,” is here, as in other places (cf. Eng. Vers. Amos 7:16), applied to the utterance of discourse. As to the reference of the several verbs here, and in the remainder of the verse, there has been the greatest diversity of opinion. We take it thus: The ungodly crowd, weary of the pious and faithful inculcations of the true prophets, meet their exhortations to repentance with the contemptuous order to stop preaching. “Prophesy not,” in their taunting sense Isaiah, Don’t keep driveling, drooling. Compare (we shrink from quoting it here, yet we think it well illustrates the spirit with which the mass always meet their pious advisers) the slang of our rabble: “Dry up!”—“They prophesy” (drivel) is thus the expression of the prophet, retaliating in the right use of the word which their feeble sarcasm had suggested. What follows, in the most literal translation, “they shall not prophesy to these; shame (lit. shames) shall not depart,” may then be understood as God through his prophet taking them at their word: “Even so; people like these shall cease to enjoy the benefit of that which they call driveling; I will give them up to their own wish, and the shames, which my word should have turned away, shall not depart, but come upon them.” This we think consistent with the most direct rendering of the verse word for word.

Klelnert’s somewhat modified view will be seen in the Exeg. note, where he gives a synopsis also of the principal recent translations. Pococke in loc. gives a good and tedious account of what had come into men’s heads about it in previous ages. We may add, that Zunz renders (less literally than usual): Preach not, ye that preach! let none preach to such, (that) they bring not disgraces upon them.—Tr.]

FN#7 - Micah 2:7. הֶֽאָמוּר בֵית־י׳, Our author denies that the usual rendering of this, which we also have, with some hesitation, adopted, can be harmonized with what follows, but maurer explains very well: “O dicta domus Jacobi (in quan lot ac lanta beneficia contulit Jora!) … detrectaris vos quidem audire quas jacimus minas ( Micah 2:6). Sed quœtandem causa est minarum? deusne? at ille quam longe alium se exhibet agentibus recle! In causa esse insos Israelicos dicit rersus proximus.”

FN#8 - Micah 2:7. Or, “are not my words good,” etc.?]

FN#9 - Micah 2:11. Lit. “wind.” Maurer renders not badly: “Si quis irel, (st) ventum et mendacium mentiretur.” Dr. Kleinert finds the apodosis here begining with כִּזֵּב, which וְהָיָה would then merely continue. Thus he puts vers12, 13into the mouth of the supposed false prophet, as grammatically the object of מַטִּיף. we think rather, that the conj. in והיה must almost necessarlly mark the apodosis, and that the sentiment of the two following verses is too unlike the probable expression of the false prophet to be balanced by the alleged antithesis in Micah 3:1.—Tr.]

FN#10 - Micah 3:8. The absence of the conj, and use of אֶת with ר–ה י׳ alone of the four nouns well warrants the idea of the Eug. Vers. adopted by Pusey, that “spirit of Jehovah” stands out of the series, as rather the ground and cause of all the rest—by the spirit, etc.—Tr.]

FN#11 - “Such is the fire of concupiscence, raging within, that, as those seized by burning fevers cannot rest, no bed suffices them, so no houses or fields content these. Yet no more than seven feet of earth will suffice them soon. ‘Death only owns how small the frame of man’ ” Rib. apud. Pusey in loe.—Tr.]

FN#12 - Cf. Text. and Gram. in loc.]

FN#13 - Cf. Text. and Gram. in loc.—Tr.]

FN#14 - Cf. Text. and Gram. on this ver.—Tr.]

FN#15 - A good connection for the whole verse would be afforded if, taking the sentence עמי, κ.τ.λ., as parenthetical, we should translate: “but lately, when my people,” namely, the northern kingdom, Israel, already attacked “stood up” (cf. Job 20:27) against the enemy, Assyria, “from off the garment ye stripped off the mantle, from them that passed by securely,” those namely, that fled from the war.

FN#16 - Primarily, the glory, comeliness was the fitting apparel which God had given them, and laid upon them, and which oppressors stripped off from them. But it includes all the gifts of God, wherewith God would array them. Instead of the holy home of parental care, the children grew up in want and neglect, away from all the ordinances of God, it may be, in a strange land. Pusey in loc.—Tr.].

FN#17 - “Man’s conscience must needs have some plea in speaking falsely of God. The false prophets had to please the rich men, to embolden them in their self-indulgence, to tell them that God would not punish. They doubtless spoke of God’s temporal promises to his people, the land flowing with milk and honey, His promise of abundant harvest and vintage, and assured them, that God would not withdraw these, that He was not so precise about his law. Micah tells them in plain words, what it all came to; it was a prophesying of wine and strong drink.” Pusey in loc.—Tr.].

FN#18 - Or, adhering more closely to the accents: If a man followed the wind and lied deceit: I will prophesy for thee to wine and strong drink, he would prophesy to this people; etc. The translation above is logically more perspicuous, and appropriate to the Heb. words.

FN#19 - Cf. Gram, and Text. note.—Tr.]

FN#20 - Dr. Pusey expresses well the opposite and more satisfactory view, that the breaking through and the going forth, is out of captivity. “The image is not of conquest, but of deliverance. They break through, not to enter in, but to pass through the gate and go forth. The wall of the city is ordinarily broken through, in order to make an entrance, or to secure to a conqueror the power of entering in. at any time, or by age and decay. But there the object is expressed, to go forth. Plainly then they were confined before, as in a prison; and the gate of the prison was burst open, to set them free. It is there the same image as when God says by Isaiah: I will say to the North, give up: and to the South, hold not back, or, Go ye forth of Babylon, Say ye, the Lord hath redeemed his servant Jacob,” etc. This author’s long note on the verse before us affords an admirable specimen of the manner in which he connects a treasure of evangelical sentiment with the brief hints of ancient prophecy. But it is often rather put on than drawn out; it is a crystallization of the gospel around a Hebrew sentence rather than a blossoming forth from the bud cf clearly enfolded truth.”—Tr.]

03 Chapter 3 
Verses 1-12
See Micah 2:1 ff for the passage comments with footnotes.

Micah 3
Here also the discourse applies directly ( Micah 3:1-4) to the nobility, and particularly here to those in high official station, as called guardians of the administration of justice. Hear, now, ye heads of Jacob, and ye judges (קָצִין=Arab. Kâdi) of the house of Israel, Is it not for you ( 2 Chronicles 13:5), for you above all, to know the right. To know = to regard, give heed to ( Isaiah 42:25).

Micah 3:2. Ye that hate good, and love evil, that steal away their skin from off them, from the house of Israel ( Micah 3:1), and their flesh from off their bones. They may well be pleased with the prophesying concerning the “flock” of Israel ( Micah 2:12), for meanwhile they have the privilege of shearing and flaying the flock.

Micah 3:3. Yea, those who eat (the discourse turns to the third person, for in vision the prophet sees how those addressed have already stopped their ears, and turned away from him, and he makes his complaint before God and the congregation) the flesh of my people, etc.

Micah 3:4. Then—at the time of the revelation of the wrath of God (cf. Psalm 2:5; Proverbs 1:18), at the very time for which their lying prophets hold out to them the prospect of nothing but golden hills,—will they rather cry to Jehovah, and he will not answer them, for they are not worthy of the gracious promise ( Hosea 2:22 ff.), since they have let their day of grace pass by; and will hide his face from them (impf. Hiphil with e instead of Micah 1 : as Psalm 25:9) at that time even as they have made their deeds evil. Jehovah’s countenance is the fountain of life ( Psalm 104:29); when it is turned away it is death; He will not break through before them, but will let them perish in misery, as their deeds deserve; cf. the last words, with Micah 2:3; Micah 2:7.

Micah 3:5 ff. Transition to the false prophets, parallel to Micah 2:6 if. Thus saith Jehovah against (על as Jonah 1:2) the prophets who lead my people astray, God’s people are Israel, and he who hurts them, hurts God ( Zechariah 2:8). The prophets should be eyes for the people ( Isaiah 29:10), and without prophets the people are blind; but whoever leads the blind astray is accursed ( Deuteronomy 27:18). They lead astray because they are bribed by the great ( Micah 3:1 ff.). Who, when they have anything to bite in tlieir teeth (cf. Micah 2:11-12), i. e. who when they receive any good to eat, cry, Peace—prophesy as desired; and whoever gives them nothing for their mouth, against him they sanctify war [Kleinert: declare a sabred war]. By the antithesis of the two sentences, the meaning, “to bite,” “to chew,” is demanded for נשׁךְ: the construction of the first [Hebrew] sentence is parataxis pro syntaxi, and the first finite verb as following what precedes has been changed into a participle: they sit with the rich at their tables, eat their bread, and sing their song. The description answers completely to that which the Greek tragic poets, from a like moral indignation, give of the venal soothsayers of their time (cf. e. g. Soph, Antig., 1036; Æsch, Agam., 1168)., To sanctify a war is the solemn formula for the declaration of a war which should be undertaken for the honor of God against enemies ( Joel 4:9, cf. Isaiah 13:3); for by the destruction of his foes God is proved a Holy One ( Isaiah 5:16). The false prophets abuse this formula, as they do all the others of true prophecy (cf. on Micah 2:12 f.).

Micah 3:6. Therefore, because you darken God’s light in the daytime, there shall be to you a night without vision, yea, a darkness shall be for you without divination. The punctuators read the 3 d prset. fern, impers.: “and it shall be dark for you.” But, according to the parallelism the substantive הָשְׁכָּה (choshkah), with dagesh lene is to be preferred. The word chasôn, vision, which is elsewhere used of the genuine visions of true prophets ( Isaiah 1:1), is here defined by the parallel kesom, the comprehensive designation of all the heathen arts of augury ( Deuteronomy 18:10; Deuteronomy 18:14; Ezekiel 21:26). In the use of the word chasôn, however, there lies the idea that the night will so break upon the people that all prophecy, even the genuine, will cease, all answer from Jehovah (cf. Micah 3:4; Lamentations 2:9). Indeed, the latter half of the verse says the same: And the sun shall go down over the prophets,—all of them—and the day be dark over them. The words are designed to complete the picture of the visionless night in the first member of the verse (cf. Amos 8:9), and thus can hardly have the reference, which Hitzig supposes, to the eclipse of the sun on the 5 th of June716 b. c, the day in which Romulus died (Dion. Halic2:56).

Micah 3:7. And the seers will be ashamed, and the diviners blush (cf. 1 Kings 18:29). “Their lying being punished in its results, they become, since God by no word of revelation helps them out of their necessity, entirely disgraced.” Hitzig. And cover the beard, all of them, they will hide the face up to the nostrils, a sign of sorrow ( Leviticus 13:45), here of shame (cf. Ezekiel 24:17), as elsewhere the covering of the head ( Jeremiah 14:4), Because there is no answer from God, מַעְנֵה, subst. as Proverbs 15:1; Proverbs 15:23; some Mss. give the better sounding part, with seghol in ult.: for God answers not.

Micah 3:8. To the liars Micah sets himself and his prophesying in contrast. But I am filled with power (cf. Jeremiah 1:18). This first accus. (cf. Gesen, § 138, 3, b), is explained epexegetically by what follows; with power, i. e. with the spirit of Jehovah,[FN1] in whom alone is power ( Isaiah 31:3), while those speak out of their own spirit ( Ezekiel 13:3; Jeremiah 5:13); and with judgment (judicial sentence), by metonymy for: with an impartial (opposed to Micah 3:5) utterance of God’s righteous judgment ( Jeremiah 1:16), which the adversaries should indeed know, but did not wish to know: and with courage, which is not to be bought off by a dainty meal, like the slavish soul of the false prophets ( Micah 3:5); to declare to Jacob his transgression, not the lies of false peace ( Micah 3:5; Micah 2:11), and to Israel his sin.

Micah 3:9, follows with a summary view of the final consequences of this sin and its punishment. Hear this, now, ye heads of the house of Jacob, and judges of the house of Israel who abhor judgment, and make crooked that which is straight, through the desperate arts of a sophistry which perverts right because it has the power ( Micah 7:3; Isaiah 5:20).

Micah 3:10. Building Zion with blood-guiltiness ( Psalm 26:9, cf. Micah 6:16, with 1 Kings21.), and Jerusalem with iniquity. They care not that the city in which they build their palaces ( Habakkuk 3:6; Jeremiah 22:13) with the gain of sin and bloodshed, is God’s own holy city ( Isaiah 1:21).[FN2] When the prophet remembers Jerusalem, his angry and complaining word passes over to her.

Micah 3:11. Her heads judge for a bribe, therefore to the injury of the innocent poor ( Psalm 15:5; Ezekiel 22:12), and her priests teach for a reward; while it was their duty to give ( Leviticus 10:11; Deuteronomy 17:11; Deuteronomy 33:10) information concerning the decisions of the law

(cf. e. g. Haggai 2:16 ff.), they receive a fee for every consultation, so that the poor have, in fact, no part in the rights established by God ( Isaiah 5:23), nay, can attain to no knowledge at all thereof. And their prophets divine for money, according to direction, like the heathen prophets ( Numbers 22:6 f.), and appeal to [lean upon] Jehovah, saying: Is not Jehovah among us? or, as the adversaries of Jeremiah; here is Jehovah’s temple ( Jeremiah 7:4): Therefore, no evil can come upon us.
Micah 3:12. Therefore, so culminates in the closing verse, the threatening begun in Micah 3:8, now in the sharpest contrast to the conclusion of the preceding chapter; therefore, for your sakes, because you make the Lord’s temple a den of murderers ( Jeremiah 7:11), Zion shall be ploughed as [Kleincrt: into, ace. of result, Ges, § 139, 2] a field, and Jerusalem not less than the previously destroyed Samaria, become heaps—the stones built up with blood will be torn asunder, because Jehovah makes inquisition for the blood; and the mountain of the house, בית, the temple, as 1 Kings6-8, high places of a forest! On the Aram. plural עיין, cf. Gesen, § 87, 1, a. On the threatening of Isaiah 32:13-14; on the incidental meaning of במות on Micah 1:5.

DOCTRINAL AND ETHICAL
The people of Israel are formed, as a holy seed, to inherit the blessing. To this end they have a holy land ( Micah 2:4), a holy place, and the Holy God in their midst ( Micah 3:11), who answers them by the i mouth of the prophets ( Micah 3:7).

But the straightforward development of the mission of Israel has been interrupted. The whole substance of the popular life in these holy arrangements has been thoroughly poisoned with the sin of seeking their own, and proudly trusting in their own power, instead of meditating on God’s law ( Psalm 1:1), and trusting alone in his power ( Psalm 2:12). But as a people stands toward God so He toward the people; with the froward He will show himself froward. When the people devise iniquity He devises it against them; when brother prepares destruction for brother, destruction is prepared for all from on high. He has given to Israel the portion of goods that fell to him, but in his hands it has been squandered, and falls to those to whom it does not belong.

The people is a body made up of members duly organized. But no community, even that which is best and most divinely organized, has any guarantee of continuance (to say nothing of the eternal promise), unless its individual members, with a full comprehension of their calling, stand and labor therein ( Micah 3:1-8). And radical corruptisn exists whore that rank which ought to serve as the conduit for the stream of life from the heart of God to the whole life of the people has become putrid, and sends forth, instead of the juices of life, deadly fountains; where between the natural opposition of the arrogant and desponding thoughts of men, for which the Word of God, under all circumstances, has a somewhat unwelcome sound, and between the cowardice and self-indulgence of the servants of God, the compromise of false prophecy has been agreed upon. We recognize the preaching of lies by its one-sided emphasis on the promises of God’s Word, agreeably to the natural desire of men, while it forgets the conditions of those promises; by its sealing the crowd of hearers that may present itself for the congregation of God, and assuring them all, without exception, and without the purification resulting from divine judgment, of a share in his salvation. The Gospel has come for sinners, it is true, but not for drunkards and debauchees; that Isaiah, sinners as the object of the Gospel are those who heartily confess, and desire to forsake, their sins. By such preaching of lies the judgment is simply hastened. It brings out the contradiction of God’s Word with double energy, and prepares for corruption a rushing progress among the other classes.

The result of this course is that not merely the land becomes foreign, but prophecy disappears altogether, the presence of God becomes a dead shadow and his holy abode a stone-heap.

Hengstenberg: The particular vices which the prophet names are to be regarded at the same time, and principally, as indices of the whole diseased condition of the people. The severity of his speech, says the prophet to the false prophets, was rather true mildness, since it alone could avert the approaching judgment. Not from want of patience, not from unmercifulness does his God punish, but the fault lay with the sinners who violently drew his judgments upon themselves. The false prophets are to be looked upon as the accomplices of the corrupt nobility, as the bulwark, that Isaiah, which they oppose to the true prophecy and to its influence on the people, and their own conscience; as the material power always looks about for such spiritual allies.

HOMILETICAL AND PRACTICAL
On chap2. Several signs that the state of a people is hastening toward judgment and needs amendment.

I. The reign of selfishness.

1. Each one strives and plans for himself alone. Micah 2:1 a, b, c.

2. Each one trusts in his own strength. Micah 2:1, d.

3. Regard for the restraints of law and morality is done away ( Micah 2:2). Consequent judgment threatened. Micah 2:3-5.

II. Unbelief in the judgment and the consequent impenitence.

1. The sting is taken from the preaching of the judgment, while they find fault with the form instead of attending to the matter of the message. Micah 2:6.

2. They lull the conscience with half truths. Micah 2:7.

3. They suppress the consciousness of manifest sins and abuses ( Micah 2:8-9). Consequent judgment threatened. Micah 2:10.

III. The corruption of the prophetic office.

1. There are those who sing the slumbering consciences completely into a dream. Micah 2:11.

2. These people mislead even honest consciences by clothing their false doctrine in the style of God’s Word ( Matthew 7:15). Micah 2:12-13.

Micah 2:1 f. No man can serve two masters. He that seeks his own is the slave of self-seeking, and cannot escape from it day or night. Where your treasure is there is your heart also. Covetingis the original sin, and to fulfill the last commandment is a duty as fundamental as to fulfill the first.

Micah 2:3 f. As the wicked fastens his thought on wickedness so will God fasten him to the consequences of the wickedness. Not to be able to free one’s self from what is once begun, that is the curse of evil.

Micah 2:4 f. He who acts as if he had nothing, and is not satisfied with gathering and scraping together, from him shall be taken even that which he hath.

Micah 2:6. Many a one doubtless drivels because he loves to drivel; such should take heed lest by their ungentle words they give excuse to the adversaries. He is rightly zealous who cherishes a burning desire that the reproach may cease.

Micah 2:7. The Lord is long-suffering; but so much the more shameful is it to abuse his patience.

Micah 2:8. If God would enter into judgment with us, He needs not to go back to long past sins; yesterday, the hour just past, convicts thee of thy sin.

Micah 2:9. The corruption which thou workest in thy children is an everlasting corruption.

Micah 2:10. When man makes this lower world his rest, God will trouble him out of it.

Micah 2:11. The “inner mission in a social way” has many dark sides, and is seldom accomplished without a certain sacrifice of the truth, or neglect of it and casting pearls before swine. Avoid even the appearance of evil!

Micah 2:12. He who would once give out a perverse sentiment as God’s Word, will have little difficulty in finding Biblical expressions; and every one to whom theology is merely a thing of the memory stands in this danger. The test of all preaching Isaiah, whether it increases thy earnestness for improvement, let it give thee pain or not. If it lulls thee to sleep, it is false even though made up of Scripture phrases.

Ch. B. Michaelis: On Micah 2:1. When one takes his stand on the fact that he has the power, there is abuse of the power.

Luther: Micah 2:2. The Papists may boast of the donation and beneficences of the Emperor Constantino, and others—charitable foundations, cathedrals, cloisters, rents, and tolls—but when we look at the truth, we must think of all such donation, as the prophet speaks of it, that they have coveted such goods, and have then snatched them for themselves. Not with open violence, but by plainly deceiving men with a false pretense, as if they could by such donation gain access to eternal life.

Schliek: On Micah 2:5. While they think they have become rich through violence, they have rather thereby lost their whole land.

Luther: Micah 2:7. As to the grand boasts of the Papists, that God has given great ’promises to his church, I do not deny that the promises may be near at hand. But I do deny that they (the Papists) are the true Christian Church.

Micah 2:9. The Greeks said well, one’s own hearth is better than gold. For that is the best house in which thou wouldst fain be and reside. To widows and orphans, accordingly, their own houses, however small and humble, are true houses of delight. For there they are at home. This affection the prophet desired to magnify, that he might the more strikingly portray the tyranny of the covetous people.

Burck: On Micah 2:7. Injustice against the wives is soon followed by injustice against the children. And this is a reason why dissension between the married couple is to be abominated, because it must occasion inexpressible harm to the education of the children.

Starke: Micah 2:1. The proverb, “Thoughts are duty free,” holds good in human courts, it is true, but not before God’s judgment. Covetousness is a hard thing, and leaves a man no rest day or night.

Micah 2:2. We should earnestly resist the first attacks of the old Adam, that he may not acquire power.

Micah 2:3. That there is a law of retribution, is attested not only by Holy Scripture, again and again, but also by sound human reason.

Micah 2:4. Those who boldly deride divine admonitions, and make of them a mock, shall in turn become a mock to their enemies.

Micah 2:7. The nearer their punishment the, more secure, generally, the ungodly become.

Micah 2:8. Where manifest hostility, where robbing and stealing prevail, and go unpunished, there the ungodly are near to judgment. It does not follow that all who are called God’s people are on this account in favor with Him.

Micah 2:9. Whether to remain single or to marry, is optional; by no means is it optional to break up marriage, and drive away one’s tpouse. As all God’s works are glorious and good, so also is matrimony, which God has in many ways adorned and blessed.

Micah 2:10. He that will not hear must feel.

Micah 2:11, Upright teachers must preach nothing but what God commands them.

Pfaff: Take heed, O soul, to thy thoughts! If thou wakest in the night, on thy bed, let the place serve to engage, thee in holy thoughts.

Micah 2:4. What avails to Lamentations, when God’s judgments are actually receiving accomplishment! Repent in time!

Micah 2:5. Woe to those who have no part in the congregation of God’s people! They have also no part in God and in the heavenly inheritance.

Micah 2:7. It is an idle fancy, that God cannot punish the sinner because He is merciful; would they become subjects of his mercy, why then let them be converted.

Micah 2:9. Ye Judges, do the widows and orphans no hurt! They should be written on your heart.

Micah 2:11. A preacher should with full freedom, but with a mind and spirit like that of God, reprove vice.

Rieger: Here also, as in Micah 1 :the presentation of the sin and announcement of the penalty are connected together, but with the difference that there corruption of God’s service is rebuked, here, rather, violence and injustice in the civil relations of the people. One draws the other after it.

Micah 2:1 f. What a temptation it Isaiah, to have the power to do what evil spite suggests! What would many a one do if the power of the hand were as great as the boldness of the heart! As it Isaiah, however, God judges according to the counsel of the heart, and brings to light what a man has been occupied with even on his bed.

Micah 2:7. That is the old and still practiced way of avoiding God’s threatenings, namely, that men so readily form conceptions of God, and imagine that it is not to be supposed that God can be angry. Let one learn first of all to understand God from His own sayings. He who hates the light may for a while resort to imaginary comfort, but it cannot help him.

Micah 2:8. Public outrages resulting from corruption in the civil order, draw after them many private outrages in unhappy marriages, improper divorces, by which the children especially are permanently corrupted, and the ground is laid for all corruption in all classes. Give us peace on every account and in every way.

Quandt: Micah 2:1 ff. Where such is the state of things in a country, there the glory of the people has departed, and there breathes a savor of death unto death, which attracts the eagles.

Micah 2:3.The evil which the Lord devises is so named only because to the evil it appears evil, while in truth it is holy and good.

Micah 2:5. Since the ungodly men of power have inwardly separated themselves from the congregation of the Lord, neither can they outwardly share in its advantages ( Psalm 37:9).

Micah 2:6. At the present day also the office of the preacher of righteousness is made specially difficult by the hypocrites who give forth their own carnality, and cry, Peace, peace, when there is no peace.

Micah 2:8. O, that all who do violence to poverty would consider that, while they abuse the poor brethren, they set themselves against the great God in heaven.

Micah 2:9. True religion Isaiah, to visit the widows and the fatherless in their affliction; the devil’s worship, to rob widows and orphans.

On chap3. To whom much is given in the kingdom of God, of him God’s judgment will require much.

I. The more is given him the greater is his guilt.

1. He cannot excuse himself from want of knowledge.

Mic 3:1.

2. Rather is his sin a contradiction to the known commandment. Micah 3:2; Micah 3:9.

3. And as such, aggravated by the design to, deafen the conscience, it comes to view practically in a very abominable light, and that

(a.) in externis as want of natural affection, and as bare egotism. Micah 3:3 c, 10, 11.

(b.) In internis as desecration of what is holy. Micah 3:5.

II. The greater the guilt the greater also the punishment.

1. The abused word and office loses power with respect, and is as if it were not. Micah 3:4 b, 6.

2. It loses also its power with God; He no longer hears, and remains dumb. Micah 3:4 a, 7.

3. And all which God does further is to announce and bring on trouble. Micah 3:8-12.

Micah 3:1 f. When once reverence for God’s com mand is destroyed, with the men in power, sin goes irresistibly toward its final end, like a flame which rests not till all is consumed. But against even the fury of the elements God has set his barrier ( Job 38:11). How a right magistracy should be constituted we learn from Isaiah 32:2.—The Word of God is not partial, but the Most High is above the heights. Neither should his servants be partial. God values the magistracy not according to its legitimacy, but according to its works. But it may well be that the horrid works of a usurped power should first and most speedily come to an issue ( Micah 6:16). To hold men like beasts for fattening and slaughter, is an abomination in the eyes of God. What held good in the O. T. within the nation of Israel, holds good of mankind in the N. T, and with a N. T. application the word of the prophet is true of slavery. Yet not even the prophet preaches revolution, but delivers his testimony, and sets home God’s judgment.

Micah 3:5. A servant of God, in his judgment on men, and his conduct towards them, should be influenced by no possible tokens of love toward himself personally.

Micah 3:6. In hours of drought we ought to prove ourselves, whether we are not ourselves to blame through deficient joyfulness and devotion in the service of God.

Micah 3:8. The human virtues also grow only out of the fullness of the Spirit of God, which a servant of God in his office needs

Micah 3:9. To make the straight crooked and to brand right as wrong—who does not shudder at the sin And yet this is the bosom sin of these our highly cultivated times; scarcely one has not a part in it: it is the necessary result of all partisanship ( Ecclesiastes 7:29).

Micah 3:10. Whoever builds with gold from extortion and usury builds with blood ( 1 John 4:15).

Micah 3:11. What profits all the knocking at the outward form of the church, when the fact proves that God by his Spirit is not there but has left it? In such a case the breaking up of the form also is only a question of time. The church is only a result of labor spent on the kingdom of God; labor spent on the church is in itseif of no profit, as a schoolmaster is not the carpenter who builds the school-house, nor the public officer who brings up the children, but he who forms their souls.

Micah 3:12. Better for a land to be quite uncultivated than cultivated in the service of sin.

Luther: On Micah 3:1. As the person of the magistracy, because they are in office, is public and common, so their sins and transgressions also are public, and much more offensive than those of ordinary citizens, not only on account of the scandal, from the fact tnat the common herd are any how inclined to imitate the sins of the great lords, but also because the magistracy thus become more slack to blame and punish in the lower orders those iniquities which they find and feel in themselves.

Ch. B. Michaelis: Micah 3:2. When the prefect advised Tiberius to lay heavy burdens on the provinces, he wrote, A good shepherd shears the sheep, but does not flay them.

Tarnov: Micah 3:3. David would not drink the water which his attendants had procured for him at the hazard of their lives ( 2 Samuel 23:16); ought there to be then, among Christian men, any so bad that by them the blood of their dependents is drunk, and in a moment what those have contributed drop by drop?

Ch. B. Michaelis: Micah 3:4. By this the promise is not broken that God will hear all that call upon Him. Here such are meant as wickedly call upon Him ( James 4:3), not in truth ( Psalm 145:18) but hypocritically, and merely in the anguish of punishment ( Proverbs 1:28), without repentance and faith ( Isaiah 1:15); as Esau wept ( Genesis 27:34), and as the lost lament ( Wisdom of Solomon 5:3).

Tarnov: On Micah 3:8. He speaks of the gift which God has given him, not to boast of it, but compelled, as Paul ( 2 Corinthians 10:11 ff.).

Luther: On Micah 3:10. He condemns not priests and prophets because they take reward and money, for the pious and God-fearing preachers of the Word are worthy of their hire, but because they abuse their office to their own gratification, and for the sake of gain, and see through the finger when the people sin, whom they should justly have punished.

Hengstenberg: On Micah 3:12. Righteousness builds up because it brings God’s protection and blessing; unrighteousness tears down because it brings God’s curse.

Starke: On Micah 3:1. Those are dangerous preachers who reprove only the crowd, that they may flatter the lords. Magistrates should of necessity know justice, because only thus can they speak what is just.

Micah 3:2. Love of evil is always connected with hatred toward the good, although men commonly, in practicing the evil, keep up a semblance of love for the good.

Micah 3:5. It is indeed a great hardship to live under a tyrannical government, but still more dangerous is it to be supplied with false and ungodly teachers, for they preach the people not only out of the land but into hell. That is a certain sign of an anti-christian disposition, which has always manifested itself as soon as the truth has arisen here or there in the world: the devil has at once roused up Revelation -vilers, who attacked the witnesses for the truth, and accused them of horrible crimes. So it is still, and so it will remain to the last day.

Micah 3:6. He who loves the light of divine truth walks also in the light of blessedness ( Job 22:28); but he who chooses darkness rather than light walks also in the darkness of error and falsehood, and does the deeds of darkness.

Micah 3:7. When the day of divine vengeance comes, the teachers of error will not be overlooked.

Micah 3:8. Here we perceive the distinction between a false and a true prophet, between a converted and an unconverted teacher, and the different ground, nature, and object of their office. There is with the true Prayer of Manasseh, spirit, power, light, self-denial, wise temperance, pure, uncorrupted delivery of God’s plan of salvation; and with the false, envy, imagination, self love which puffs up, personal gain, respect of persons, deception of the fancy, etc, etc.

Micah 3:10. By tyranny and injustice neither the church of God is built nor the kingdom of a prince established.

Pfaff: Micah 3:1. We have here the condition of the magistracy. God has established this to dispense right and justice, to further the public good, to be an example of virtue to the peopla, and surely it should not take this away from the people by injustice and tyranny.

Micah 3:4. Repentance which comes to us from an experience of the punistfment deceives not before God.

Micah 3:5. Behold the criterion of a false and ungodly teacher. He is one who for his own enjoyment comforts the ungodly in their sins, who looks only for a goodj revenue and reward, who preaches to please men, who calumniates the real servants of God that speak the truth, who rebukes only when his gains are disturbed.

Micah 3:12. The more secure men are, the heavier are the judgments of God which come upon them.

Rieger: Micah 3:1. God has given to every class in the world both its external advantages and its tendency and adaptation to usefulness. Thus even the great ones in the world should find in their more complete culture, understanding and discernment, an impulse to become acquainted with the rights which God has established. If then in the world they hate good, it is not only for themselves a sorry proof that they are children of the devil, but also opens the way for the eternal destruction of others, because much good is nipped in its blossom by the hate, or at least suspicion, which the great direct against it. The more enjoyment and advantage one can procure from his unrighteousness, the less readily does one give it up.

Micah 3:4. As little as the violent are generally disposed to cry to the Lord, there still come occasions even to them, as war, etc, when their cries are awakened. As the promise that his prayer shall be heard is the most consoling to wretched Prayer of Manasseh, so is the threat of having to hear the judge the most dreadful. Let him who thus turns away the sufferer, who should have had the benefit of bis office, hides his face from him, refuses him an interview,—let such an one be careful what he does.

Micah 3:5 f. The times when, in the earthly rule things go sadly and in disorder, commonly bring also great danger of temptation upon the church.

Micah 3:2 f. Misbelief often does as much mischief in the land as unbelief. Amid increasing corruption of life, to trust to purity of doctrine alone, and think one’s self on this account far from the evil day, is misbelief. True, the kingdom of God cannot come to a stand, but meanwhile it may be. taken from us and given to others.

Quandt: Micah 3:1. Those are the right court preachers who are not restrained by the star on the breast from inquiring whether the heavenly morning star shines also in the breast (Urlsperger).

Micah 3:3. There are people who spend money enough on a single meal to support a teacher or a missionary for a considerable time.

Micah 3:6. Only a sudden thought of the dark eternity can now fill with anguish the soul which rejoices in sin.

Ver7. When once the world perceive that they are deceived, they turn with scorn from their own prophets.

Micah 3:8. Inward certainty, and having the soul established in God, is the best call for a Stillness must be filled with thought, good or bad; preacher,

Micah 3:12. The times are become still worse before the judgment came ( Isaiah 26:18).

Bremer: Sermon on Micah 3:1-4. Warning to the judges. (1.) Their responsibility as possessors of knowledge. (2.) Their sin: violation of duty, and self-seeking. (3.) Their punishment.—Synodal sermon on Micah 3:5-8. Warning to the heralds of God’s Word. (1.) Their ideal character ( Micah 3:8). (2.) Their danger of darkening God’s Word through self-seeking, in that either they for personal advantage preach what the ears of people lust after, or brand their personal enemies as God’s enemies. (3.) The aggravation of their sin; desecration of the Word; confusion of God’s congregation. (4.) Their punishment; they lose the capacity to discern God’s Word, and speak to the disgust of others and of themselves. Sermon on Micah 3:11-12. False confidence in God. (1) Its ground, an outward temple—sacraments. (2.) Its danger, disregard of the distant future, indifference, indulgence given to the natural man. (3.) Its end. Fate of the Jewish state; the holy city becomes as the world, and shares the fate of the world. So likewise we. If we forsake God He will forsake us.

[Pusey: Micah 2:1. Upon their beds, which ought to be the place of holy thought, and of communing with their own hearts and with God. Stillness must be tilled with thought, good or bad; if not with good, then with hail. The chamber, if not the sanctuary of holy thoughts, is filled with unholy purposes find imaginations.

Micah 3:6. Shall not depart. It hath not now first to come. It is not sonnew thing to be avoided, turned aside. The sinner has but to remain as he is; the shame encotapnsoeth him already, and only departeth not. The, wrath of God is already upon him, and abideth on him.

Micah 3:12. So then, Christians, following Him. iho captain of their salvation, strengthened by his grace, must hurst the bars of the flesh and of the world, the bonds and chains of passions and habits, force, themselves through the narrow way and narrow gate, do violence to ihetnselves. endure hardness, as good soldiers of Jems Christ. The title of our Lord, the breaker-throuyh, and the saying, they break through, together express the same as the New Testament doth, in regard to our being partakers of the sufferings of Christ.— Micah 3:6 The prayer is never too late, until judgment conies; the day of grace is over when the time of judgment has arrived. They shall cry unt« the Loid, anil shall not he heard, because they too did not hear those who asked them, and the Lord shall turn his face from them, because they too turned their face from those who prayed to them. O, what, will that turning away of the face Hebrews, on which hangs eternity!—Tr.]

Footnotes:
FN#1 - Cf. Gram, and Text. note.—The “power” is rather the ability to exert a holy influence given from God.—Tr.].

FN#2 - “Or, by blood be may mean that they indirectly took away life, in that through wroog judgments, extortion, usury, fraud, oppression, reducing wages, or detaining them, they took away what was necessary to support life. Or it may be that these men thought to promote the temporal prosperity of Jerusalem, by doings which were unjust, oppressive, crushing to their inferiors. So Song of Solomon, in his degenerate days, made the yoke upon his people and his service griecous, so ambitious monarchs by large standing armies, or filling their exchequers, drain the life-blood of their people. The physical condition and stature of the poorer population in much of France was lowered permanently by the conscriptions under the first emperor. In our wealthy nation the term poverty describes a condition of other days. We have had to coin a new name to designate the misery, offspring of our material prosperity. From our wealthy towns (as from those of Flanders,) ascends to heaven against us, “the cry of ‘pauperism,’ i. e., the cry of distress, arrived at a condition of system and of power, and, by an unexpected curse, issuing from the very development of wealth. The political economy of unbelief has been crushed by facts on all the theatres of human activity and industry” (Laeordaire). Truly we build up Zion’ with blood, when we cheapen luxuries and comforts at the price of souls, use Christian toil like brute strength, tempt men to dishonesty and women to other sin, to eke out the scanty wages which alone our selfish thirst for cheapness allows, heedless of everything save of our individvial gratification, or of the commercial prosperity which we have made our God.” Pusey, in loc.—Tr.]

04 Chapter 4 
Verses 1-13
THIRD DISCOURSE

Micah 4, 5

Micah 4:1 And it shall be in the last days,

That the mountain of the house of Jehovah

Shall be established on the top of the mountains;

And it shall be exalted above the hills:

And peoples shall flow unto it.

2And many nations shall go,

And shall say: Come ye,

And let us go up to the mountain of Jehovah,

And to the house of the God of Jacob;

That he may teach us of his ways,

And we walk in his paths.

For out of Zion shall go forth law,

And the word of Jehovah out of Jerusalem,

3And he shall judge between many peoples,

And decide for strong nations, to a great distance;

And they shall beat their swords into ploughshares,

And their spears into pruning-knives.

They shall not lift up sword, nation against nation,

Nor shall they learn war any more.

4And they will sit, each one under his vine,

And under his fig tree,

And none shall terrify;

For the mouth of Jehovah of hosts hath spoken,

5 For all the peoples walk,

Each in the name of his God;

And we will walk in the name of Jehovah,

Our God for ever and ever.

6 In that day, whispers Jehovah,

I will gather her that is lame,

And her that is dispersed will I collect together,

And whom I have afflicted;

7 And will set the lame one for a remnant,

And the far removed[FN1] for a strong nation;

And Jehovah shall reign over them in Mount Zion,

Henceforth and forever.

8 And thou, tower of the flock,

Ophel, daughter of Zion, to thee shall approach,

And come, the former dominion,

A kingdom to the daughter of Jerusalem.[FN2]
9 Now why dost thou cry out aloud?

Is there no king in thee?

Has thy counsellor perished,

That pangs have seized thee as the travailing woman?

10 Writhe, and bring forth,

Daughter of Zion, as the travailing woman!

For now thou must go forth out of the city,

And dwell in the field,

And come unto Babylon.

There shalt thou be redeemed,

There shall Jehovah deliver thee,

Out of the hand of thy enemies.

11 And now are gathered against thee

Many nations,

That say: Let her be defiled,

And let our eye gaze upon Zion!

12But they know not

The thoughts of Jehovah,

And understand not his counsel;

That he collects them as sheaves into the threshing-floor.

13 Arise and thresh, daughter of Zion !

For thy horn will I make iron,

And thy hoofs will I make brass,

And thou shalt beat in pieces many nations,

And I will devote[FN3] to Jehovah their gain,

And their treasure to the Lord of all the earth.

14 ( Micah 5:1.[FN4]) Now gather thyself in troops, thou daughter of troops;

They have set a siege against us;

With a staff they smite on the cheek

The judge of Israel.

Micah 5:2. (1) And thou, Bethlehem Ephratah—

Small to be among the thousands of Judah,—

From thee shall come forth for me

He that is to be ruler in Israel;

Whose goings forth are from of old,

From the, days of eternity.

(2) 3Therefore will he give them up,

Until the time when she that travaileth hath borne;

And the residue of his brethren shall return

To the sons of Israel,

(3) 4And he shall stand and feed,

In the strength of Jehovah,

In the majesty of the name of Jehovah, his God;

And they shall dwell; for now shall he be great

Unto the ends of the earth,

5 (4) And he will be peace;

Asshur, when he cometh into our land,

And when he treadeth upon our castles,

Then will we set up against him

Seven herdsmen,

And eight anointed of men;

(5) 6And they shall pasture the land of Asshur with the sword,

And the land of Nimrod in her gates:

And he will deliver from Asshur,

When he cometh into our land,

And when he treadeth on our borders.

(6) 7And the remnant of Jacob shall be

In the midst of many peoples,

As the dew from Jehovah,

As rain upon the grass,

Which tarrieth not for Prayer of Manasseh,
Nor waiteth for the sons of men.

(7) 8And the remnant of Jacob shall be

Among the nations, in the midst of many peoples,

As a lion among the beasts of the forest,

As a young lion among the flocks of sheep,

Which, if he pass through, treadeth down,

9 (8) High be thy hand over those that distress thee,

And let all thy enemies be cut off!

10 (9) And it will be in that day, whispers Jehovah,

That I will cut off thy horses from the midst of thee,

And will destroy thy chariots;

11 (10) And I will cut off the cities of thy land,

And pull down all thy fortresses;

12 (11) And I will cut off incantations out of thy hand,

And sorcerers thou shalt not have;

13 (12) And I will cut off thy carved images,

And thy statues out of the midst of thee,

And thou shalt no more worship the work of thy hands;

14 (13) And I will tear down thy Asherahs, out of the midst of thee,

And lay prostrate thy cities;

15 (14) And will in anger and fury execute vengeance

On the nations who have not heard.

EXEGETICAL AND CRITICAL
This discourse also falls into two main portions, chapters4. and5, the close connection of which is shown by their contents and arrangement. The leading thought common to both Isaiah, that the deliverance and glorification of Israel is certain to come, because the promise cannot be broken, while yet it will come only through grievous afflictions, and after the deepest humiliation. In respect to the plan, Micah 4. begins, in an immediate antithesis to the threatening which had preceded,—

a. Micah 4:1-8. With a description of the future glory of the kingdom of God in Israel, having Jerusalem for its central point (eight verses with forty members), and then passes,—

b. Micah 4:9-13. (Six verses with thirty members), to the description of the heavy affliction, distress, and banishment of the people, which must come before their salvation.

Parallel to this, Micah 5. begins:—

a. Micah 4:1-8. By describing the person and work of the Messiah, with whom that glorification must arrive (eight verses and forty members), and proceeds,—

b. (Six verses with fifteen members), to the threatening which, from the nature of the case, is pronounced with this promise upon all ungodly practices in Israel.

There is nothing in the historical situation to oblige us to assume a chronological advance from the preceding discourse. For, although in Micah 4:9 ff. the picture of the affliction appears to be drawn into the immediate present, still it is prophetically given throughout, and we easily perceive that the prophet speaks not out of a state of facts corporeally visible, but from prophetic intuition.

Micah 4 : Micah 4:1-8. The future kingdom of God in Jerusalem, the centre of the world.And it will come to pass—והיה, the usual form by which the discourse is transferred to the future, so that we have to recognize an antithesis to the conclusion of the preceding chapter, without any immediate progress, but with a new flight of the discourse ( Hosea 2:1; Joel 3:1). At the end of the days, therefore not soon, as those false prophets supposed ( Micah 2:12 f.), but only in the final completion of salvation. The phrase בּאהרית הימים (Targ. בְּסוֹף וֹמַיָּא, “at the end of the days,” LXX. ἐν ταῖς ἐσχάταις ἡμέραις), is the opposite to בּרֵאשִׁית ( Genesis 1:1) and thus denotes in the prophets ( Hosea 3:5; Joel 3:1; Ezekiel 38:16, cf. Deuteronomy 4:30), the completion of the world in contrast to its creation, the aim of all ages, the last time, witli which closes the historical development in which the prophet stands and in the light of which he tests the present time and foretells the future—the Messianic time. Then shall the mountain of the house of Jehovah, which represents, according to the connection, the whole elevated, ( Micah 1:5), holy city, including Zion, called in the Messianic Psalm 87. also a foundation of God on the holy mouutains;—thus in gaining a universal character prophecy gives, instead of the localities named in connection with the destruction ( Micah 3:12), etc, the ideal conception of Jerusalem (cf. the Doctrinal and Ethical below),—be established, not on the top of the mountains (Hengstenberg, Keil) for in this sense נכון is construed with על ( Judges 16:26), and the conception could not be carried out, but as the head of the mountains (בּ predicative as 1 Chronicles 12:18; Psalm 35:2; Exodus 6:3; רושׁ metaphorically for “the first, most eminent,” as 1 Chronicles 12:18. Thus the question is already answered, whether the exaltation is to be understood as physical (Hofm, Drechsl.) or moral (Casp, Hengstenb.). The ideal Zion will be elevated above all else in the world ( Isaiah 2:17; 2 Corinthians 10:5). The apocalyptic style of directly designating the kingdoms of the world by mountains ( Revelation 17:9), would suit well here, but cannot be supported for the O. T, by the passages adduced by Hengstenberg. At the bottom of the phrase lies the image presented in Psalm 63:7, where the advantage which Zion enjoys as the dwelling-place of God is indicated by the envy with which the higher mountains look upon it. Before God, not the lofty but the low has value

See Mic 5:1 ff for DOCTRINAL AND ETHICAL and HOMILETICAL AND PRACTICAL.
Footnotes:
FN#1 - Micah 5:1 of the Eng. Vers is Micah 4:14 of the Hebrew Bible.—TR.]

FN#2 - Micah 4:8. The only considerable objection to the translation above, regarded merely as a translation, is that it makes too little account of the Athnac; but this pause seems here no more than a rhetorical suspension of the construction, and the repetition of the verb (not the same verb) “approach,” “come” (and with change of tense), makes no tautology, but only “raises the soul to think of the greatness of that which should come.” (Pusey.) This view appears to be favored also by the Rebhia in the second member, and is that adopted by Dr. Pusey, except that he treats בת צ ון as a genitive, not appositive, and translates “Ophel, of the daughter of Zion.” This is au allowable alternative. On Ophel. rid. Smith’s Diet, of the Bib., Am. Ed.

Zunz’s version reads: “And thou flock-tower, the height of the daughter of Zion will come to thee,” etc … which makes a separate subject for each verb, and allows a more complete division at the Athnach; but it labors under the equally serious difficulty of an irregular concord between עפל and האתה, and keeps not quite so close to the order of the Hebrew.

Kleinert’s translation, given in the exeget. notes, sacrifices the accent in making עפל as a genitive, limit the two preceding words as a compound term; but his interpretation deserves very careful consideration.—Tr.]

FN#3 - Micah 4:13. On חרם, vid. Lange on Joshua 2:10.—Tr.]

FN#4 - Micah 4:1. Kleinert and Pusey: at the end of the days; but אחרית means, properly, the “latter part,” “end” in that sense.—Tr.]

05 Chapter 5 

Verses 1-15
See Micah 4:1 ff for the passage comments with footnotes.

(cf. Micah 5:1). נכון stands emphatically as the expression which, from the ancient promise 2 Samuel 7:16; 2 Samuel 7:26, has be come the usual one, for the unchangeable establishment of anything by Almighty God, who can build firmly even on the floods of waters ( Psalm 24:2; cf. Psalm 93:2). Parallel to this the following member says: and it (Zion) shall be exalted above the hills (cf. Ezekiel 17:22 f.). The ideal significance ot both sentences is proved by the parallel third member; and the peoples shall flow unto it,[FN1] seeing it as it were from afar; not by constraint, but willingly. It lies in the universal character of the prophecy, that the word “peoples” here should not, as in Micah 1:2, be the tribes of Israel, but the nations of the world, and accordingly, in the second verse, גּוים immediately takes its place (cf. Isaiah 2:2).

Micah 5:2. And many nations shall go, רַבִּים like the N. T. οἱ πολλοί, e. g. Matthew 26:28; not in reference to those who exclude themselves, but to the great number of those who come (cf. Isaiah 2:2, כּל) A powerful movement will go through the heathen world, so that their own feeling will turn them all toward Zion ( Zechariah 8:20. ff.), and shall say to each other Come ye! and let us go up (for a mountain is thought of) to the mountain of Jehovah, and to the house of the God of Jacob, no more to our deceitful idols from one land to the other ( Deuteronomy 30:11 ff.); that he may teach us (imperf. instead of pert, conv. because the connection is final) concerning his ways, מִןπερι, as Isaiah 47:13),[FN2]—that we may walk in his paths. God teaches sinners the path in which they should go, ( Psalm 25:8; Psalm 25:12) For out of Zion shall go forth direction, and the word of Jehovah out of Jerusalem. The Thorah rests immediately on the preceding יוֹרֶה, and Isaiah, therefore, not to be understood (with Hengstenberg) as the Mosaic law strictly, but in its proper, more comprehensive sense, “instruction,” as also the explanatory “word of Jehovah,” in the parallel member, is not at all tke word already written merely, but one that is to be sounded out anew.[FN3] Theodoret: “The word of the gospel, beginning as from a fountain, runs out through the whole inhabited world‚” Jerusalem, accordingly, is considered in that time of salvation, not as the seat of culture, but as the source of the living revelation of the Lord.

Micah 5:3. And He will judge between many peoples. War comes from the fact that men would procure justice for themselves, and so exercise violence (cf. Genesis 4:23; Romans 12:19); the new kingdom, however, will be ( Isaiah 9:11) a kingdom of peace; God will discharge the duty of a judge. Compare, concerning the spread of such intimations of a reign of peace, in the heathen world, about the time of Christ, Virgil, Ecclesiastes 4 :.; Ovid, Fast., 1:699; Martial, 14:34. And will correct mighty nations, “who were hitherto for the most part inclined of their own will to grasp the sword.” Hengst, cf. Isaiah 53:12. Far away into the remote distance: accordingly, the flowing up in Micah 5:1-2, is a spiritual movement which is compatible with their externally remaining at home. Then they will beat their swords, which were still drawn against God’s kingdom ( Joel 4:10), into ploughshares, and their spears into pruning-hooks, i. e. into the implements of peace. For they will not lift up the sword nation against nation, they will not learn war any more; Jehovah teaches them, and his instruction is peace.[FN4]But they shall dwell, each one under his vine and under his fig tree,[FN5] images of undisturbed peace in Solomon’s time ( 1 Kings 5:5; Zechariah 3:10). “Our evening meal‚” says the missionary, R. Schulz (Leitungen des Hochsten, 5:285), “we enjoyed” (in Beit Jibrin not far from Akko) “under a great grape-vine, whose stem was about a foot and a half in circumference, while it stretched upward to the height of thirty feet. It covered with its branches and side-canes a cottage of more than thirty feet in length and breadth. The clusters of such a vine weigh from ten to twelve pounds. They cut them off, lay them on a table, sit around and eat as much as each one desires.” Fig trees of equal luxuriance were seen by the same traveller between Arimathea and Jerusalem. Without a disturber, as is promised, Leviticus 26:6; for the mouth of Jehovah of Sabaoth has spoken, and before Him must all the world be dumb ( Habakkuk 2:10; Zephaniah 1:7), just because He the Lord of hosts is strong and mighty in battle ( Psalm 24:10; Psalm 24:8).

Micah 5:5. In Him lies the guaranty for the final salvation of Israel: For all the peoples go hence each in the name of his God, but we walk in the name of Jehovah, our God, forever and ever. The name of the God of Israel is Jehovah, that Isaiah, the eternally living and forever unchangeable one; and this name describes his being ( Exodus 3:14). Hebrews, therefore, who walks in this name, in the power of this name, will eternally walk ( Psalm 53:2-5 ff.; John 17:21 ff.). The true sense of the first half of the verse results from the antithesis, that mere “going,” in contrast with “going eternally,” has the incidental signification of “passing away” ( Job 19:10; Job 14:20). It is the opposition of transience to permanence, inferred from the union (solidarity) in which th.e worshipper stands with the object of his devotion : the idols are perishable, because made of perishable materials; God is eternal, and therefore, etc. Compare on the whole thought, Isaiah 45:16 f. Bolder yet would appear the prophetic conception if we were to refer the final words עולם ועד to both verbs, and thus find the promise expressed that, in the time of salvation, every people would, under the name of its God, adore the true God and walk with Him eternally. The view might be supported by Psalm 97:9; Psalm 97:7, where a time is promised in which the gods should bow before God, and by Psalm 82 :., where it said that the gods like men will pass away, and Jehovah will enter into their inheritance. Still the form, in which it would appear here in Micah, transcends perhaps the horizon of the O. T. [“To walk in the name,” etc, may probably mean “to walk consistently with the character and will,” etc.—Tr.]

Micah 5:6. In that day, saith Jehovah, will I gather. He will gather, but not immediate!v now, as they allow themselves to be persuaded ( Micah 2:12), but in the last days ( Micah 5:1), and not the population of Zion as it Isaiah, but her that halteth, i. e., who has been pitifully treated, and her that is east off will I collect, and her whom I have afflicted. As such, therefore not till after many hard blows, after abuse and rejection (cf. Micah 5:10), will the Lord be gracious again to the daughter of Zion, the population of Judah. The assumption of Quistorp and Burck, that by “the lame” and “the dispersed,” the kingdom of Samaria was meant, never deserved refutation.

Micah 5:7. And will set the lame for a remnant, will regard and treat them as the remnant to whom the promise applies (cf. on Micah 2:12); and the dispersed (cf. Amos 5:27) those who have been thrust into exile, for a strong nation. And Jehovah is king in mount Zion from now on unto eternity (cf. Obadiah 1:21). The “now” is spoken of the time of the fulfillment; from that point onward at which God shall establish his universal dominion ( Psalm 93 :); not as if this dominion did not exist also now, but now it is not perceived. Instead of the Messiah of David, Micah names God Himself as ruler in the kingdom of the future: “Non ut excludat regnum illud Davidis (cf. Micah 5:1), sed ut ostendat Deum palam facturum se auctorem illius regni esse, immo se ipsum tenere totam poteiitiam.” (Calvin.)

Micah 5:8. And thou, flock-tower of Ophel, the daughter of Zion will come to thee. Yea there is to be (zukunftig ist) the former dominion, the kingdom of the daughter of Jerusalem. Commentators connect the words of the first clause differently: “thou tower of the flock, hill of the daughter of Zion, to thee will arrive and come,” etc. But this is condemned by the tautology, unavoidable in this view of בּאה and תּאתה. Accordingly, the Masoretes also close the sentence by the Athnach under תאתה, and our construction, which is found also in the LXX, is to be thought of as the right one. As regards the sense the connection shows that there must be a reference in the tower of the flock to the royal house of David; for as Micah 5:1-7, are antithetically related to Micah 3:12, inasmuch as the destruction of the temple hill is immediately followed by the promise of the consecration of it to be the centre of God’s eternal kingdom, so our Micah 5:8 forms the text for the following symmetrical discourse Micah 5:9-15, of which the theme is the near approaching ruin of the kingdom. Now there is a tower of David mentioned in Song of Solomon 4:4, which is described as a majestic structure, adorned with trophies. On the other side, Nehemiah ( Nehemiah 3:25) speaks of a tower which rose above the king’s castle, and therefore must have stood on Mount Zion. Both are explained by Keil and Hengstenberg as identical each with the other, and both with the tower of the flock in our passage. But, first, it is very doubtful whether those two towers are identical. The tower of David ( Song of Solomon 4:4) can just as well be identical with the tower mentioned Nehemiah 3:11, or Nehemiah 3:28. There were many towers in Jerusalem, and any one which David had built might be called the tower of David; but again, granting that identity, the identity of the tower of David on Zion with the tower of the flock, is still more questionable, for why in that case should not this latter be called here also the tower of David. Finally, the tower is called by Micah expressly the tower of Ophel, not the tower of Zion. But Ophel is not Mount Zion, but the steep spur on the south of the temple mountain.[FN6]
To arrive at an understanding of our passage, we must turn to another of its connections. The designation “tower of the flock” (Migdal-edar). occurs also in Genesis 35:16 ff. We there read that as Jacob went from Bethel to Bethlehem, Rachel his wife died in her confinement, and that he then pitched his tent beyond Migdal-edar. There must, accordingly, have been a tower not far from Jerusalem, in the open field, such as were common in antiquity, to afford refuge to the inhabitants of the flat country in times of hostile invasion. Cf. Faber, Archaologie, 192ff. German antiquity also is familiar with these towers visible from afar, in the open fields; in the Alexander-legend of Parson Lamprecht, they appear under the name of “Bergfrieden,” with which is connected the German-French name belfroys, beffrois. And that Micah has this tower of trie flock in mind is unquestionable, for, in the first place, thus only can we explain the connection of ideas, by virtue of which ( Micah 5:9 ff.) the pangs of the woman in child-birth follow in a manner parallel to the connection of the tower of the flock with the pangs of Rachel ( Genesis 35 :). And secondly, the mention of the name Ephrata ( Micah 5:1), in connection with Bethlehem, is a reminiscence of Genesis 35:16.

If now we inquire more precisely after the position of this tower of the flock, we may infer with great probability from the two passages combined, that it lay within the limits of the subsequent city of Jerusalem. For here it is called the mount of Ophel, and Ophel lay in Jerusalem; there we read that it lay on the way from Bethel to Bethlehem, and within the inconsiderable distance which there was (כּבְרה, Micah 5:15) between the place where Rachel died and Bethlehem. Now Jerusalem lies on this road, twelve Roman miles from Bethel, and six Roman miles from Bethlehem. We may add, that from 1 Samuel 10:2, it must be inferred that Rachel’s grave lay still north of Jerusalem; that Jacob, therefore, after her death, on his way further to Bethlehem, must have passed the site of Jerusalem; but that Salem, the residence of Melchisedek, did not include the temple-mountain, is evident, since Abraham offered Isaac on this mountain without coming in contact with Melchisedek. On the other hand, that the temple mountain, particularly, was well suited for a fortification of the kind above described, is obvious from the fact that Hyrcanus also and Herod found it altogether convenient to be the site of a strong tower (Joseph, Ant., 18:6), and the south point, Ophel, especially, looked far out into the land, and was on three sides almost inaccessible. David may, therefore, have found this old tower on Ophel, and fortified it anew. For that he established such strong towers outside of Zion, also, is shown by the name of the tower, Nehemiah 3:11. Further, Isaiah 32:14 indicates that beside the palace on Zion (Armon), there stood a stronghold, and superfluously, Nehemiah 3:27, directly proves that Ophel was fortified, for a wall of Ophel is there spoken of.

That Micah now names this Flock-tower, in particular, as an emblem of the kingdom of David, is not because the establishment of a shepherd relation between God and his people is in question (Henestenberg); for it is here said that the dominion shall come to the Flock-tower, not to God; but it rests on historical agreements and parallels. The Flock-tower is directly a symbol of the royal house of David, as having come from the flock. Once already has Zion turned to the flock, to gain her king from thence; and so will she a second time, in the day of salvation, turn to the dominion which springs from the flock; the people turn to Jerusalem, Jerusalem to the heir of David.—עד denotes either the place up to which one comes, or the object toward which one turns. The first signification does not suit here; and we must therefore, as in Deuteronomy 4:30; Deuteronomy 30:2; Isaiah 9:12, have recourse to the second.—There thus lies at the bottom here, also, by implication, as in the two preceding verses, the conception of an unhappy interval, during which the kingdom of David is fallen down; and the thought is similar to that in Amos 9:11. This is expressed still more clearly by the following member : there comes the ancient dominion, the kingdom for the daughter of Jerusalem.—ל to designate the dominion over any one, as Numbers 22:4.—At the same time there runs parallel that other reference to Rachel, namely, that for the Jewish community this progress to salvation, to the Flock-tower, is a dangerous one: the Messiah is born amid deadly birth-pangs. With this thought, which is fully developed, Micah 5:1 ff, the following section connects itself.

Micah 5:9-14. In striking contrast to the rapturous vision of future splendor, appears the suffering which must first be endured. As in the preceding Micah 5:7 (cf. Psalm 35:15; Psalm 35:18), so here Micah 5:11 looks back to Psalm 35. ( Micah 5:14-15). Now why dost thou cry aloud? In spirit the prophet perceives the cry which the daughter of Jerusalem must raise at the approach of the Assyrian ( Isaiah 22:3 ff; cf. Isaiah 10:30). The nomen actionis stands as a strengthening object (Gesen, § 138, 1, 3). Is there no king in thee? Or has thy counsellor perished, that pangs have seized thee as the travailing woman in travail? The afflictipn will consist in the fact that the kingdom goes straightway to ruin, and Zion is thereby thrown into the deepest lamentation. “The loss of the king was much more painful for Israel than for any other people, because so many glorious promises were connected with the kingdom. The king was the visible representative of the divine favor, and his removal a sign of God’s wrath, and a nullification of all the blessings promised to the people in him.” Keil. “Counsellor” is an explanatory synonym.for king ( Isaiah 9:5). What here is directly a figure becomes, as Micah 5:2 shows, to the prophet, looking back to the pangs of Rachel, from Micah 5:10 onward, a symbolical reality. The painful struggle of the people in their forsakenness serves, as Isaiah 7:14, for the ground of the Messianic view that amid the writhings, from this people as mother, the Messiah should be born.

Micah 5:10. But truly that must be preceded yet by much distress. Writhe and thrust forth, namely, the fruit of the body, who may counsel thee, since thou hast no counsellor. The cognate form גֹּהַ, stands here as Psalm 20:10 transitively instead of the intransitive גִּיהַ; cf. a similar irregularity in שׁוּב instead of הֵשִׁיב ( Psalm 126:4, et sœp.). Writhe, daughter of Zion, as the travailing woman. It is high time that the birth which brings deliverance should follow, for the deepest trouble is at hand; for now thou must go forth out of the city. “To go forth,” spoken of those besieged, is the same as “to surrender” ( Isaiah 36:16; 2 Kings 24:12). That קריה has no article, does not make it equivalent to the Latin urbs (Caspari, Keil), for the Latin has no article, and the Latin urbs (the well-known city) would be paralleled rather by הַקִּלְיָה, but there lies in מִן, as often, the negative consequence: to go out so that thou art no more a city ( Isaiah 23:1). And must dwell in the field, while thou art carried away captive ( Isaiah 36:17; Hosea 12:10); and come unto Babylon. This sharp announcement, reaching far beyond the immediately threatening danger from Assyria, marks the summit level of Micah’s threatening, the last step of the climax ( Micah 1:9; Micah 2:4; Micah 3:12; Micah 4:10). It is of decisive importance also for the historical criticism of the prophets, since by it the criterion that everything must be easily understood from the present position, according to which the prophecy Isaiah 13 f, e.g., has been denied to Isaiah, falls to the ground. The prophecy is to be comprehended not by what an acute thinker might gather in a natural way concerning the immediate future, but only from an insight into the entire body of Old Testament prophecy. We can, to be sure, by that natural explanation, point to the fact that Babylon in Micah’s time belonged to the Assyrian monarchy, that it with its alternative name Shinar appears also in the undisputed portions of Isaiah ( Isaiah 11:11) as a land in hostility with Judah, into which the Assyrians used to deport their captives ( 2 Chronicles 33:11); that it lay in part on this side of the Euphrates, therefore nearer to Judah than Nineveh beyond the Tigris; and finally, that it was the older (cf. Genesis 10:8; Genesis 10:10), and so the more celebrated capital of the Mesopotamian country.

Still, all these circumstances, while they deserve to be taken into the account, do not suffice for explaining how, just here in the decisive passage of Micah, instead of the real hostile power, Assyria, the subordinate vassal is named, and that so that the designation, although intended in a purely natural manner, could have appeared to the scornful and unbelieving men of that day ( Micah 2 :) as nothing but a ridiculous paradox. Rather does Micah, in using this name “Babylon” (Babel), assume the position, resting on the Pentateuch, which regards the history of Israel as a history of the kingdom of God. This is by preference presented in the Scriptures, under the view of an antithesis between the holy city Jerusalem, on the one side (and the holy king David), and, on the other, the God-hating city Babylon, and the God-despising king Nimrod ( Micah 5:5). The reason why the world in enmity against God should be represented by this particular type, which runs on through the whole Scripture ( Revelation 16:19; Revelation 17:5; Revelation 18:21), lies in the account given in Genesis 11. (cf. Genesis 10:10 f.). This purports that just here mankind had the audacity to attempt the building of the tower, against the will of God, a view which is supported by a comparison of that report with Isaiah 13:13 ff, where the punishment threatened against Babylon is referred to that original transgression. On the other hand, the etymology of the name Nimrod also came to the support of this symbolism.—נִמְרוֹד N. Semitic = Heb. יִמְרֹד, derived from מרד (as יחוה, “the Existing,” from היה), therefore “the insurgent” (cf. Job 24:13). With the Assyrain termination—ak: Merodach.

The threatening of our passage, accordingly, theologically considered, indicates nothing less than that God’s commonwealth, before the coming of salvation, must be given up amid fearful catastrophes to the kingdom of the world. This theological view Isaiah, in the spirit of the prophets, the only possible one. That the simply historical apprehension does not suffice, is palpable : the oppression of Sennacherib carried away no Jew to Babylon. Accordingly, the Elders in Jeremiah 25:18 ff. in agreement with Micah 5:12 of our chapter—where also it is said that the immediate assault of the enemy will be baffled,—regard this prophecy of Micah as having been taken back.

The prophet is perfectly conscious that with this threatening he has spoken the severest word which could be uttered against the city; not merely oppression, division of lands, destruction of their nouses and sanctuaries; not merely annihilation of the kingdom and worship; not merely shameful defeat and prostration under an insolent foe; but removal from the land with which all the promises were inseparably connected ( Genesis 12:7; Genesis 27:28); the curse in which all the curses of the law culminate. Hence he offers a word of comfort at once, before lie proceeds with his threatening: There shalt thou be delivered; there will Jehovah redeem thee, properly, buy thee back ( Psalm 78:54), since the delivering up of Israel is conceived of as a sale on God’s part ( Psalm 44:13; Isaiah 4:1 ff.) out of the hand of thy enemies. In the end it must yet again become light above the people of God.

Micah 5:11. The brief gleam of sunlight, however, in the distant future, is immediately overshadowed by the clouds of the nearer time : Yea, now are gathered against thee, not to hear the law ( Micah 5:2), but for war—על as Obadiah 1:1—many nations. The distress is naturally, in the prophet’s view, the same as that at which he had glanced Micah 5:9, as the parallel use of עתה proves. The chronological interpretation of Theodoret, adopted by Calvin, Cocceius, Marck, Hengstenberg, that after the redemption from the Bahylonian captivity there will be another time of oppression, together with the discovery of the Maccabees in our passage, which it necessitates, regards Micah not as a prophet, but as a diviner. It is opposed, moreover, both by the עתה. which never signifies deinde, and by the fact that we have here to do with the hostile invasion of “nations,” by which the national army of Mesopotamia may well be intended, but the mercenary collections of Antiochus cannot.[FN7]Who say : Let her be defiled by our encampment on the holy places ( Obadiah 1:16; Psalm 35:16), and let our eyes feast upon Zion.—Singular of the verb with plural of the following subject, Gesenius, § 147, a: דּזה with ב, cf. Obadiah 1:12.

Micah 5:12. For the present, however, God wills the affliction only, not the destruction of Zion, which is reserved for the later judgment. But they know not the thoughts of Jehovah, which are very different from men’s thoughts ( Isaiah 55:8 ff.), and understand not his counsel, to wit, that he collects them, brings them in troops before Jerusalem to assault her ( Joel 4:9 ff.), not to deliver Jerusalem into their hands, but as a sheaf (sing, coll.) into the threshing floor, that he may have them together for the judgment. The shadow of Sennacherib falls across the scene.

Micah 5:13. And thus there comes, before the final deliverance, a moment of proud delight for Judah: Arise, and thresh daughter of Zion: Trample down as an ox which will tread upon the outspread grain in the straw, to stamp out the corn with the hoofs. Cf. Isaiah 28:28 and Cyrill. on the passage: ΙΙαιδες συνενεγκότες ἐξ ἀγρῶν ἐπὶ τὴν ἁλῶνα δράγματα εἶτα βοῦς ἐπαφίεντες καὶ ἐν κύκλῳ περικομίζοντες καταλεπτύνουσι τᾶις χηλᾶις τὰς ἀστάχυας. The comparison with the threshing cattle leads the prophet, through the association of ideas, to represent the power of the attack of the Jews upon the enemy by the familiar figure of the horns, as a symbol of strength, while yet he continues the picture of the threshing by the mention of the hoof: for thy horn will I make iron ( Deuteronomy 33:17), and thy hoofs I will make brass ( Job 28:2). And thou shalt beat in pieces many nations. And I will devote (cf. Leviticus 27:28) to Jehovah their gain (the goods they have collected by robbery, Judges 5:19), and their treasures to the Lord of the whole earth, to Jehovah, who through the subjugation of the heathen will have shown himself such ( Psalm 96:9 :).

The distinction which here appears, between the revealing God speaking in the prophet, the Logos, and the God dwelling in heaven, presents itself also elsewhere in prophecy ( Hosea 1:2; Isaiah 48:16). Zachariah calls the former “the angel that talked with me” ( Micah 1:13, et sœpe). He is, according to our passage, the same that also in the name of God crushes the enemies ( Psalm 36:5-6).

Micah 5:14 [Eng. Micah 5:1] however, puts a check upon the expectation raised high by this announcement. There will indeed a judgment follow upon the heathen before Jerusalem, and the prophecy of Isaiah ( Isaiah 30:27 ff.) concerning the overthrow of the next approaching army of Assyria has its truth; but just as certainly has that of Micah himself also, previously given ( Micah 3:12), concerning the extreme humiliation of Jerusalem.—This explanation of the seeming contradiction between Micah 5:13-14 appears the most obvious. Still the other view, supported by Keil, that Micah 5:12-13, concerning the Assyrian calamity, contemplate the final catastrophe of the heathen before Jerusalem (cf. Ezck. Micah 38:), and so belong to the eschatology of Micah, cannot be absolutely rejected as untenable.—Now, for this time of the judgment, which will strike thee also, gather thyself in troops ( Jeremiah 5:7) thou daughter of the troop.בּת, before גְּדוּד, as before Zion ( Micah 5:10), has the significance of a personifying address, in a relation of apposition with the following word : thou daughter of war-troops, i. e, thou people of Zion gathered in troops ( 1 Samuel 1:16), crowded together after the manner of a troop in war;[FN8] gathered in troops, not indeed for attack merely, but from melancholy necessity; for they have set a siege against us. The prophet reckons himself with his people (cf. on Micah 1:8). Nor does the trouble stop with the siege; With a staff they smite on the cheek the judge of Israel; it leads to the extreme disgrace of Israel (cf. 2 Kings 23:24; Job 16:10) in the person of their Judges, i. e. of him who stands at the head of the people, and who, if probably the king is meant, as Amos 2:3, is still not called מֶלֶךְ or משֵׁל, because this dignity, in the view of the prophets, is reserved for the Messiah ( Micah 5:2), and in the afflictions preceding the Messiah properly exists not at all or only in a God-forsaken plight ( Micah 5:9).

Micah 5:1-8 [Eng. Micah 5:2-9]. The description of the birth-pangs of salvation is ended, and the prophet turns, as in Micah 4:1 ff, to the prediction of that by which the salvation described shall come, namely, the person and work of the Messiah. While Jerusalem labors and has no strength to bring forth, God of his own strength sends the Messiah. With the aggravation of the threatening the promise also is enhanced.

Micah 5:1-4 a 2–5]. As the little Zion will become great among the mountains of the world, so anions the cities will the. little Bethlehem. The new flight of the discourse connects itself with Micah 4:14, as Micah 4:1 does with Micah 3:12, and Micah 4:9 with Micah 4:8. But thou Bethlehem-Ephratah! The addition of the ancient name from Genesis 35:16 heightens the impression of solemnity, and contains an allusion also, judging from the paronomasias in chapter first. The stem פָּרָה Hiph. “to make fruitful,” recalls the name of the Messiah, “Zemach,” “branch” or “shoot” ( Jeremiah 23:5; Zechariah 3:8); as also in the name Bethlehem itself, i. e. Bread-house, an allusion may be discovered to the time of blessing in the kingdom of David, cf. the Abi-ad of Isaiah 9:6. The name is construed as masculine, not because the population is addressed (Keil: but then precisely the feminine would be required), but on account of the masc. בַּיִת contained in the name; “thou Bread-house of fruit-fulness.” Small art thou among the districts of Judah. Some: too small to be, but in that case מִן must stand and not לְ, and צָעִיר could hardly fail to have the article to mark the apposition. Rather צָעִיר is a predicate, and the infinitive with לִ stands, as often, in place of the finite verb ( Proverbs 19:8; Psalm 118:8, cf. Micah 5:9; Isaiah 21:1; Ecclesiastes 2:3; 2 Chronicles 11:12), so that the translation in Matthew 2:6 is correct even to the οὐδαμῶς which anticipates the sense, and that of Luther corresponds exactly to the original. The LXX. translate the להיות twice: ὀλιγοστὸς εἶ τοῦ εἶναι.[FN9]Alafim, prop. “thousands,” are according to Numbers 1:16; Numbers 10:4, the greater divisions into which the tribes were parted.

Bethlehem was so small that it is wanting in the catalogue of cities in the book of Joshua. The LXX. indeed have it, and this warrants the conjecture of Jerome that it originally stood in the Hebrew text and was afterward stricken out, not, certainly, stricken out, as Jerome supposes, to obscure the derivation of the Messiah from the tribe of Judah, but plainly because the Rabbinic critics, sharing the interpretation of our passage rejected above, felt obliged to correct the text of Joshua accordingly [?] In Ezra 1:2, and Nehemiah 7:26, Bethlehem is numbered in the Hebrew also as one of the families of Judah; but it is wanting in Nehemiah 11:25, among the cities rebuilt immediately after the exile, and in the N. T. time it is called merely a κώμη ( John 7:42), a χωρίον (Joseph, Ant., v2, 8).

As the Flock-tower will be again honored as the seat of the old dominion, so will Bethlehem, the home of David, as the starting-point of the new Ruler. Out of thee will go forth for me (cf. Jeremiah 30:24) he who is to be a ruler (cf. מִמְשָׁלָה4:8) in Israel. להיות without subject rests on the construction in the preceding member of the verse. The subject is left undetermined because it is immediately determined by the predicate, and, besides, the idea “out of thee” must first be made prominent, which would have been thrown into the background by naming the subject in the former member,—And whose outgoings are from of old, from the days of ancient time. It is not a new thing which Micah prophesies; but he whose origin he announces is one with the long promised Messiah of the stock of David. That the “of old” means directly the ancient time of the kingdom of David, which lay for Micah already in the distance of three hundred years, appears possible to be inferred from Amos 9:11, where it is said in a quite similar connection: “I will build the house of David as in the days of old (cf. sup., Micah 4:8). Still, the prophet, who everywhere speaks out of the full compass of God’s organic kingdom (cf. on Micah 4 : Micah 5:10), may have carried back his view even to the origin of the promise, even to the promise given to Eve, as the emphatic accumulation of the phrase suggest. “For a period of inconceivable length the ruler goes forth, and is coming, who will finally proceed from Bethlehem. For, since he it is toward whom the history of mankind, of Israel, of the house of David, look, all the steps in the progress of these are preparations for his coming, goings-forth of the second son of Jesse.” Hoffman, Schriftbeweis, Micah 2:1; Micah 2:9. Only this are we hardly allowed to say, that our passage, in the sense of the prophet, gives a strict proof of the antemundane life of the Messiah. Besides, the expression translated “ancient times” is too ambiguous. Matthew, if he had held that interpretation, would certainly not have left this so important proof-text untranslated. Yet history has attached to the ambiguous word of the prophet this definite sense, and that we, when we read the passage, so understand it, is natural, and only an application of the maxim, that God’s revealing deeds are explanations of his revealing words, and vice versa. And, in fact, that no other reference of our passage is historically possible, than that to the birth of Christ, is obvious. So was it understood, not merely by Matthew 2:6, but also by the scribes ( Matthew 2:5; John 7:41 f.), nay, even by the emperor Hadrian, who, to kill the pseudo-Messianic disturbances at the root, caused all the Jews to be driven out of the region round about Bethlehem (Reland, J, 647; Tertullian, Cont. Jud., chap13), and the refutation of the strange propositions of the Jewish theology after Christ hardly required the great toil whieh Hengstenberg has expended upon them. The great freedom with which Matthew gives the citation is to be judged according to 2 Corinthians 3:6. Calvin: “Semper attendant lectores, quorsum adducant evangelistce scripturce locos, ne scrupulose in singulis verbis insistant, sed contenti sint hoc uno, quod scriptura nunquam torquetur ab illis in alienum sensum.” The word מוֹצָאֹתיו is chosen in reference to Hosea 6:3; the employment of the plural is explained by the older interpreters (Jerome, Trem, Jun.) on the theory that Micah Bpeaks of the eternal, unceasing procession of the Son from the Father. Cocceius : “Omnibus diebus swculi egreditur filius a patre et eternum estἀπαύγασμα τῆς δόξης αὐτο͂.” That, however, is an importation of the previously conceived dogmatic notion, without support from the language. Hengstenberg’s explanation, “place of origin,” is linguistically more appropriate ( Numbers 33:2; Psalm 70:1), yet apart from the true sense, for the “days of eternity” are not place, and the assertion that מוֹצָא in general cannot mean the actus exeundi, is arbitrary; cf. the forms מַדַּע,מַעְַשֶׂה,מַפֶּלֶת, etc. The plural may most simply be regarded as the rhetorical plural especially frequent in poetical diction ( Psalm 114:2; Psalm 49:4, and the תוֹצָאוֹת, Proverbs 4:21); yet further on a deeper side-design of the prophet will appear.

Micah 5:2, 3]. But how does this gracious purpose of God agree with the heavy threatenings in chap4. Micah 5:14? That is explained by Micah 5:2, since it begins, paradoxically enough, with לָכֵז, not “although,” but “because.” Therefore, precisely because Israel is to be redeemed not bv his own power, but by the gracious gift of the Messiah, and because not out of the secure city of Zion, but out of that despised Bethlehem, this Messiah must come, will he give them up; that Isaiah, God gives Israel into the hands of the enemy, נהזas 2 Chronicles 30:6, until the time that she that bears has borne. Who she is that bears cannot be doubtful from Micah 4:8 ff. Then the people were compared to Rachel. Rachel must groan anew at the Tower of the flock, that the new birth might come to pass. The one in travail, accordingly, is not any individual woman, as for instance the Virgin Mary, mother of Jesus (Hengstenberg), but the people of Judah, of whom it was predicted Genesis 49:10, that a ruler sprung from them should never fail until Shiloh should come, which Shiloh Micah understands as a person, and in Micah 5:4 a, replaces by Shalom. In Hosea 8:13, Israel has not come to the birth, but Judah is in Isaiah 7:14; cf. Isaiah 9:6, also the pregnant maiden who shall bring forth the Immanuel. In the last distress the Messiah is born, whose outgoings, therefore, are as old as the time when the first seed of’promise went forth,—as when God comforted his people with the prospect of “a time when the travailing woman should bear;” as old therefore as Abraham and Adam ( Genesis 12:3). In Micah’s mind, as the connection of these two verses shows, the same conclusion is drawn as Paul plainly expresses, Galatians 3:16 : not of many seeds does the promise speak, but of one: and Song of Solomon, all the births which have taken place since that promise, and in the line of it, are, as being only members of the genealogy leading to the Messiah, goings-forth of himself, the One. And as the people appear here as his mother, not a single family line leads to him, but all. Thus there is no incongruity in the fact that the people, after the representative capital, is called the daughter of Zion, while yet he comes from Bethlehem.

That is the fullness of the time when the gathering of the people, which for the present only false prophets can promise ( Micah 2:12), will take place. The sentence with ו connects itself to the preceding as if after עַד stood instead of עֵת a final temporal clause: until (she that bears shall have borne) and the residue of his brethren return (out of the captivity: Micah 4:10). Instead of the customary terminus technicus,שׁארית (cf. on Micah 2:12), which returns again afterwards, we have the synonymous יֶתֶר (as Zechariah 14:2), perhaps to indicate that we have to do not merely with the inhabitants of Judah left from the judgment, but with other estranged sons of Abraham, namely, with the members of the ten tribes, now long revolted from David. So the word is interpreted by Hoffman also, and Cas-pari, and Keil. That these scattered ones are his, the Messiah’s brethren, is manifest from our explanation of the first half of the verse, but it is emphatically brought out: only as his brethren have they a right to return to לְ=עַל, Proverbs 26:11) the sons of Israel, his race ( Isaiah 54:8).

Micah 5:3, 4]. For not theirs is the power, but he will stand, in the position of a governor, as a shepherd among his flock ( Isaiah 61:5), and feed, perform God’s office ( Psalm 23:5 :), as the true follower of David called from the flock to the kingdom (cf. on Micah 4:8, but also Revelation 12.), in the power of Jehovah (cf. Isaiah 9:5; Isaiah 11:2), in the majesty of the name of his father, which he himself will bear ( Isaiah 9:5; cf. Isaiah 10:21), and whose Gaon (majesty) has already, in ancient times, proved itself mighty over his people ( Exodus 15:7). And they shall abide [Kleinert: settle], dwell in peace, as is described chap4. Micah 5:4. And now (עתה spoken from the standing-point of the fulfillment, as in Micah 4:7) is He great, He alone (cf. Joel 2:21; Joel 2:20, and the citation Luke 1:32) unto the end of the earth; the kingdom has become a universal kingdom (chap4. Micah 5:1 ff.; Psalm 72:8).

The three first words of Micah 5:4 are to be connected immediately with Micah 5:3, and to be separated from the following: And He will be peace. Thus only arises a satisfactory sense, and the beautiful structure of the third verse comes into view: (1 a) and He stands, (b) and He feeds in the power of Jehovah, (c) and in the majesty of the name of Jehovah; (2 a) and they dwell, (b) for now is He great even to the end’s of the earth, (c) and He will be peace. “Peace” is the Messiah called, as quite similarly ( Ephesians 2:14) αὐτός ἐστιν ἡ εἰρήνη ἡμῶν, with which cf. Judges 6:24; Isaiah 9:5. The reference to Genesis 49:10, indicated on Micah 5:2 is manifest, as Ezekiel also offers a personal interpretation of the obscure term Shiloh ( Ezekiel 21:32). Peace is the characteristic feature in all the descriptions of the Messiah’s kingdom (cf. particularly, Isaiah 11:9; Isaiah 11:6). And as David had already, in reference to the great mission, named the heir of the promise ( 2 Samuel 7.) Song of Solomon, man of peace, it was doubly natural for the prophet, who had before his eyes everywhere the mutual connection of the historical relations, and who had also (chap4. Micah 5:4) looked back to the time of Song of Solomon, to say: He will be the true Song of Solomon, seeing that the first one effected not the peace, but the sundering of the kingdom ( 1 Kings 11:31 ff).

Micah 5:4, 5], b, 5 6]. The security and power of the new kingdom, God’s kingdom, stands in antagonism to the world-kingdom, and can attain to its restoration only by the destruction of the latter ( Psalm 2:9). This is represented here under the name of Assyria, also in its historical, typical signification, as a universal empire, as in Isaiah 27:13, while in Micah 4:10 Babylon appears in the same light. Asshur, whatever Assyria it may be (L. Bauer: another Assyria;) Castalio compares Virgil’s verse: “Alter erit tunc Tiphys et altera quw vehat Argo delectos heroas;” when he cometh into our land,—the prophet speaks as a member of the people,—and when he treadeth upon our palaces, then we will set up against him (על, as Judges 9:43) seven shepherds and eight princes of men. The distinctive terms, “palace,” “seven,” and “eight,” connect themselves with the threatening formula with which Amos (chaps, 1, Micah 2 :) announces the approach of the avenging catastrophe. The grace will be mightier than the sin; hence, instead of the three and four sins, which, according to Amos 2:4, make the judgment necessary, seven and eight heroes are named, who shall drive away the enemy. The seven and eight are, as we may suppose, not coordinate with the one in whose hands, according to5 b, the main transaction rests, but subordinate to him. That the sense is only that the Messiah will afford the same protection to the people as a number of heroes (Umbreit, and still earlier Hengsten-berg), is intimated by nothing in the text. Obadiah also in a quite similar connection has the plural ( Obadiah 1:21). They are called shepherds, since the prophet, from Micah 5:2 on, has constantly used the figure of feeding (pasturing) for dominion, to recall the pastoral origin of the dynasty of David. Whether here the function of leadership in war, or that of which John (12. f.) speaks, is most prominent in the figure, cannot be determined. Jeremiah (20.), Ezekiel (34.), and Zechariah, after the example of our prophet, and of Psalm 23and Psalm 95, present further developments of the figure; the final amplification of it, within the limits of Scripture, is given by Jesus himself in John 10.

Nasikh is not an anointed one, but one formally installed in office, a prince (Caspari, cf. Hupfeld on Psalm 2:6), and נסּיכי אדם are princes among the children of men (Ewald, § 287, g).

Micah 5:5, 6]. And they shall feed [down], while the protective agency for Israel is turned (cf. Psalm 2:9; Revelation 2:27) into a destructive one for the heathen, the land of Asshur with the swond, and the land of Nimrod with his [her] gates. Nimrod likewise is a typical designation (cf. Micah 4:10). The defeat of the enemy will drive them from the gates of Jerusalem, into which they would press, to their own gates, and crush them there (cf. Is. ( Isaiah 28:6). So will Hebrews, the Messiah, deliver from Asshur when He cometh into our land, and when He treadeth on our borders. Climax: not at all shall the enemy reach Jerusalem, but at the very border shall they be met and thrust back.

It appears from a comparison with chap4. Micah 5:2, that the prophet makes a distinction among the heathen themselves between those who arc disposed to salvation and those who are hardened against it. The one class will voluntarily press towards salvation, the others, by irresistible, judicial power be brought to a recognition of God’s sovereignty ( Psalm 2:12). Thus also the apparent contradiction between our passage and Isaiah 19:23 ff. is explained. The same antithesis is carried through in what follows :—

Micah 5:6-8, 7–9]. The people of God, in its participation in the work of the Messiah, is a beneficent dew for those who seek God, a destructive one for those who hate Him; Luke 3:34; Romans 9:33 coll. Isaiah 8:14; Isaiah 28:16. Then will the remnant of Jacob, which through the Messiah will have shared in salvation (cf. on Micah 5:2), be in the midst of the abundance of the peoples (cf. chap4. Micah 5:2) as dew, image of the vivifying refreshment which descends from heaven ( Hosea 14:6) from Jehovah, not by human caprice and calculation, and with human failures ( Isaiah 55:10), as rain-showers on the grass. Grass without rain presents a dry and withered appearance, and with it, therefore, a God-forsaken people may well be compared ( Isaiah 40:6), as again with a field full of dry bones ( Ezekiel 37.). If elsewhere the rain coming from God is mentioned with reference to the certainty of its fertilizing effect ( Isaiah 55:10), here it is thought of as that which tarrieth not for men, and waiteth not for the children of men, which (as is implied in the phrase “from Jehovah‚” in the first member) is not at all dependent on the doings and strivings of men, but alone on the grace of God which supplies it according to his own thoughts and his own laws ( Isaiah 55:8). Umbreit: The Lord’s congregation Isaiah, in its heavenly call, in its independence of the favor of men, a dew which falls in refreshing drops on the herbage of the world; it works with as fertilizing an effect on the variously stocked field of the peoples round about.

Micah 5:7, 8]. But again will also the remnant of Jacob be among the heathen, in the midst of the abundance of the peoples as a lion … unsparingly. That the figures of dew and a lion stand in contrast, is obvious; and to attempt to combine them with reference to the element common to both, suddenness—Israel will fall like dew as unexpectedly as a lion on his prey (Hitzig)—empties the passage of meaning, to say nothing of the turgidity. Our verse runs parallel to Micah 5:5, as Micah 5:6 to chap4. Micah 5:2 ff.

Micah 5:8, 9]. With exulting shout the prophet cheers Israel on, as he marches toward the, object indicated in the preceding verse: High be thy hand ( Isaiah 26:11) above thine oppressors,—he goes forth, not in pride, but summoned by oppression, for defense,—and let all thy foes be cut off. Cf. Isaiah 60:12.

Micah 5:9-14, 10–15], The Threatening which lies in the Promise. If Israel, the kingdom of the future, is to be established, it must be pure, pure from confidence in any help beside God’s, whether human measures, force of arms, and the like, or idols. Accordingly, God must root out of Israel all abominations, before the judgment on the rebellious nations can come. Cf. 1 Peter 4:17; Jeremiah 25:29. And it will come to pass in that day, saith Jehovah, that I will destroy thy horses out of the midst of thee, and … strongholds. Parallel to our prophecy, and serving as a commentary upon it, stand many passages in the prophet Isaiah. He also mentions first of all the war-chariots and cavalry which had been brought in from Egypt simultaneously with the origin of idolatry, as an abomination in the eyes of God ( Isaiah 2:7, cf. Isaiah 31:1; 1 Kings 10:21 f.), and declares that the fortresses must be destroyed ( Isaiah 2:15); because all that is flesh and not spirit, and Israel shall be delivered not by man ( Isaiah 31:8). If the kingdom of peace is to come, the putting away of the weapons of war ( Micah 4:8) must begin in Israel. Prom the same point of view is the mention of cities to be regarded. Sacred history derives the first origin of cities from the first murderer; the close aggregation of men for mutual protection ( Genesis 4:17), that Isaiah, on account of the experience and further apprehension of murder and homicide. Compare the positive term of the prophecy, Ezekiel 38:12; Zechariah 2:8 f.

Micah 5:11, 12]. As the self-help through war, so vanishes also self-deception through unprofitable and ensnaring idolatry, which, in contrast with the reverence for Jehovah expressed in prophecy and worship, is characterized by the two marks of divination and worship of idols: And I will destroy divinations out of thy hand, and thou shalt have no more soothsayers. Sign-mongering by hand (with staves, rods, drinking-cups, etc.) and observations of the sky and clouds (both can be understood from the word מענן, from ענן, a cloud), are used to represent all kinds of sorcery and magic.

Micah 5:12, 13]. Then will I out off thy stone images and thy molten images out of the midst of thee; and no more shalt thou worship the work of thy hands.
Micah 5:13, 14]. And I will tear down thy Asherahs—אשׁירה, as Deuteronomy 7:5 irregularly written with i in the penult denotes, according to the derivation from אשׁר, related to ישׁר, the tree-trunk stuck upright in the ground to be worshipped ( Deuteronomy 16:21), such as were the symbols of the nature-gods in the Canaanitish idolatry—out of the midst of thee, and destroy thy cities. These are regarded here not as fortified places, but as seats of false worship, as Micah 1:5 :. cf. Isaiah 15:1.

Micah 5:14. Then, when thus the purification is completed within thee, I will execute vengeance in anger and wrath on the people who have not heard. This last addition establishes, through the implied consequence, that some heathen nations will hear,the distinction made on Micah 5:5.

DOCTRINAL AND ETHICAL
A light, a city on a hill, toward which the heathen stream—that is the holy congregation ( Matthew 5:14). In the time of salvation she is loosed, by the catastrophe spoken of in Micah 3:12, from her natural substratum, the little earthly hill of Zion, and in her spiritual significance, as no longer a mere centre of a temporal system of worship, but the source of the perfect instruction concerning God, exalted high above all that is high on the earth. As upon the figure of David the prophetic figure of the Messiah is developed, so upon the figure of Jerusalem is the prophetic figure of the holy community of the future (cf. Psalm 87.). As once from the tower of Babylon, which they had raised for themselves, sinners were scattered over the world, so God now sets up the banner around which they are to assemble. Prom men the multitude of ways, from Him the oneness of way. Prom men the centrifugal power, from Him the centripetal. Now must the deceitful voices of the gods and the oracles be dumb, to inquire of which the heathen travelled over land and sea; inquiries of the heavens also and of the abyss ( Deuteronomy 30:12 ff.) must cease. The world is aroused to receive the statute and watch-word of God which goes forth from Zion. And this watchword is Peace, not the peace which the world giveth, for “in the world ye shall have tribulation;” but which God alone can give, wheu He becomes judge of the nations. He has become the God of the world, the calling of Israel the religion of the world. Then there is a quiet, blessed abiding; God’s congregation are the quiet in the land. With glorified lustre the times of Song of Solomon, the Peaceful, return. And whatever of noble fame there is among men grows pale before his name, or receives new splendor through his name.

But that the light may burn clear it must first be purified from the dross. Not with the proud, who rejoice in their own light, dwells the Holy who is the only light, and a burning flame for the ungodly, but with those who are humble and of a contrite spirit ( Isaiah 57:15). Not until he is crippled in the contest with God does Israel receive the blessing ( Genesis 32:25). The tower to which the congregation turn is not a regal, but a flock-tower. Prom the flock proceeds the rule, and the flock are the ruled. David was a shepherd, shepherds first heard of the Saviour, a shepherd was He himself.

But until then, until the spiritual completion of things, the way is still long. Jerusalem is still standing, and must first pass through the purifying judgments, whose end was described, Micah 3:12. Heavily struggles the congregation which is to be made perfect, under the terrors of the judgment. Out of her must the Messiah be born, from whom help cometh. But wave upon wave rushes on and dashes her that travaileth, yea, the waves will sweep her away from the shore where she thought herself concealed. Under God’s severe dealings there must first come upon Zion’s lips the cry: “Lord, depart from me, for I am a sinner,” before she can hear it said from his lips: “Fear not, for from henceforth shalt thou catch men.” And although she arise in might, so long as her Messiah is not born, all her labors come to nought, she labors in vain and spends her strength for nought ( Isaiah 49:4). She must endure the worst.

Over against her stands the world-power, defiant from ancient times, and grown up together with her. And to the fullest power of manifestation must she come, yea, must accomplish the last shame of subjugation and extermination upon the inheritance of God, before she can herself be judged; for God judgeth not before the time is fulfilled ( Genesis 15:16). But the days of the world-power also are numbered. She is allowed by God to perform her work and she performs it; but while she gathers all her might, she gathers it still only for the destruction which God has appointed to her.

For, when the time is fulfilled, the Messiah will be born of the travailing congregation. Not indeed in the outward Zion. Over that hangs the doom of destruction. But the poor of the world hath God chosen. Out of little Bethlehem will He come toward whom all the promises have pointed from the beginning, because from the beginning He was with God, and toward his coming all history looks. Israel is abandoned, but abandoned for the glory of God, which shall be accomplished through the Messiah. When everything totters, under the divine judgments, He alone stands firm and enters on his shepherd office to fulfill the prophecy of the kingdom; through Him God becomes the world-God, and Israel’s religion the world-religion, and in Him is the Peace, yea, He is Himself Peace.

But the world will not have the peace. The heathen flow unto it; some of them however do not join in this movement, but would destroy the kingdom. These flow on to be judged. It is another David who acts the shepherd here. For falling and for rising again, one for life another for death, thus stands the Messiah, and with Him the congregation of God, in the midst of the nations, in the midst of history.

Those who belong to Him are a congregation of the holy, separated from all that is impure, from all in which imin trusts apart from God, which he loves and fears besides God; and therefore triumphant, because God maintains her cause.

Hengstenberg: It makes no difference as to the thing whether the nations walk with their bodily feet or with the feet of the soul, whether they move toward the proper Mount Zion, or toward the Church, which was typified by that, only that the beginning of the pilgrimage must belong to a time when symbol and thing signified were still together, the outward Zion was still the seat of the Church. Incessantly strides the divine judgment towards its final issue, irresistibly the divine grace wrests from the enemy the prey which appeared to be given up to them forever. New phases of sin introduce new phases of judgment, a new phase of worldliness a new onset of the world-power. That the fulfillment of the prophecy of the Old Testament forms a side object of the occurrences of the New Testament, that, however, this object was with none of the latter the only object, that each of them, rather, has its significance apart from prophecy, and that by this significance prophecy and history are both equally ruled, is everywhere manifest. Among the blessings which the Messiah should bring to the congregation of the righteous, is first perceived the fundamental benefit, the condition of all others, namely, the transformation which He will produce in the disposition of the covenant people. This above all things must be ehanged, if they are not still further to be given up to judgment. False Israel is the proper booty of the world.

Schmieder: The three periods of deliverance in Micah give the basis for subsequent prophecy; (1.) The redemption from Babylon is unfolded by Isaiah 40-60 :., and in such a way that this redemption becomes the typical form for the entire subsequent development of the kingdom of God. (2.) The deliverance of Jerusalem from the universal attack of the nations is represented in Ezekiel 38-39. as the last triumph of Israel. (3.) The rescue from the last calamity of all, in which the city itself is conquered, and the judge of Israel is mocked, lies at the bottom of the concluding prophecy of Zechariah.

Calwer Bible: That is a comfort to him, that God’s instruments of punishment upon Israel find also an avenger again for their tyranny, even in the people of Israel, although these must first have passed under the rod.

Schlier: Not until Zion the impure has been destroyed, can it become the seat of God’s holy dominion; Zion’s people must first be led far away as captives, before they become a people strong in the Lord and victorious over all peoples; Zion’s king must be deeply humbled before the true king of David’s lineage comes, who brings everlasting peace to his people.

Of the fulfillment. Justin Martyr (Dial. c. Tr.) : As many of us as, moved by the law and by the word coming out of Jerusalem, through the Apostles, have come to the faith, and fled for refuge to the God of Jacob and of Israel, filled until then with war and slaughter and all iniquity, we have everywhere changed the instruments of war into instruments of peace, and are building piety, righteousness, philanthrophy, faith, hope, etc.

Calvin: Although God governed the ancient people by the hand of David, Josiah, Hezekiah, yet there lay as it were a shadow between, so that God ruled in a hidden way. The prophet, accordingly, here expresses the difference between that typical outline-shadow of the kingdom and the later, new kingdom which God would reveal through the Messiah. And that is truly and definitely fulfilled in the person of Christ. For although Christ was the true seed of David, He was still at the same time Jehovah, that Isaiah, God manifest in the flesh.

Hengstenberg thinks himself obliged, following ancient examples, to interpret Micah 4:9-13 in an apocalyptic way, as a chronological series, so that in Micah 4:9-10 the Babylonian catastrophe, in Micah 4:11 the Maccabean struggles, in Micah 4:14 the oppressions of the Romans should be foretold. Compare, on the contrary, the explanation given above.

Rosenm, Casp, and Keil give an eschatological reference to these verses.

Schmieder: It is an entire mistake to interpret this great prophecy of Micah of any one historical event, as though it was completely fulfilled in that. The interpretation corresponds nowhere in its entire fullness, not even with the expressly promised deliverance from Babylon. This should not expose the prophecy to suspicion, but only warn us against the undue haste of expositors. The prophecy rests on visions which represent, not separate historical events, but which in large, figurative sketches show the course of the development of God’s kingdom. What the Holy Spirit thus speaks, that the Holy Spirit alone can interpret, not all pious curiosity of historical learning.

HOMILETICAL AND PRACTICAL
On Micah 4:1-8. The kingdom of God.

1. Its central point: the glorified and exalted Zion, the source of the statutes and Revelation, and through grace, the ancient, chosen seat of God’s dominion. Micah 4:1 a–c, 2 g, h, 8.

2. Its citizens: those who flow toward it thirsting for righteosuness, longing for salvation. Micah 4:1 a, 2 a–f, 6, 7.

3. Its order: God’s law and God’s peace. Micah 4:3.

4. Its blessedness: rest, security, prosperity. Micah 4:4.

5. Its duration: eternal, like God Himself. Micah 4:5.

Micah 4:1. The sufferings of this present time are not worthy to be compared with the glory. The city on the hill shines and is not concealed; it is thy own fault if thou see not. Salvation comes of grace; but that thou mayest possess it the voice of desire must be in thy heart. He who would not suffer law and justice, and longs not therefor in humble prostration, is not ready for the Gospel either.

Micah 4:3. God’s judgments are best, and are clear enough for him who has part in the Holy Ghost. Plough and scythe cease not; sowing and reaping are still attended with toil, but what was a curse has become a blessing.

Micah 4:4. Who longs not for rest? In the kingdom of God thou hast peace. The terrors of the world are for him alone who goes with the world.

Micah 4:5. In God’s name! With that begin all thy work, then will it go on prosperously.

Micah 4:6. Even the Old Testament knows that not until after the fullness of the heathen will Israel after the flesh, humbled and contrite, enter into the kingdom. Why is his entrance delayed? Because Christians, instead of regarding God’s way, and thus living in peace, consume each other in strife and spiritual warfare, and so throw doubt over the certainty of the divine promises. Until Micah 4:3 is fulfilled (in a spiritual sense), Micah 4:6 also will not be fulfilled.

Micah 4:7-8. How will the dominion be? The question is obscure, and can be answered only from the New Testament. One thing only is sure—that God will reign forever.

Hengstenberg: On Micah 4:2. The ways of the Lord are the ways in which He would have men walk,—the ways of living which are well pleasing to Him. The antithesis is the walking in one’s own ways ( Isaiah 53:6), the direction of the life according to the caprice of the corrupt heart itself.

Michaelis: The Messiah will be a teacher, says Kimchi. And it is quite remarkable how the old teachers of the Jews themselves say expressly, that the Messiah will interpret the words of the law, and discover the errors of the Jews; that the doctrine which men learn before Him will not be considered in comparison with his new law.

Burck: Micah 4:3. Jehovah Himself will reign through his law and spirit. The office which ye most shamefully disregard ( Micah 4:3), will be most faithfully discharged.

Michaelis: One may not object to this what Christ says ( Matthew 10:34 ff.), that He was not come to bring peace on the earth but a sword; for this happens per accidens through human depravity; and these disturbances Christians do not excite but suffer. The perfect fulfillment of this prophecy, moreover, is reserved for the final completion of all things.

Calwer Bible: Micah 4:4. Even under Solomon’s reign was it so ( 1 Kings 4:25), as also the great crowd of men in Israel, which is promised ( Micah 2:12), likewise existed in Israel, according to 1 Kings 4:20, under Solomon. Solomon’s reign was indeed the chief type of the final reign of Messiah.

Caspari: Micah 4:5. We have to do with a promise. An admonition, or decree implying an admonition, wquld not be appropriate here among mere promises. The walking in the name of Jehovah, however, is not to be regarded as a merit deserving salvation, but as a conditioning grace which has been bestowed upon Israel.

Calvin: Micah 4:8. The prophet here establishes the souls of the pious, that they may hold out steadfast through the long delay, and not be discouraged by the present defeat so as to despair of the fulfillment of God’s promises. The dominion of the daughter of Zion is made prominent, because the king in Israel had obscured the glory of God.

Gulich: It is called the ancient kingdom, (1.) Because it is David’s kingdom in his son Christ. (2.) Because it is a kingdom proceeding from among them, not of foreign princes. (3.) Because it is the kingdom of God. (4.) Because it is the kingdom of the twelve tribes reunited as at the time of David and Solomon. (5.) Because it is the kingdom over the heathen as David and Solomon ruled over the heathen.

Luther: Micah 4:1. The kingdom of Christ, or the preaching of the Gospel, has been made so sure, and so firmly established, that it can be stifled or exterminated by no power, however great.

Micah 4:2. In particular, the prophet wished to show the difference between the kingdom of Christ and the kingdom of Moses and the law. Moses is a dreadful teacher; constrains and drives the people to a shadow of obedience. But the kingdom of Christ has a willing people ( Psalm 110 :), who of themselves like sheep follow their shepherd. Eor to such willing obedience are they moved by the great, unspeakable benefits.

Micah 4:3. If any one is so utterly unacquainted with Holy Scripture as to interpret this text to mean that a Christian either may not bear arms, or not legitimately use them, he very unskillfully perverts the whole sense of the prophet. Eor he takes this saying concerning the spiritual kingdom of Christ and applies it to the bodily kingdom; and this he does against the plain Scripture, which enjoins on the temporal magistracy that they should protect their subjects in the enjoyment of their rights, and help maintain the general peace.

Micah 4:4. What a great difference is there between householders! Yet if they be Christians, each of them has his noble fruits, with which to help and support others.

Micah 4:6. Yet who would be so pusillanimous as not easily to allow God to take away his earthly goods, if he only has sure hope of the heavenly goods?

Starke: Micah 4:1. At the time of Christ, Mount Zion stood over all other mountains. The Church of the New Testament has a great preeminence over the Church of the Old Testament. Christ maintains and extends, even amid manifold disruption and desolation of the earthly kingdoms, his spiritual kingdom—the Christian Church on earth—by his Word and Gospel,

Micah 4:2. It is not enough that each one believes for himself, one must also excite another by fraternal means unto righteousness. We must not only send others to church, but also visit it ourselves. Not all who come to the church are on that account true members of the church, but only those who come in true simplicity.

Micah 4:3. Christians should be a peaceable people and not live in bickerings, strife, and enmity. True piety is rewarded in this world, also ( 1 Timothy 4:8).

Micah 4:5. It is a devilish opinion that men may be saved in all religions. Christ’s kingdom is not a worldly but an eternal kingdom. A Christian must fear God not for a time only, but constantly.

Micah 4:6. Bodily plagues and all kinds of chastisements belong to the strange ways of God, by which, however, He seeks to bring the erring into the right way. The cross must give birth to the Church of Christ. Hold fast and endure.

Pfaff: Micah 4:1. The church of the New Testament rests on an immovable foundation. Even the gates of hell cannot prevail against it. All the kingdoms of the world are nothing to be considered of in comparison with the kingdom of Christ.

Micah 4:3. Because there is still everywhere war, hatred, and enmity among those who should be Christians, the Lord still judges the peoples and punishes the heathen.

Micah 4:5. No one is capable of the peace of God except him who walks in the name, and in the power, and according to the commandments of the Lord.

Quandt: Micah 4:1. As Zion, so far as it signified also Jerusalem, was the capital of God’s kingdom under the Old Testament, the language of the prophets naturally adapted itself to that, and thus the whole kingdom of God, from its Old Testament germs on toward its New Testament development, on earth and in heaven, was designated by the name of Zion, the mount of God.

Micah 4:3. The kingdom of peace is building itself up even in these periods, in so far as Christian people have already beaten many a sword into ploughshares and many a spear into pruning-hooks; this imperfect fulfillment is a pledge of the complete fulfillment.

On Micah 4:9-13. Of the straggles of God’s congregation.

They must be maintained—

1. Under heavy sorrow in secure expectation of the final redemption ( Micah 4:9-10).

2. Under the mighty assaults of the foe in sure confidence that the Lord sits upon the throne ( Micah 4:11-12).

3. In constant self-examination. For, although the victory must certainly be given to God’s cause ( Micah 4:13), nevertheless, until Christ is born in the congregation (and in each individual, Micah 4:1), the result of every contest is deserved disaster and disgrace ( Micah 4:14).

Micah 4:9. Desperate complaint under the struggle and sorrow which God lays upon thee is a sign that Christ is not in thee. See to it that it becomes the right complaint and sadness; then will Hebrews, amidst the pain, be born in thee.

Micah 4:10. In his misery the prodigal son first found his way to his father’s house.

Micah 4:11. How much more earnestly must we be concerned that God’s name should be hallowed through our faith and life, since we know that to his enemies nothing is more agreeable than to see us dishallowed. While we are not unholy no one can render us so; and those who attempt it do so for their own condemnation and ruin.

Micah 4:13. In the fortunes of the congregation there is a constant ebb and flow. Let us be on our guard against pride in apparently prosperous seasons, against despondency in the drought.

Micah 4:14. It is a very wretched thing, that many Christians remember not until amid the furious assaults of the enemy that they belong together, so as to spare one another; but at other times for trifling causes refuse salvation to each other and will not dwell under one roof.

Hengstenberg: On Micah 4:9. The mingling together of judgments with promises of salvation should guard believers against vain hopes, which, if not supported by the event, change into so much the deeper despondency. It contains also an indirect solace in itself, for He who sends the prediction of what shall be, under his control must it stand, and “He who sends can turn it away.” The greatest reason for our faint-heartedness under the cross is the doubt whether it comes from God.

Calvin: Micah 4:10. As soon as He has strengthened the souls of believers to bear the cross, He adds the hope of salvation.

Luther: Birth-pangs indicate not a death but a twofold life, that, namely, the mother is to be delivered of her burden and the new man born.

Micah 4:11. Israel, with his claim to be alone the people of God, was a thorn in the eye of the heathen.

Starke: Micah 4:9. In great distress of heart men often either forget God’s promises, or begin in some measure to despair of their fulfillmenti

Micah 4:10. Then is the cross most lightly borne, when we consider the will of God, and yield ourselves patiently to the trouble.

Micah 4:12. The ungodly in their persecution of the saints, always have, doubtless, an evil design, but God knows how nevertheless to turn it to good.

Micah 4:13. A great army can accomplish nothing unless God gives it strength.

Micah 4:14. And all preparation for war is vain when God would punish. Those who despise Him and his Word are despised by God in return, and given over to the scorn of men.

Pfaff: Micah 4:11 ff. The enemies of Christ’s kingdom must not think that, because by God’s appointment they are permitted to plague the church for a time, this will pass unpunished. The iniquity will be returned upon their own heads. Against God’s judgments, when they fall, avails no military preparation, but only the preparation through repentance and prayer.

Rieger: Even in our Church, and amid the priceless liberty of conscience with which God has blessed us, his kingdom is still everywhere hampered and oppressed by the power and spirit of the world, and one cannot make the least use of discipline, still less discover traces of the kingdom of God in the secular power. But the greater the need the better can the promises come to one’s help. If God should even still further and more grievously afflict, this must still be our consolation, that if Hebrews, breaks down that which He has himself built, He will use all the living stones otherwise for his own purposes. The certainty of the faith of Israel in the Old Testament, and the solidity of all God’s promises through the prophets, have served at all times as a support for the Christian faith. Where there is little or no faith in the heart, and men still esteem earthly good very highly, we often hear premature and too sensitive complaints, against which we must testify that there can and will be a still further decay of external prosperity, while yet God will not let his promise fail. Our heart is either lost in the distress and forgets the promise, or it lends an ear to the promise and then thinks there must nothing adverse intervene. It is right to keep promise and threatening both before the eyes.

On chap5.The Prince of Peace.

1. His is coming.

(a.) In lowly guise, 1 a; humble.

(b.) And yet to the throne, 1 b; glorious.

(c.) Because He was appointed to this from of old, 1 c; eternal.

(d.) At the appointed fullness of time, 2 a; temporal.

2. His work.

(a.) To seek and save that which was lost, 2 b.

(b.) To be a shepherd in truth, 3 a.

(c.) To prepare God’s kingdom even to the ends I of the world, 3 b.

(d.) To give peace to his followers through the protection which He will afford and the bestow-ment of power, 4.

(e.) To judge the world, 5, 14.

3. His Congregation.

(a.) A spiritual congregation. Micah 5:6.

(b.) A powerful congregation. Micah 5:7-8.

(c.) A holy congregation, which (a) trusts in God alone ( Micah 5:9-10); (ß) inquires after God’s will alone ( Micah 5:11); (y) fears God alone ( Micah 5:12-13).

Micah 5:1. God counts not but weighs; and the lowly and small in the eye of the world He chooses most fondly. He is a concealed God. His ways reach from the deep to the height.—As David came not from Bethlehem without previous signs, so everything temporal in the kingdom of God has eternal signification.—Kings should consider that they ought not to esteem’ most highly their arsenals, but their stores of bread, and that those exist for these.—Rulers are at all times by Gods grace. Christ’s coming is from eternity and to eternity.—It is little to believe that Christ was before the world; salvation begins not until you experience that He is born in the world.

Micah 5:2. God’s “therefore” is always hard to understand, especially when it goes against our flesh. Blessed he who receives it. God forsakes, but only for a certain time; have patience in the time of drought, his time is best of all. All his ways tend toward new birth; even death. He has forgotten none, and goes after all, even the lost; leaves the ninety and nine in the wilderness, and seeks the one.

Micah 5:3. Raise thy head; the Saviour stands ever, and if He veils himself, the cloud is in the dimness of thine eye; he cannot fall.—Although Jesus be thy salvation, thou shouldst not in a childish way drag his nature into the dust, but cherish a holy reverence for his divine majesty. In the name of Christ call upon God; in the name of God cry to Christ; He will certainly hear thee. Wherever thou art He is not far off. Even if thou wert sitting in the abyss, his kingdom reaches thither. But consider that time on earth has an end, seeking may begin too late.

Micah 5:4. He gives Himself, therefore gives He peace. In the congregation Hebrews, the One, is invisible; his work there is carried on by many hands. A visible head to the congregation is against Scripture.

Micah 5:5. Even where He smites, it is only salvation. No Christian should rejoice in the destruction of enemies, but only be thankful for the salvation of his own soul.

Micah 5:6. Amid the world must the congregation stand. Flight from the world is contrary to the kingdom of God. Where the maintenance of the spirit and of strength fails, there exists nothing of the true Israel. Again, where grace is sought through human Wisdom of Solomon, and is placed in an outward mechanism of Christianity, rather than in the living, travailing power of God’s spirit, there too the true Israel is not. Times of refreshing in the Church come not according to the will and calculation of men, but according to God’s will. They cannot be made, but must be prayed for. But for death God is not to blame, but those who would not receive the dew of his Spirit, and would rather remain dry.

Micah 5:7-8. If a preacher would indeed speak the Word of the Spirit, he must know that God’s Word, which he proclaims, will triumph. He who believes not speaks as if he spoke not. How much more earnest and diligent in our office should we be, if we always thought that God does not without means carry forward the upbuilding of his kingdom, but has connected this with instruments, with the remnant of Israel, his servants.

Micah 5:9-10. The pride of learning and wisdom also is horses; the pride of self-righteousness and good works is chariots, on which the natural man rides abroad; anvl if whole communities rest in them and suppose that they are thus justified, they are cities and fortresses rejected of God.

Micah 5:11 f. Covetousness and ambition also are idols. How many men ask first these dark idols of their heart, before they inquire after God’s will, and thus lose, alas ! labor and profit; adulterating also the fountain of grace which had been opened in their hearts.

Micah 5:14. In the time of salvation, the idea of “heathen” will no more be conceived as national and historical, but those are heathen who hear not the voice of God, whether by birth they stand within or outside of the congregation.

Michaelis: On Micah 5:1. “Days” and “eternity” seem to be incompatible, but the Scripture speaks of divine things which it would reveal, in a human way. Hence as we conceive always of a space still beyond the uttermost world-spheres, although it does not exist, so we imagine days and seasons before the world, because we cannot do otherwise. Thus the Apostle also speaks of the days of eternity, and God is called ( Daniel 7:9) the Ancient of Days.

Chrysostom: When He says : His beginnings are from the beginning, from the days of antiquity, He shows his preexistent nature; but when He says: He will go forth a ruler to feed my people Israel, He shows his temporal birth.

Calvin: “For me will He come forth;” thus God indicates that He intends the destruction of the people only so as to restore them again after a certain time. Hence He calls back to Himself them that believe, and to his plan, as if He would say : So have I rejected you for a season, that you still lie near my heart.

Hengstenberg: God so ordered circumstances connected with the typical choice of David that his human lowliness might appear in the strongest light. It was God who raised him from a keeper of sheep to be a shepherd of the people.

Michaelis: On Micah 5:2. Therefore, because this is the plan of God, first to punish Zion for her sins and then to restore her through the Christ that comes forth out of Bethlehem.

Calvin: Micah 5:3. The expression “feed” shows how Christ stands toward his own, the sheep that have been intrusted to him. He does not rule over them like a dreadful tyrant, who oppresses his subjects with fear, but He is a shepherd and cares for his sheep with all the gentleness that, could be desired. But since we are surrounded with enemies, the prophet adds: He works with power, that Isaiah, with all the power there is in God, all the protection there is in Christ, as soon as there is need to protect the church. We should learn, therefore, to expect from Christ just as much salvation as there is power in God.

Schlier: Micah 5:6 ff. Christ’s people are a source of blessing everywhere, but where they are opposed they become a lion which none can resist; they are also a victorious people.

Schmieder: That the power of the holy people is a peaceful one, and that only the strength, not the kind of their force is compared to the force of a lion, is proved by what follows.

Michaelis: Christ is a lamb and a lion, cf. Revelation 6:16.

Michaelis: Micah 5:9. So did Joshua and David, in order to break up false confidence ( Joshua 9:6 (f.; 2 Samuel 8:4).

Luther: How well has God fulfilled that already with the temporal Israel!

Starke: Micah 5:1. As believers under the Old Testament comforted themselves, amid their afflictions, with the promise of Christ’s coming in the flesh, so it becomes us, on whom the end of the world has come, to comfort and strengthen ourselves with the hope of Christ’s coming at the last judgment ( 1 Thessalonians 4:16-18). Whatever cities worthily receive Christ, these are his Bethlehem. Although God’s throne is very high, yet hath He respect unto the lowly.

Micah 5:2. Let him that afflicts afflict, until He comes with the Gospel. Let him who loves happiness submit himself to his government in humility.

Micah 5:3. The Gospel gives nourishment to our souls, and glorifies Christ in us. Christ’s kingdom of power as well as of grace is and goes everywhere. The Gospel can be detained and hindered by no human power.

Micah 5:4. Christ is our peace, because through Him we have peace above us with God, within us in our conscience, around us with other men, and under us against Satan.

Micah 5:5. God can doubtless wink at the tyrants for a time; but when they have filled up the measure it will be measured to them again with the measure.

Micah 5:6. God scatters his pious ones for this reason also, that through them the seed of the Gospel may be sown also in other places. God has always a little flock left in the Church. True conversion results neither from our own nor from the powers of other men, but from God alone. The Gospel is the dew by which God refreshes the thirsty earth.

Micah 5:9-10. Many things not bad in themselves may become bad by abuse. The weapons of our warfare are not carnal, but spiritual and mighty before God ( 2 Corinthians 10:4).

Micah 5:13. Insincere worship also is a kind of idolatry.

Micah 5:14. God in kindness calls the sinner to repentance; if he obey not He chastises him in moderation; but if not even this helps, He overwhelms him utterly with his indignation.

Pfaff: Micah 5:1. Since Bethlehem, with the other cities of Judsea, has long been destroyed, the Messiah must have been born already. Jesus must reign by his Spirit in our hearts, if we would be a portion of his Israel.

Micah 5:2-3. A beautiful prophecy of the union of Jews and heathen in the New Testament; then they shall form one congregation to the world’s end.

Micah 5:6 f. Christians who walk in the power of the Saviour, are like a fruitful dew and rain, which fertilizes others also, makes them grow and bear fruit unto the Spirit; they are endowed with a spiritual strength from on high, whereby they may powerfully affect the conscience of men, and triumph gloriously over the kingdom of Satan.

Rieger: There remains much unexplained in this chapter. We may, however, in that which is clear and certain find our pasture, and have so much reverence for the more difficult parts as to believe that there lies in them also something by which already the faith of others has been strengthened, or of which others after us will have better understanding.

Micah 5:1 ff. Christ is here promised particularly as He who should be Lord over Israel, therefore in his kingdom. Where then is his high-priesthood, his redeeming work, and all the rest which is proclaimed of him in the Gospel ? All that has its fulfillment and due relations in the kingly rule. For this sets in motion his whole work of redemption with its blessed fruits, and procures its fulfillment for all the righteousness of God. It was the case with the Jews that they in an earthly sense rested on the kingdom alone, and stumbled at the rest; now, it works with many in Christendom almost precisely the other way.

Micah 5:2. It is not hard for faith to apprehend that, as Christ was once born at Bethlehem, as regards his person, so also Hebrews, in his kingdom, may once appear as the shepherd of nations, born through so many pangs and sighs of all the faithful, and may bring everything to the end proposed in the counsel of God.

Quandt: Micah 5:1. Out of the place which is too small to be an independent member, goes forth the head. Not the present Bethlehem, whose poor inhabitants support themselves by the preparation of mementoes for the pilgrims, out of the stones and shells of the Dead Sea, but a converted Christian soul is now the true birth-place of the Redeemer.

Micah 5:3. He who has the Messiah for a shepherd finds in Him both pasture and protection. With Him will the congregation dwell, not roam abroad any longer (cf. Amos 8:11).

Micah 5:6. The blessings which Christianity has brought to the world are not to be counted.

Micah 5:7. Not to the souls, but the sins of the nations will Israel be terrible; for the peace which the Messiah gives is in its nature warfare against sin.

Micah 5:10. Cities which are fortresses fall under the judgments of God, that confidence in them may fall also.

Micah 5:14. It is God’s way to do wonders with broken reeds. Not until’He has washed Israel in the sharp lye of his judgments, and taken from him all in which he placed his vain hopes, is he a suitable instrument for God, to execute his vengeance on the nations through attestation of the word.

[Dr. Pusey: On Micah 4:1. God’s promises, goodness, truth, fail not. He withdraweth his Presence from those who receive Him not; only to give Himself to those who will receive Him. Mercy is the end and sequel of chastisement. Micah then joins on this great prophecy of future mercy to the preceding woe, as its issue in the order of God’s will.

Micah 5:2. In Micah’s time not one people, scarcely some poor fragments of the Jewish people, went up to worship God at Zion, to call to remembrance his benefits, to learn of Him. Those who should thereafter worship Him, should be many nations.—They came not making bargains with God (as some now would), what they should be taught, that He should reveal to them nothing transcending reason, nothing exceeding or contradicting their notions of God; they do not come with reserves, that God should not take away this or that error, or should not disclose anything of.his incomprehensiblencss. They come in holy simplicity, to learn whatever He will condescend to tell them; in holy confidence, that Hebrews, the Infallible Truth, will teach them infallibly.—No one ever saw or could imagine two human beings, in whom the grace of God had unfolded itself in exactly the same way. Each saint will have his distinct beauty around the throne. But then each will have learnt of his ways, in a different proportion or degree.

Micah 5:3. The fathers had indeed a joy, which we have not, that wars were not between Christians; for although “just wars are lawful,” war cannot be on both sides just; very few wars have not, on both sides, what is against the spirit of the Gospel. Por, except where there is exceeding wickedness on one side, or peril of further evil, the words of our Lord would hold good, in public as well as private. I say unto you that ye resist not evil.

Micah 5:10. God’s judgments, or purifying trials, or visitation of his the saints, hold their way, until their end be reached. They who suffer cannot turn them aside; they who inflict them cannot add to them or detain them.—There [in Babylon, “in tumult, and din, and unrest, and the distractions of this life”] shall it [the backslidden and chastened soul] be delivered, like the poor Prodigal, who came to himself in a far country, when worn out by its hard service. Even then it must not despair, but remember, with him, its Father’s house, the Heavenly Jerusalem. Its pains within or without, whereby in it is brought back, are travail pains. Though all is dark, it must not say, I have no Counsellor. For its Redeemer’s name is Counsellor, “one Counsellor of a thousand.” “Thine Intercessor never dies.” Out of the very depths of misery will the Divine merrcy draw thee.

Dr. Pusey: Micah 5:7 (Eng. Vers.). In the Gospel and the grace of Christ there are both, gentleness and might; softness, as of the dew, might, as of a lion. For, “wisdom reacheth from one end to another mightily; and sweetly doth she order all things.”[FN10]
Micah 5:11. The church shall not need the temptation of human defenses; for God shall fence her in on every side. Great cities too, as the abode of luxury, and sin, of power and pride, and, mostly, of cruelty, are chiefly denounced as the objects of God’s anger. Babylon stands as the emblem of the whole city of the world or of the devil, as opposed to God. “The first city was built by Cain; Abel and the other saints had no continuing city here.”

Matthew Henry: Micah 4:2. Where we come to worship God. we come to be taught of Him. Those may comfortably expect that God will teach them who are firmly rewolved by his grace to do as they are taught.

Micah 5:5. Then peace is a blessing indeed, when it strengthens our resolution to cleave to the Lord.

Micah 5:12. When men are made use of as instruments of Providence in accomplishing its purposes, it is very common for them to intend one thing, and for God to intend quite the contrary.

Micah 5:13. When God has conquering work for his people to do, He will furnish them with strength and ability for it, will make the horns iron and the hoofs brass; and when He does Song of Solomon, they must exert the power He gives them and execute the commission; even the daughter of Zion must arise and thresh.

Micah 5:2 (Eng. Vers). A relation to Christ will magnify those that are littli in the world.

Micah 5:5. When God has work to do He will not want fitting instruments to do it with; and when He pleases He can do it by a few; He needs not raise thousands, but seven or eight principalmen may servr the turn, if God be with them.

Footnotes:
FN#1 - Literally, “upon” it, as though the stream would overflow the mountain. “It is a miracle, if waters ascend from a valley and flow to a mountain. So it is a miracle that earthly nations should ascend to the church, whose doctrine and life are lofty, arduous, sublime.” Lap. in Pusey in loc.—Tr.]

FN#2 - Dr. Pusey understands the מִן partitively, and happily applies the expression to the infinite variety and degrees of understanding to which individual saints have attained, concerning God, and of experience of his grace. “They do not go to God because they know Him, but that they may know Him.”—Tr.]

FN#3 - He speaks of it as law simply, not the Jewish, law as such, but a rule of life from God. Man’s better nature is ill at ease, being out of harmony with God. It cannot be otherwise. Having been made in His likeness, it must be distressed by its unlikeness; having been made by Him for Himself, it must be restless without Him. What they indistinctly longed for, what drew them, was the hope to be conformed by Him to Him. The sight of superhuman holiness, life, love, endurance, ever won and wins those without to the gospel or the church.”—Pusey.]

FN#4 - These three verses are found again in Isaiah 2:2-4, almost word for word. It is disputed which of the two prophets borrowed them from the other. At first view the reference of them to our author seems to be favored by the obvious circumstance that they stand in a vital and complementary connection, are essential to the understanding of what follows, and through the antithesis to the immediately preceding context, have an appropriate and truly constructive position (cf. Micah 2:12 with Micah 3:1 and Micah 4:14 with Micah 5:1). In Isaiah, on the other hand, the three verses stand entirely apart at the head of a long discourse, whose subsequent parts are easily intelligible without them, and have only the interior connection with them that Isaiah shows: “So it ought to be and might have been, but how unworthy are ye now, that such salvation should come.” It is in this view evident that Isaiah in that passage quotes from some source, and granting this, it seems most obvious that he quotes from Micah. But now we learn from Jeremiah 26:18 f. that Micah published his prophesies (cf. the Introd.) under king Hezekiah. And although one might restrict this statement to that which was immediately connected with the verse of Micah ( Micah 3:12) there cited, and belonging to the same time, still, on this principle chaps, 1, 6, 2, possibly, at the most, could be assigned to an earlier date of composition, but precisely for the series of discourses, chaps, 2–5, would Jeremiah’s statement remain decisive. But Isaiah’s discourse, Micah 2, belongs not to the time of Hezekiah, but at the latest, to that of Ahaz, probably to that of Jotham, and was composed, accordingly, before Micah 2-5. Besides, the assumption (otherwise improbable) that Micah has presented us in our book with a total collection of the Revelation, communicated by him at different times, does not solve the enigma. For thus the verbal identity of the citation in Isaiah, made from the oral discourse, with the written expression of Micah remains unexplained. This latter must have lain before Isaiah, on the supposition that he was the borrower from our prophet.

Thus commentators have been led to assume that both prophets made use of one and the same earlier prophet (Hitzig: Joel), whose writing has been lost. But how can this be proved, especially since it stands written expressly over those verses in Isaiah, “The word of Jehovah,” which appears to do away utterly with such, and with every assumption of borrowing? I can understand this caption, which, besides, would be altogether superfluous, only by regarding it as belonging to the discourse itself of Isaiah, not, therefore as a title, but as an integral beginning of the discourse itself. I should accordingly paraphrase Isaiah 2:1-5 in this way: Isaiah once spoke the familiar word (הַבָדָּר), etc. ( Isaiah 2:2-4); but now ( Isaiah 2:5) it must be spoken thus ( Isaiah 2:5 ff, cf. Isaiah 16:13. ff.). Isaiah should thus before the whole discourse in Micah 2. have uttered the Micah 5:2 ff. as an independent prophecy, which he now repeats under altered circumstances to show how it is that it cannot be fulfilled. Isaiah quotes, accordingly, from himself. On the other side, however, Micah also has taken up again that old promise of his respected colleague, which might very naturally have made a strong impression among the people, in order, not antithetically but expansively to carry it forward, and to attach thereto his own new revelations. In a similar manner Jeremiah also (vid Introd. to Obad.) has reproduced and modified older predictions. [The very general view of commentators is that Isaiah (“not after the reign of Jotham,” Pusey) borrowed these verses from our prophet. See Dr. Pusey’s very strong judgment, Introd. to the Proph. Micah, p289 f.—Tr.]

FN#5 - Pusey finds the fulfillment of this enchanting prophecy of “Peace on Earth” “(1) In the character of the Gospel. (2) The prophecy has been fulfilled within and without, among individuals or bodies of men, in body or mind, in temper or indeed, as far as the Gospel has prevailed.” Alas! to how small an extent then, has the Gospel prevailed! True, the coming of Christ to the earth was remarkably, providentially coincident with a universal peace, the second which had been experienced throughout the Roman dominion since the reign of Numa (Livy, 1:19). Very impressive also are the testimonies of the early Christian writers to the change which the world had even then undergone, through the influence of Christianity, in respect to the frivolousness, the frequency, barbarity, rage, and destruetiveness of wars. Indeed, the expressed sentiments and the actual practice of Christians, at times, in former centuries, might well have encouraged the hope that erenow war would be remembered throughout Christendom only as the nightmare of a darkness forever past. But what is our feeling when those of us who are older retrace the bloody history of Christendom throughout our own lifetime! What, when we see the foremost nations of the world, and those most clearly enlightened by the rays of the Gospel, still most conspicuously distinguished above the heathen precisely in respect to the magnitude, the costliness, the scientific perfection, and the destructive efficiency, surpassing all ancient example, of their apparatus for mutual slaughter and devastation! It is but partial consolation to the Christian heart, that in all the wars which have stained the record of our century, one of the parties may have been in the right; because, even Song of Solomon, the other party, Christians also, were necessarily wrong. Still, it is true that the spirit of peace, “averse from war.” is the spirit of individual Christian hearts; and among the thousand I painful evils due in our time to the sectarian division, discrepancy, belligerency of Christians, without any authoritative unity of organization, or possibility of expressing freely their common thought and will, there is none more painful, humiliating, disastrous, than their incapacity to combine, and so make efficacious, their hatred of war.—Tr.]

FN#6 - On OPhel, vid. Smith’s Dictionary of the Bible, S. V. and Stanley’s Sinai and Palestime, p490.—Tr.]

FN#7 - DR. Pusey in loc. Presents strongly, and enlarges, the arguments for understanding this of the oppressions in the time of the MAccabees. Tr.]

FN#8 - גְּדוּד almost always means an irregular band of plundering soldiers, on a foray or raid, and in calling Jerusakem the daughter of such a troop, the prophet seems to intimate the lawlessness, violence, and injustice of which she had been guilty, and for which she was to be repaid in kind.—Tr.]

FN#9 - Cf. Textual and Grammatical on the passage.

FN#10 - Micah 5:4. — כִּי. Dr. Kleinert renders: Is it, possibly, that I brought thee up, etc.; ist etwa, dass, u. s. w. This is spirited but savors too much, perhaps, of modern rhetoric. — Tr.]

06 Chapter 6 

Verses 1-16
SECOND DIVISION

FOURTH DISCOURSE

Micah 6-7
Micah 6:1 Hear ye, I pray, what Jehovah saith :

Rise thou, wage a controversy before the mountains,

And let the hills hear thy voice !

2Hear, ye mountains, Jehovah’s controversy,

And ye immovable foundations of the earth !

For Jehovah hath a controversy with his people,

And with Israel will he dispute.

3My people, what have I done unto thee ?

And wherein have I wearied thee ?

Testify against me.

4For I brought thee up out of the land of Egypt,

And out of the house of bondage I redeemed thee;

And sent before thee Moses, Aaron, and Miriam.

5 My people, remember now

What Balak consulted,

The king of Moab,

And what answer was given him,

By Balaam, son of Beor;

From Shittim to Gilgal;

That thou mayest know the righteousness of Jehovah.

6 With what shall I come into the presence of Jehovah,

Bow down unto God on high ?

Shall I come into his presence with burnt offerings,

With calves of a year old ?

7 Doth Jehovah delight in thousands of rams,

In ten thousand streams of oil ?

Shall I give my first born for my transgression,[FN1]
The fruit of my body for the sin of my soul ?

8 He hath told thee, O Prayer of Manasseh, what is good;

And what[FN2] doth Jehovah require of thee,

But to do justly,

And love mercy,

And walk humbly with thy God ?

9 Jehovah’s voice calls to the city,

And wisdom will see thy name.[FN3]
Hear ye the rod, and who hath appointed it!

10 Are there yet in the house of the wicked

Treasures of wickedness,

And the lean Ephah, accursed ?

11Can I be pure with the wicked balances,

And with the bag of deceitful weights ?

12Her rich men are full of violence,

And her inhabitants speak lies,

And their tongue is deception in their mouth.

13And I also will smite thee with deadly wounds,

Laying thee waste on account of thy sins.

14Thou shalt eat and not be satisfied,

And thy emptiness [shall remain] in thee;

And thou shalt remove, and shalt not rescue,

And what thou dost rescue I will give to the sword.

15 Thou shalt sow, and not reap;

Thou shalt tread olives, and not anoint thee with oil,

And must, and not drink wine.

16 And they diligently keep the statutes of Omri,

And all the works of the house of Ahab;

And ye walk in their counsels,

That I may make thee an astonishment,

And her inhabitants a hissing :

And the reproach of my people ye shall bear.

Micah 7:1 Woe is me ! for I am become

As the gatherings of the harvest,

As the gleanings of the vintage:

There is no cluster to eat;

For a first-ripe fig my soul longs.

2Perished is the godly man out of the earth;

And upright among men there is none:

They all lie in wait for blood,

Each his brother they hunt with a net.

3For evil both hands are active;

The prince asketh, and the judge [judgeth] for reward,

And the great man—he speaketh the desire of his soul,

And they wrest it.

4The best of them is as a prickly bush,

And the most upright worse than a thorn hedge :

The day[FN4] of thy watchmen and of thy visitation cometh;

Then shall be their perplexity.

5 Trust ye not in a friend,

Confide not in an associate;

From her that lieth in thy bosom

Keep the doors of thy mouth.

6 For son despiseth father,

Daughter riseth up against her mother,

Daughter-in-law against her mother-in-law;

A man’s enemies are the people of his house.

7 And I, to Jehovah will I look,

I will wait for the God of my salvation;

My God will hear me.

8 Rejoice not, O mine enemy, over[FN5] me;

When I have fallen, I arise;

When I sit in darkness,

Jehovah is a light to me.

9 The indignation of Jehovah I will bear,

For I have sinned against him,

Until he plead my cause, and maintain my right:

He will bring me forth to the light;

I shall see his righteousness.

10 And my enemy shall see,

And shame shall cover her,

Her who saith to me :

Where is Jehovah thy God ?

My eyes will look upon her,

Now she shall be trodden down

As the mire in the streets.

11 A day for building thy fence walls :

That day shall the statute be far removed.

12That day, unto thee shall they come

Even from Assyria, and the cities of Egypt;[FN6]
And from Egypt even unto the river;

And [to] sea from sea,

And [from] mountain to mountain.

13And the land will be desolate

On account of its inhabitants,

Because of the fruit of their doings.

14Feed thy people with thy rod,

The flock of thy possession,

Dwelling alone,[FN7]
In the forest, in the midst of Carmel;

They shall feed in Bashan and Gilead, as in the days of old.

15 As in the days of thy coming from the land of Egypt,

Will I show to them marvellous things.

16 The nations shall see and be ashamed,

Of all their might;

They shall place their hand on their mouth, Their ears will be deaf.

17 They shall lick dust like the serpent,

As creeping on the earth;

They shall tremble forth out of their hiding-places,

Unto Jehovah our God they shall come with dread,

And shall fear because of thee.

18 Who is a God like thee,

That forgiveth iniquity,

And passeth over transgression

For the remnant of his possession ?

He holdeth not his anger forever,

For he delighteth in mercy.

19 He will again have compassion on us,

He will trample on our iniquities,

And cast into the depths of the sea all their sins.

20 Thou wilt give truth to Jacob,

Mercy to Abraham,

Which thou hast sworn to our fathers,

From the days of ancient time.

EXEGETICAL AND CRITICAL
Leaving the concrete sketches of history, the public reproofs, and the historical prediction, the prophet rises to the height of the idea woven through the whole course of history, and represents the relation between the God of Israel and his people, the past condition the present complications and the future solution, under the figure of a suit-at-law.

In accordance with this fundamental character, the discourse has no special historical reference, but takes, as we may say, a universal position, We must, to be sure, perceive, with Caspari, that Israel, charged by the prophet with backsliding, freely grants its guilt and is ready to atone for it ( Micah 6:6 a); that it is disposed to clear itself by numerous sacrifices ( Micah 6:6 b), not however through hearty relinquishment of its pride, unrighteousness and oppression ( Micah 6:8-10 ff.). But that we should by these traits (in contrast with the preceding discourses, as having fallen within the time of Hezekiah’s predecessors), be here necessarily brought down to the first years of Hezekiah, when a general sense of sin and the favorable disposition for the orderly restoration of Jehovah’s worship may have existed in the higher strata of the people, while the mags still strove against the ethical portion of the law, is disproved by the contents of the section, Micah 7:1 ff. (cf. Micah 6:16). There we find no word of any difference between the good disposition of the great and the stupidity of the iBBltitr. Deuteronomy, but, rather, the description runs completely parallel to that in Micah 3. Nor is there otherwise any soiid support for maintaining the date of the whole to be either earlier or later than for chaps, 1–5, and we mast he content with saying, that in a completely similar situation, this concluding discourse distinguishes itself only by its peculiar rhetorical character from the former portion of the book. This is true in respect to matter, inasmuch as the subject is not particular manifestations of present sin, but the sins of the whole people, and not particular moments of the future, but judgment and salvation in their spiritual nature; and in respect to form, inasmuch as it is not directly parænetic or eschatological, hut, lyrical and of the nature of a psalm. It closes the book of Micah very much as Habakkuk 3. and Isaiah 60-66. close those books, and as Romans 11:33-36 the Jewish historical exposition of the Epistle to the Romans.

In its plan also this peculiarity of the closing address appears. It falls into three parts, and the fundamental number which prevails is (apart from the introitus and the transitus) 13. The scheme is as follows:—

a. The introitus, Micah 6:1-2 (seven lines). Then

I. The first stage of the suit ( Micah 6:3-8); and

1. Micah 6:3-5. God’s complaint (thirteen lines).

2. Micah 6:6-8. Israel’s anxious reply (thirteen lines).

II. Second stage of the suit ( Micah 6:9 to Micah 7:8); and

1. Micah 6:9-16. God’s reproof (twenty-six lines).

2. Micah 7:1-6. Israel’s complaint (twenty-six lines).

b. The transitus, Micah 7:7-8 (seven lines); and following upon this,—

III. The closing psalm : humiliation, confidence, and praise, Micah 7:9-12 (13+26+13lines).

Introitus, chap, 6, Micah 6:1-2. Hear ye now; thus begins, like the opening discourse, 1, 2, the closing address also; hear ye what Jehovah saith, dicturus est, namely, to me, the prophet. Arise, bring a suit toward the mountains! In the name of Jehovah, and as his advocate, should the prophet enter into the controversy with the people, and utter the complaint so loud that the mountains, which, as appears from the following clause, and the hills shall hear thy voice, and from Micah 6:2, are present as witnesses of the trial (cf. Deuteronomy 32:1; Isaiah 1:2), may murmur with the echo. The explanation, bring a suit against the mountains, accuse the mountains, is senseless in itself, and therefore את must be taken as a sign of direction, as Judges 19:18; Isaiah 66:14.

Micah 6:2. The prophet, following the command, calls out to the mountains : hear, ye mountains, Jehovah’s cause, and ye unchangeable—from their unchangeableness Israel might have taken an example; Balaam had long before called the rocks of Canaan changeless ( Numbers 24:21)—ye foundations of the earth, that cannot be shaken, but that should now tremble before the solemn message, and weighty judgment of Jehovah ( Isaiah 24:18). For Jehovah hath a suit against his people (cf. Hosea 4:1), and with Israel will he have a settlement.

First Stage, Micah 6:3-8.

Micah 6:3-5. The Comalaint. Jehovah speaks not with the thunder of the law, but with the much sharper cordiality of wounded love. My people, thou that belongest to me alone, brought up by me, what have I done to thee, and wherein have I wearied thee? The Hithpael, “to have a settlement,” was not without significance. He is in earnest, if Israel has aught against Him, to hear it. Jehovah might have wearied Israel by over rigorous requirements ( Isaiah 43:23), or by unfulfilled promises ( Jeremiah 2:31). But much more should the expression recall how Israel has wearied the Lord ( Isaiah 43:24). Answer me! properly, as the בּ instead of the customary ace. shows : defend thyself against Me, make reply to my charge ( Job 31:35).

Micah 6:4. God’s language continues in a tone of the deepest irony : Is it in that I led thee up out of the land of Egypt ( Amos 2:10), and redeemed thee out of the house of bondage? (cf. Exodus 20:2)—plur. cone, for abstr, Ewald, § 179; and that I sent before thee Moses, Aaron, and Miriam? With special fondness the sacred writers bring forward, when they would impress upon the people the goodness of the Lord, his earliest deeds, and, above all, those connected with their deliverance from Egypt, because through that Israel became his peculiar possession ( Psalm 114.), and also in it, as the actus primus of his gracious choice of the people, there lay enfolded, so far as regards its direction and shape, all the subsequent development; all the following acts of grace are only confirmations of the first purpose of grace.

Micah 6:5 glances at these tokens of love in the history of the planting of Israel until their arrival in the Holy Land : My people, remember now, what counsel Balak took, the king of Moab, and what answer was given him by Balaam, Beor’s son; cf. Numbers 22:24. “It was no light thing that Israel, ready to enter into the Holy Land, is sent forward, not cursed by him, but rather blest by God through him, to his great and arduous task. The curse would, through the superstition of many of the Israelites, have discouraged them, and inspired their superstitious foes with confidence. So much the more must the blessing have raised the spirits of the people, as it indicated that the Lord had so completely blessed them in the eyes of all nations, that even enemies who would curse were obliged to bless them.” Caspari. The little clause : from Shittim to Gilgal, is a new object to זכר: Remember what occurred from Shittim to Gilgal, i. e., between the first station after Balaam’s ( Numbers 25:1) blessing and the first station on the soil of the Holy Land ( Joshua 4:19). Remember this, that thou mayest know the covenant grace (properly: the righteousnesses) of Jehovah. Jehovah’s deeds of mercy are called exhibitions of righteousness, inasmuch as after the original establishment of the covenant with Abraham, or (as the case may be) of the covenant of the law on Sinai, all following grace was only fulfillment of what had been before promised, i. e., צְדָקָה.—למעזcum inf. as Amos 2:7.

Micah 6:6-8. Reply and Decision. As Jehovah addressed primarily the prophet, so the discourse of the people is directed immediately to him, standing as he does between God and the people. He is the mouth of God toward the people ( Hosea 1:1; Deuteronomy 5:5 ff, cf. Exodus 4:16). Israel, in so far as it is really such, cannot close its ears to the voice of truth (cf. John 18:37), hence owns itself guilty without parley, and asks only after the way of expiation. Wherewith shall I meet Jehovah?קדם, to meet with gifts, in order to gratify any one, and to render to him honor and duty ( Psalm 105:2; Deuteronomy 23:5). Wherewith bow myself?בַּמָּה belongs to both clauses, and “to bow one’s self,” אכף, imperf. Niph, from כּפף, Olsh, § 265, e, Isaiah, like the meeting Him, an expression of respect, which is appropriate before the God on high, who looks down on men, and in whose sight they are as grasshoppers ( Isaiah 40:22). Shall I meet Him with burnt offerings? That is the first thought with men who look at what is external; thither they naturally turn to fill the “aching void” in the soul with outward things, and as naturally also to try to expiate the sins which spring from the heart against God, according to the outwardly written letter: work-righteousness, and the idolatry of the letter. With calves of a year old? Not as if these alone were proper to be offered (Caspari, Hitzig, against Leviticus 22:27.), but because they were accounted as the most important ( Leviticus 9:3).

Micah 6:7. Hath Jehovah pleasure in thousands (hecatombs) of rams ? in myriads of oil-brooks? (cf. Job 20:17). The questions, as the connection shows, are not rhetorical (Luther), but express the good resolution, the spirit of anxious and earnest inquiry : if Song of Solomon, then we would fain offer them to Him. Libations of oil were an essential element of the meat-offering;, and the thank-offering ( Leviticus 2:1; Leviticus 2:15; Leviticus 7:12). The climax culminates with the latter half of Micah 6:7 : Shall I give up my first-born, the best and last that I have, as a sin-offering for myself? As elsewhere חטאה and אשׁם, so here פשׁע stands, the sin for the offering which is brought as its equivalent. The fruit, offspring, of my body, as an atonement for my soul ? Cf. Deuteronomy 7:13. The external disposition, as it is of heathen origin and nature, so it proceeds, even to the final consequence, to atone for sin by sin, even by murder. Thus the kings of Moab sacrificed their first-born ( 2 Kings 3:27). According to Israel-itish principles the firstlings belonged naturally to God, so that the offering might not once have been a strange gift for God, but the law directed that the first born of men should be ransomed ( Exodus 13:13); it demands a disposition most completely ready to offer all, but not the external act ( Genesis 22.). And to this direction of the entire life, which alone gives all its moral value and accepta-bleness with God to each particular deed, the prophet also points in what immediately follows.

Micah 6:8. Hebrews, namely, God (Hitzig and Hessel-berg, indefinitely: they), hath made known to thee, O Prayer of Manasseh, what is good. Ye know, why do ye ask? Is it not an idle question, contrived that, instead of the answer, an escape for thy conscience should be offered thee ? And what Jehovah seeketh of thee (cf. Luke 13:7). Since מה, repeated in the two preceding clauses, is used in the sense of “nothing” as in the rhetorical question, Ecclesiastes 1:3, it may be followed by כי אם, nisi: nothing else does Jehovah seek of thee, but to do right, suum cuique, and love mercy, the disposition from which flows the beneficent discharge of the duties of the law ( Proverbs 21:21), a contrast toch. Micah 3:2; and walk humbly (on the const, cf. Ewald. § 280, c. [Text, and Gram, on Obadiah 1:4]) before thy God (cf. 1 Samuel 15:22; Hosea 6:6). Micah’s accurate acquaintance with the whole Pentateuch, which stands out through these chapters especially, appears here also, and here in a way doubly important for historical criticism, since it involves Deuteronomy : the passage referred to as God’s word connects itself exactly, in matter and form, with Deuteronomy 10:12; cf. also Deuteronomy 16:12; Deuteronomy 8:14).

Micah 6:9 to Micah 7:6. Second Stage. Micah 6:9-16. The Judgment in the Case. The voice of Jehovah, that judges mightily ( Amos 1:2), calls concerning the city, i. e., Jerusalem, the representative of the sins of the people, Micah 1:5 (לְ as Obadiah 1:1); and after the true, wisdom, which has in itself the pledge of its prosperous issue and result ( Job 5:12; Job 6:13), thy name looks out, the holy manifestation of thyself in the judgment ( Isaiah 30:27 : cf. for the sense of the phrase, Psalm 14:2.—Benary (De Leviratu Hebr., p70), Keil: Wisdom has regard to thy name. Caspari: O, what Wisdom of Solomon, if one sees thy name. In the last-named writer see also many other explanations of the passage. [Cf. Text, and Gram, note.]—The sudden variation of the person is common in all the prophets; and thus the discourse turns back again here in what immediately follows to the people: Perceive the scourge, the judgment appointed by Jehovah, here by metonomy for the discourse which treats of it, as in Isaiah 10:5; Isaiah 10:24, for the Assyrian power which executes it, and who hath appointed it!שׁמע has a double construction, first with the ace. obj, then with an object-clause. מטה is gen. comm, not merely masc, cf. Numbers 17:22. He has appointed the rod whose law is continually broken. The rod itself is not described until Micah 6:13 ff.; the reason for it is first given, Micah 6:10 ff.

Micah 6:10. Are there yet, he asks (אשׁ, more Aram, for יֵשׁ, 2 Samuel 14:19) in the house of the wicked the treasures of wickedness, gained by wickedness, as e.g., by what is immediately indicated; yea, the lean Epha, accursed? The epha of leanness is the false measure of grain, forbidden in the law ( Deuteronomy 25:14 ff.), too small, contrasted with שׁלמה, the right measure, which, as opposed to the crime before us, is called ( Leviticus 19:36) an epha of righteousness (Caspari). This connection shows that in the interrogation in the first member, the point Isaiah, not that former sins have not been expiated by the restoration of ill-gotten treasures, but that still new sins are ever heaping up, and thus God’s requirement in Micah 6:8 is ever broken anew.

Micah 6:11. In the same sense he proceeds, looking back to Deuteronomy 25:19 ff.: Can I—as much as to say : can one now; an exemplification in the first person, common also in English (cf. Glassii, Phil. Sac., p898 f.)—remain pure with the balance of wickedness, and with the bag with weights of deceit? The sinners dream that by their offerings before God they shall stand pure, in spite of their daily repeated sins; that is the faulty moral apprehension which the prophet would destroy. The sins of trade and exchange here named may have been particularly rife with the Jewish national character, but they stand palpably representative of all injustice (cf. 1 Thessalonians 4:6).

Micah 6:12. Over these instances this verse, by the relative applying to the city, reaches back to Micah 6:9 : Her rich men are full of violence. Such relative connections (אֶשֶׁר עֲשִׁירֶיהָ) have the character of an exclamation, or direct call, cf. Amos 6:3 ff.; Micah 6:3 (quos ego!). And her inhabitants speak lies, and their tongue is deception in their mouth. As this array of their sins rests on the Psalm, so that of threatened penalties ( Micah 6:13 ff.), rests on the Pentateuch ( Leviticus 16:25 f.; Deuteronomy 28:39 f.). And so also I, as intimated in Micah 6:9, have made sick the blows upon thee, i. e., I smite thee mortally; cf. for the expression, Nahum 3:19; for the matter, Isaiah 1.; Micah 1:9; with devastation (inf. abs, probably gerund, Gesenius, § 131, 2; the form, Gesen-ius, § 67, Rem10) on account of thy sins.

Micah 6:14. Thou shalt eat and not be satisfied; cf. for the fulfillment, Jeremiah 52:6; Haggai 1:6; and thy emptiness shall remain in thy bowels! Thou shalt carry away, flee with thy goods and family, and not save; and what thou shalt save, will I give to the sword. Cf. Jeremiah 50:37; Jeremiah 42:16.

Micah 6:15. Thou shalt sow … not drink wine. The enemy shall reap thy harvests and plunder thy stores ( Amos 5:11, cf. the reference in Isaiah 62:8 ff.).

In Micah 6:16, finally, sin and punishment are oncemore briefly grouped together : Yea, they observe—instead of the customary Kal, he designedly chooses the strongest form, Hithpael, the reflexive of Piel ( Jonah 2:9), to express the carefulness of the observance (Hitzig)—the statutes of Omri and all the doings of the house of Ahab, the Baal worship ( 1 Kings 16:31 f.) and all the other abominations (e. g., 1 Kings 22:27), by which this abandoned dynasty had from the beginning disgraced the ungodly throne ( Psalm 94:20) of the kingdom of Israel; human statutes instead of God’s Word ( Leviticus 20:23), such as indeed had under Ahaz broken into Judah also ( 2 Kings 16:3; 2 Chronicles 28:2). And so ye walk in their counsels, that (ironically; the actual results of the corruption represented instead of the desired fruits of their luxurious prosperity, as Hosea 8:4) I may make theeלמען, c. inf. as Micah 6:5) a ruin ( Micah 3:12), and her (Jerusalem’s) inhabitants a hissing; and the disgrace of my people—ye shall bear it; the present generation is ripe for the curse, which the Lord had cast forth in the law for the future of his people ( Isaiah 65:7).

See Mic 7:1 for DOCTRINAL AND ETHICAL and HOMILETICAL AND PRACTICAL.

Footnotes:
FN#1 - Micah 6:7.— פֶּשַׁע and הַטָּאת are regarded by many as used by metonomy for “sin-offering,” “expiation.” Perhaps however they are quite as well taken to be adverb, ace. (Gesen. § 118, 3); and at all events, the rendering of the Eug. Vers, gives the sense : and so Zunz. — Tr.]

FN#2 - Micah 6:8. — Our author with Hitzig, disregarding the accentuation, makes וּמָּה also dependent on הִגִּיד: “and what Jehovah seeks of thee;” and then translates כִּי אִם : “nothing but.” Maurer’s refutation of Hitzig at this point is harsh and petulant, but effectual. — Tr.]

FN#3 - Micah 6:9. — Kleinert, with Maurer and many others, inverts the order of these words, with the advantage of thus securing an obvious agreement in gender between יִרְאֶה and its subj, and a thought at least equally appropriate. But as there is some doubt about the meaning, — “look out for,” circumsprctare, chcumspicere — thus ascribed to רָאָה, And as “wisdom” may very well stand for “the wise Prayer of Manasseh,” it seems preferable to adopt the simplest translation, following the very order of the Hebrew words. The Exegetical note will give several of the many renderings which have been proposed. — Tr.]

FN#4 - Micah 7:4. — Kleinert treats יוֹם as an ace. of time, translating :

In the day of thy seers,

When thy visitation cometh,

and in the next member would have תִּהְיֶה in the second pers. maso.: Thou shalt be ensnared by them. — Tr.]

FN#5 - Micah 7:8. — I do not think the לִי “pleonastic” here, but rather as giving the ground of the hostile “joy.” — Tr.]

FN#6 - Micah 7:12. — מָצוֹר, properly signifying, “bulwark,” or “fortification,” “strength,” is here almost certainly used of Egypt, probably with a play on the name of the latter. Pusey : “The name Matsor, which he gives to Egypt, modifying its ordinary dual name Mitzraim, is meant at once to signify “Egypt” [ Isaiah 19:6; Isaiah 37:25], and to mark the strength of the country.” — Tr.]

FN#7 - Micah 7:14. — Kleinert changes the punctuation, putting a period after c, and then reads : —

In the forest in the midst of Oarniel may they feed,

In Bashan, etc.

“Dwelling alone” is in either case parenthetic, but it seems just as well to connect what immediately follows with the “feed,” etc, in the first member, as is done above — Tr.]

07 Chapter 7 

Verses 1-20
See Micah 6:1 ff for the passage comments with footnotes.

Chap7. Micah 7:1-6. The Lamentation of the People. As appears from the subjoined transitus, Micah 7:7, and especially Micah 7:8, where the holy common wealth is manifestly thought of as speaking, the speaker here is the prophet, not so much as prophet, but as organ of the ideal person, the true Israel; like Isaiah 59:1 ff; Isaiah 60:1 ff, where the prophet identifies himself with the true Israel, personified throughout Isaiah 40-66. under the name of the Servant of Jehovah. Israel must confess that God, in his bitter complaint ( Micah 6:9 ff.), is just. In the later prophets this view is presented in a still more concrete form, when they personify the true Israel in the angelic character of the maleach (messenger) who represents the people before God, and receives from God the words which He has to communicate through the prophets to the members of the people, his members ( Zechariah 1:12; Zechariah 1:14). Daniel, having shaped this personification of the ideal Israel to the image of a heavenly Son of Prayer of Manasseh, to whom the dominion of the world is assigned ( Daniel 7:13 if, cf. Daniel 7:27), and having given both to this heavenly and to the earthly Israel the name of the Messiah ( Daniel 9:25 f.), furnishes the basis for the New Testament deyelopment, in which Christ appears on the one hand as a name of the people of Israel ( Hebrews 11:26, cf. Hebrews 7:25), then as the Son of Man descended from heaven, and He in whom all the promises given for Israel are combined.—Woe is me! thus begins the lament (cf. Job 10:15), for I am become as a gathering of the harvest, as a gleaning in the vintage. Were these words the words of the prophet, the sense would be obscure, and hence from ancient times the conjecture has been proposed, that the two substantives were to be regarded as participles; like gatherers of the fruit, like gleaners of the vintage. But the pointing by o under Aleph, utterly precludes this view, which has also been rejected by the most exact interpreters, from Ben Izaac down to Hitzig. Caspari: It has happened with me as with one who at the harvest time seeks early figs. But neither does היה mean “it has occurred to me,” for the passage Isaiah 1:9, quoted by Caspari, proves nothing like this, nor does this latter special limitation, the seeking of early figs, lie indicated at all in the general designation קַיִץ ( Amos 8:1); but if figs and grapes are meant at all, the thought that the prophet finds none would be very unsuitably expressed by the harvest, where they find many figs, and by the gleaning of the vintage, where they still find some clusters left. A clear understanding results here only from the position before assumed, that the personified Israel himself speaks through the prophet: I am become like gleanings of the harvest (the plural stands for symmetry with the following plur. tantum, עללת). as gleanings of the vintage, i. e., I am so entirely gleaned that there is no cluster any more to eat; for an early fig, which was particularly relished ( Jeremiah 24:2; Isaiah 28:4), my soul pants.

Micah 7:2. What Israel intends by the clusters, and early figs, which he would so gladly find with him, but which have been snatched away (cf. Isaiah 33:4), appears from this verse; gone is the pious man; (collect, for the pious, חסידים, possessors of the chesed, the grace, who by their conduct show themselves worthy of the grace, and who taken together are the true Israel ( Psalm 16:10)—from the earth, and an upright man is no more to be found. It lies in the nature of prophecy that it should extend its immediate horizon over the whole world. And in fact, when the righteous have already died out of Israel, how should it be with the heathen who have not God’s word? ( Luke 23:31). All lie in wait for blood ( Psalm 10:8 ff.), each for his neighbor they hunt with the net. In the phrase “each for his neighbor,” which has usually a quite general signification : alter alterum, there lies here a special emphasis; those who lie in wait for each other are brethren, creatures of one God, sons of one forefather (Mai. Micah 2:10), and bound by the law to love each the other as himself ( Leviticus 19:18).

Micah 7:3. The first three words form a parallel to the sentence just closed : for evil the hands are stout, and they are not with some Rabbins, Rosen-müller, and Ewald, to be connected with the following. להטיב stands for verbo finito, as Micah 5:1; Proverbs 19:8; 2 Chronicles 11:2, and הטיב in the intrans. sense, to be joyful, glad, spirited (cf. Micah 2:7; Proverbs 15:13; Genesis 4:7); cf. the parallel sentence : their feet run to evil ( Isaiah 49:7). It would be still more suitable to the primary meaning of הטיב as well as to the connection with what follows, to propose as the sense of the phrase : upon evil they look favorably, are friendly to it; but then we should have, instead of כּפים, hands, לב or פּעם, Hitzig: only the evil do they practice well; which is the same as : for the evil alone have they hands, while if anything good is to be done, they have none for it. But this sense does not lie in his translation, which’itself breaks down upon the על. Cocceius (Lex, p304): Super malo sunt manus ad bonum faciendum, i. e, fingunt et plasmant malum, ut bonum videatur. Similarly Umbreit, Keil, Caspari. But this sense הטיב nowhere has. Hence the two last offer ajso the alternative translation, to do it well; which coincides with Hitzig’s. The corruption rests on a compromise of the ruling classes, and so on the worst moral vileness; “the foundations are destroyed” ( Psalm 11:3); the prince demands some deed of violence, דָּם ( Micah 7:2), and the judge for a price from the princes may be bought (or says : For a price !); and the high-born: he speaks out the desire ( Proverbs 10:13; the other sense: “ruin,” destroys the connection) of his soul; and together they extort it; each one gives his part, sothat a עָבוֹת, a dark web of intrigues, a snare for the victim, results.

Micah 7:4. Their good Prayer of Manasseh, i. e., the best among them (Ewald, 313, c), is like a thorn, the most upright worse than a hedge (of. 2 Samuel 23:6). That will all be proved, for in the day of thy seers, in the jom Jehovah, God’s judgment day, which all thy prophets (elsewhere rather partic. Kal צֹפִים, Jeremiah 6:17; Ezekiel 3:17) have so constantly proclaimed, when thy visitation comes (this sentence is likewise a more definite limitation, a second stat. absol. to jam, cf. Psalm 56:4; Psalm 88:2) then wilt thou be ensnared by them. According to the suffix in the previous member, תחיה is not third fem. (then will be her perplexity), but a second masc. in the address to the people, and the sense (cf. Isaiah 22:5) Isaiah, that Zion, in the day of God’s judgment, cannot free herself from the machinations of those seemingly respectable men who are really thorn hedges, but will be caught as a victim (cf. Genesis 22:13; Nahum 1:10.)

Micah 7:5. From that it follows that now what is otherwise a token of the greatest moral decay, in a land, must be practiced of design and for self-defense : trust not in a friend; “he takes no notice of the fact that those to whom he calls are themselves, in the same relations, without love and fidelity” (Caspari), Rely not on the most trusted; from her who lies in thy bosom, thy wife ( Deuteronomy 13:7), keep the doors of thy mouth. “The prophet mentions only the treachery of the wife against her husband, because his discourse is addressed to the men as genus potius; because the wife can much more easily prove treacherous to the husband than vice versa, since the man stands preeminently in relations which allow treachery; and because, finally, the wife is subject to the Prayer of Manasseh, and so in a higher degree pledged to fidelity than he (?)”—Caspari.

Micah 7:6. Friendship and love are no longer securities for confidence, for even the relation of natural piety is lost in an unnatural perversion : the son makes a fool of his father [?] ( Deuteronomy 32:15; Jeremiah 14:21); the daughter stands up as a witness against her mother (קוּם בּ, as Psalm 27:12); the daughter-in-law against her mother-in-law, and the man’s enemies are his servantsביתואנשי “men of his house” are not his relations, who live in his house, but the company of servants: ( Genesis 17:23-27; Genesis 39:14). The connection of Micah 7:4 with5,6 shows how appropriately this description is again employed ( Matthew 10:35 ff.; Luke 12:53) as a sign of the last days (cf. also Matthew 14:10 ff.).

Micah 7:7-8. Transitus. The true Israel shudders not in this time of need. He knows well that for him the promise cannot be broken, and that through the confusion of the judgment God’s light must break. By the ואני as also the long preserved space between Micah 7:8-9 shows, these two verses are appended as a conclusion to the foregoing, while yet they constitute by their contents and Psalm -like tone,—a structural peculiarity, common to the prophets—the transition to what follows: but as for me I look out for God. Both aspects of the spirit which speaks in the prophets appear in this “looking out,” in that he both as prophet looks out for, strives to anticipate, the fortunes of the future, the coming of God for salvation, and also as the spirit of the true people of God confidently trusts in this coming help ( Psalm 5:4; Hebrews 2:1). Prophecy and faith are correlatives. I will wait, the Opt. indicates that the word is an exhortation to his own soul ( Psalm 42:12), for the God of my salvation, the God on whom my salvation rests; this also being a Psalm -tone ( Psalm 27:9). My God will hear me, and his hearing is an active, effectual hearing.

Micah 7:8. Hence results immediately the apostrophe to the enemy, the world-power which ( Micah 4:10) is called Babylon, to which the chastisement of Israel is committed: She must not regard this condition of chastisement as a perpetual thing. Rejoice not, my enemy; the pleonastic לי, which strengthens the emphasis, is likewise appropriate to the psalm style ( Psalm 25:2, et sœpe).[FN1]For if I fall, I rise again, I fall only to rise again.—The conditionally gains energy by the parataxis without particles ( Proverbs 18:22; Ewald, 357; 6). The second כּי, as is shown also by the change of tenses, is temporal and not for additional confirmation. When I sit in darkness, a common figure for the affliction caused by God’s judgments ( Isaiah 8:2-5; Isaiah 9:1; Isaiah 50:1 ff.); then is Jehovah my light ( Psalm 27:1); and this light cannot remain concealed, but must actively manifest itself.

Micah 7:9-10. With this transitus the psalmody is begun which sounds on through the whole lyric period which follows ( Micah 7:9-20). This describes (in the form of a prayer, with hope and supplication, announcing and celebrating the completion of God’s doings with his people), the coming of the kingdom of light after the darkness, and is thus the fulfillment of the final clause of Micah 7:8; when I sit in darkness then is Jehovah my light. The position is an ideal one. As Micah 7:1, Israel, on account of his deficiency in righteous men, felt that the worst abominations were maturing, and with them the judgment, and by gradual approach stood finally ( Micah 7:7 f.) in the crisis of the judgment, so he proceeds now in spirit through judgment, and exile to salvation. His language turns in a constant alternation, swaying lyrically (cf. Psalm 116.), now toward himself, now toward the offended and forgiving God, now toward the enemy who is to be judged (cf. Micah 7:8).

Micah 7:9. The indignation of Jehovah will I bear, with this humility (cf. Micah 6:8) and submission to the will of God, the germ of salvation is already given; when God’s will is accepted as their will the sorrow ceases to be sorrow. For I have sinned against him. Humiliation under sorrow flows from the recognition of sin; the sorrow must be recognized as indignation, that Isaiah, as the manifestation of God’s righteousness ( Psalm 51:6). Such recognition moves his heart, which cannot fail to answer the call of his people; and this confidence gives Israel a joyful courage to endure until Hebrews, as he surely must, shall maintain my cause. Instead of standing my foe, as now, in the suit ( Micah 6:1), He will make my cause against the heathen his own ( Psalm 35:1; Psalm 43:1), and secure for me my right ( Psalm 9:5). To the light will he bring me forth, out of the darkness of captivity ( Psalm 68:7) as once out of Egypt ( Deuteronomy 8:14). I shall see with pleasure (בּ) his righteousness, for even the deliverance of the sin-laden people is righteousness, because it is a fulfillment of the ancient promises (cf. on Micah 6:5).

Micah 7:10. And that shall my enemy see with pain (cf. on Micah 7:8), and shame shall cover her. The verbs are not indicative, therefore not direct announcement, but jussive: the prophecy of supplicating confidence. Her who saith to me: Where is Jehovah thy God? on whose help thon hast rested thy hope (cf. Psalm 69:10; Psalm 115:2). This is the point of view from which Israel’s cause becomes a controversy for God. My eyes will look upon her with pleasure—on the sharpened Nun, cf. Ewald, 198 a—and she will be trodden down as mire in the streets. The last Qamets in מרמס is shortened into Pattach, on account of the coming together of two tone syllables (ef. Isaiah 10:6). From the enemy the discourse turns off—

Micah 7:11-13. While the representative element gives way more to the prophetic, and announces salvation to the holy community. It is a day (so De Dieu, Hitz, Casp.) to build thy walls. The anticipation of the exile goes forward, and from the certainty of the threatenings ( Micah 3:12; Micah 4:10), the prophet expects (cf. Micah 7:7) the restoration of Jerusalem. To take this whole first member, not independently, but as a designation of time to the second (“on the day when thy walls shall be built, will,” etc.) is forbidden by the ההוא in the second member; besides, that view would require the reading יום הבּנוֹת. At the bottom of the figure of wall-building lies the conception of the vineyard ( Isaiah 27:2 ff.; Psalm 80.); גּדר is the inclosing wall of a vineyard (the wall of a city is הוֹמה). In that day will the law be far removed. The Rabbinic Exegesis, and with that those among recent Christian interpreters who are influenced more or less by the legal spirit of the Rabbins, have been obliged at this passage to have recourse to rationalistic evasions. According to the Targum and Hengstenberg, חק should mean the statutes imposed by the heathen oppressors; but this is not even remotely suggested by the connection, and the passage cited from Psalm 94:20 testifies rather for the opposite view. Caspari would have it mean that then the boundaries of the land of Israel shall lie in the far distance, be extended far beyond the original compass; but what should the walling around ( Micah 7:11 a) mean if the border is abolished? That would be directly contrary to the figure. Keil : The limits between Israel and the nations, the law of Israel’s exclusiveness shall be abolished. But why this limitation to one particular law? חק is the law in its widest and most general sense ( Psalm 99:7; Psalm 148:6; Exodus 15:25), and as it is unquestionably the doctrine of the New Testament, that in the time of the Gospel the fence of the law is broken down ( Ephesians 2:14), so there is the less ground for denying to the prophet this meaning in our passage, because the whole context has left the historical ground far behind, rising to the ideal height of a spiritual contemplation, and because Jeremiah also, in a like connection in the famous passage ( Jeremiah 3:16), prophesies a like triumph over the legal position (cf. Isaiah 45:1 f, and, in our prophet himself, Micah 6:6 f.) We may designate our passage as exactly the text of Jeremiah’s great prophecy ( Jeremiah 31:31 ff.) concerning the new covenant. The parenthetical view therefore of the words ירחק חק (“in that day—far distant is the term—in that day,” etc, De Wette, Ewald, Umbreit), is to be rejected.

Micah 7:12. In that day, unto thee, the restored Zion,—the ו of the apodosis after the elliptical protasis to designate the time, as Exodus 16:6 f.; Ewald, 344 b,—will one come from Assyria, and also the cities of Egypt will come; not merely the scattered believers of Israel, who already (cf. Micah 7:11) will have founded the new structure, but also the heathen peoples will be added ( Psalm 87.), and Assyria the scourge, first of all, but also the cities of Egypt, which here, as Isaiah 19:6; Isaiah 37:25, received the poetical name Mazor, instead of the usual Mizraim. She stands forth as the second world-power, on the other side of Israel from Assyria (cf. Zechariah 10:11), and the cities are particularly regarded, as prœcipua membra of the land of culture, even in Jehovah’s Messianic prediction ( Isaiah 19:18). Yea, from Egypt even unto the Euphrates, and even unto the sea from the sea, from the Western, Mediterranean to the Eastern, Persian Sea (cf. Joel 2:20), and from the mountain to the mountain, from Sinai in the south to Lebanon in the north, sc. will they come to thee. ים and ההר are local accusatives, and the induction of a great extent of country by the antithesis of the quarters of the compass is a common turn of discourse (cf. Amos 8:12). The prophet’s enumeration confines itself, as was natural, to what was suggested by history and geographical position, and indeed with a special horizon, having reference to Genesis 13:14 f.; but in the specification of the points of the compass lies potentially the universality of the plan of salvation (cf. Genesis 4:1-2). The same thought is expressed with greater clearness and smoothness by Isaiah ( Isaiah 19:23). But with cutting sharpness the prophet here also—

Micah 7:13. For the last time connects with the promise the contrast of the judgment: but the land (we may understand, either with Caspari, from Micah 7:2, Canaan, which extends itself before those that flock unto it, or, with Keil, the whole earth, out of which those who seek deliverance crowd hither) will he waste on account of its inhabitants (cf. Micah 6:11), because of the fruit of their doings. For just in Zion alone, the seat of God’s congregation, will be deliverance ( Obadiah 1:17; Joel 3:5), and this Zion is not the present, which itself is then destroyed ( Micah 3:12, coll. Micah 4:1), but a spiritual, living Zion. So salvation and judgment lie side by side ( Isaiah 45:24).

With that strikingly sudden turn, the occasion is given for the last supplication ( Micah 7:14-17), which the prophet utters in the name of the congregation.

Micah 7:14. Feed thy people, who after the terrors of the judgment need the shepherd’s care, which also according to the promise ( Micah 7:3) was to be given, with thy staff, the mark of the shepherd (cf. Zechariah 11:4 ff.); the flock ( Psalm 95:7) of thy possession ( Psalm 28:9) who dwell alone, whom thou hast as it were separated from among the nations, and whose distinction it is from of old that they, separately from the nations, belong to thee alone (cf. Numbers 23:9; Psalm 4:9, where לבדד belongs to the verb). שׂכני an old form instead of the scat, constr. ( Obadiah 1:3). “Accusativus habitantem notat passionis non objectum sea effeclum, tit acervos desolatos” ( Jeremiah 37:2-6). Ch. B. Michaelis. In the forest in the midst of Carmel let them feed; in Bashan and Gilead, as in the days of old. The kingdom of Zion shall extend over the whole desolated land, as was denoted by the enumeration of the east and west, as Psalm 40:9. That both regions named belong to the Ten Tribes may be accidental, but is better regarded as a commentary on Micah 7:13, in such sense that, as the desolation of the Ten Tribes began sooner, so will it continue longer than that of Zion, that it lies waste while Zion has been built up. The phrase, “in the forest in the midst of Carmel,” is not to be dragged back to the preceding, where it would be a useless, obscure, and halting addition, but to be connected with the second half of the verse, as the parallel passage ( Jeremiah 50:19), which evidently rests on this, still more clearly shows. By “the days of old” are hardly meant the days of Uzziah, as Movers supposes, but those of Itevid, as the normal period of the unity of the kingdom (cf. on Micah 7:2).

Micah 7:15. As in that passage so here, the prophet’s glance, while he quotes God’s[FN2] answer, confirmatory of the prayer in Micah 7:14, goes still further back; as in the days when thou, Israel, earnest out of the land of Egypt ( Psalm 114.), will I to them, thy people, show wonders of graceנפלאות are the special manifestations of God’s mercy, often in opposition to the course of nature ( Exodus 3:20), which will be repeated in the age of salvation (the Messianic age) ( Exodus 9:5). As the supplicating people in Micah 7:14 spoke of itself in the third person, עַמְּךָ, so God in the first member here addresses it with thou, but in the second, speaks of it in the third person; “thou” is the present Israel, “he” is the Israel of the future.

Micah 7:16. The old impression upon the heathen resulting from God’s wonderful deeds in behalf of Israel (cf. Exodus 15:14 f; [ Joshua 2:9 ff.]) is to be repeated. The heathen will see it, those, namely, who even then remain rebellious (cf. on Micah 7:14), and be ashamed so that all their power vanishes ( Ezekiel 32:30). מִןὥστε μὴ εἶναι, as Isaiah 23:1,—will lay their hand on their mouth; extreme astonishment takes away the power of speech ( Judges 18:19; Isaiah 52:15)—their ears will be deaf “before the thunder of Jehovah’s mighty deeds ( Job 26:14).” Hitzig.

Micah 7:17. The evil in them is overcome by the good, the serpent which reared itself against Jehovah Isaiah, like his type ( Genesis 3.), by the eternal judgment, cast down to the ground; dust shall they lick like the serpent ( Psalm 72:9; Isaiah 49:23) creeping on the earth—properly: as those things which creep on the earth; כִּveritatis, as Isaiah 1:7. They shall tremble forth out of their hiding-places; to Jehovah our God (cf. Micah 4:5) shall they approach with terror [herbeizittern] ( Hosea 11:10 f), and be in fear before thee ( Psalm 40:4). With this the discourse passes over again to the congregation, and ends—

Micah 7:18-20, in a final lyric strophe (as Psalm 104:32 ff; Psalm 68:30 ff.; Romans 11:33 ff.). The wonderful deeds of God, exhibitions of power to the adversaries, which bring them to trembling submission, are for Israel deeds of mercy and truth, which open his month for an inspired cry, lay in his soul the spirit of free heart devotion (נדיבהרוח, Psalm 51:14), in the production of which all God’s discipline, through law, deeds, and prophecy, culminates. Who is a God like thee! This also is borrowed from the triumphal ode of Miriam ( Exodus 15:11; cf. Psalm 76:8). Whether there is any play here on the name Micah, must be left undecided. Forgiving iniquity and graciously passing over all transgression for the remnant of his people (cf. on Micah 2:11). Back of this and what follows lies the description of the compassion of God in Exodus 34:6 f.; in the word עבר perhaps an allusion to the great act of mercy ( Exodus 12:12-13). He does not hold his anger forever, for he has his pleasure in mercy ( Psalm 103:9)

Micah 7:19. He will again have compassion on us (on the constr. vid. Gesen. § 142, 3 b), will tread down our iniquities, which rise up against us as enemies, and overpower us ( Psalm 65:4). Yea, he will cast into the depth of the sea all their sins, the prophet adds in confirmation, here also regarding the sins as foes, and intentionally alluding to Exodus 15:10.

Micah 7:20. Thou wilt show truth to Jacob, wilt maintain for the descendants what thou hast promised them in their progenitor, mercy to Abraham, who lives on in his posterity, and waits for the promise ( John 8:56), and was not vainly called a father of a multitude. Thou wilt show to them the truth and grace which thou hast sworn to our fathers from the days of antiquity. The unity of the plan of salvation for Israel from beginning to end (for the mercy and truth of God are the scarlet threads which run through it), is the thought with which the prophet, placing himself at the culminating,point of Revelation, concludes. This perspective has been expanded only from the point of view of the New Testament ( Matthew 25:34).

DOCTRINAL AND ETHICAL
God has entered into a covenant relation with Israel, dating ( Micah 7:21) from the days of the patriarchs. Hence, while His judgments roar against the heathen, unproclaimed and without pity, to Israel He first demonstrates his guilt, and that by setting before Himself and the people alike the eternal principles which He has given in His revelation by word and deed, and in the face of these proves to Israel that He lias kept His truth, but that Israel has broken the covenant and become guilty. This conviction He secures before the punishment, that the latter may not prove an annihilation, but be made fruitful of improvement. Eor such fruit results from the punishment, provided the latter turns the sinner in upon himself, and when it is borne with the consciousness that it is just. Only on this condition, finally, is forgiveness possible; yea (while it appears that the sin is too great to be possibly expiated by punishment), necessary according to the grace of God. To this end serves the controversy at law.

This begins with a reference to those original works of redemption by which God founded the congregation, and with marvelous exhibitions of favor called them to be his people. Thereby Israel from the beginning entered into an obligation to be specially consecrated to Him : I am the Lord thy God. This obligation was represented in an outward system of duties. The ceremonial cultns, however, is only a passing pedagogic stage. It cannot be regarded as the independent principle and soul of the relation, because it offers to God nothing which does not already belong to Him, and in consistency it would lead to ungodly murder. It must look beyond itself, and can furnish no couch of rest for the congregation. The regulative and substantial principle in the law Isaiah, rather, the moral kernel, the righteousness of the heart.

And according to this principle must Israel be judged and condemned; for, when God’s truth, appearing in judgment, looks around for wisdom ( Proverbs 1:7) it perceives in every house the folly ( Psalm 14:1) of sinners, who would fain enjoy God’s blessing without purity of life. Therefore the greed and slavery of the sinner must become his punishment; to eat and not be satisfied, to labor and not enjoy the fruits, the miserable lot of involuntary servitude, is their normal end. Wherever like sins exist there is like punishment; no right of legitimacy can secure the kingdom of Judah against the fate of Samaria, if the ways here are the same as there.

Sent forth by God and his Spirit ( Isaiah 48:16), the true Israel wanders through the ages, and struggles for embodiment. But the longer the time the less does present reality correspond to the character which he is obliged to demand of his members. According to this they should be a living possession, prophets and priests to God ( Exodus 19:5-6). Kay, he appears to himself now as a vineyard, a fruit garden which has been gleaned; of those who are now called Israelites he can scarcely recognize one as a member of his body. Not a blooming orchard is this people, not belted together by the bands of divine peace into one well-pleasing whole, but involved in the bonds of iniquity, which bind the chiefs of the people ( John 7:48) together; so closely involved that in the day of judgment they cannot release themselves. The connection is external; inwardly, not the national bond merely, but all, even the most intimate relations of the family are utterly fretted away, and that will show itself in the worst outbreaks of alienation and discord.

But yet the true Israel knows that his time will come. Although Hebrews, with all his promises, is bound to the substratum of this neglected nationality, he knows still that when it has to be given up ( Micah 5:2) to punishment, he with it will be given up only to redemption. In the darkness of their abandonment to the world, Jehovah is his light.

Hence comes that right disposition to endure, which the litigation was intended to produce: the endurance of the anger as a cross which we take upon ourselves without reluctance: I will bear; and the confident waiting for deliverance. He submits to be given up to the hands of the world-power, but nevertheless knows that in that day when God shall perform his promises, out of these heathen also all that are called shall enter into the new Jerusalem, which will be divested of all enclosure and narrowness; that if all lie in ruins the eternal kingdom of God will arise upon the ruins. Then will the Lord be the shepherd of the true Israel, now become actual and visible. He will march with might at the head of his own people. The adversaries, scattered and cast to the-ground, come trembling unto Jehovah whom they had despised.

That will be the great day of the forgiveness of sins, and of the infliction of punishment, which only the God of the true Israel can ensure, for he takes pleasure in compassion. And it must come because the compassionate God is a true and faithful God, and the Covenant made with the fathers can be broken by nothing which may come between.

Schmieder ( Micah 6:4): Miriam, sister of Moses and Aaron, was a prophetess ( Exodus 15:20). Just as the deliverance out of Egypt, as beginning of the creation of the people of God, includes within it all the subsequent works of protection and redemption, so the three personages, Moses, Aaron, and Miriam, are the types of the whole legislation of the entire priesthood and prophecy, therefore all God’s saving institutions for Israel ( Micah 7:11 ff.). The day of vengeance upon evil is the dawn of the day of redemption and restoration for the congregation of the saints. This is the pervading doctrine of the whole Bible; with the flood comes the rain-bow to Noah, with the destruction of Pharaoh the deliverance from Egypt, with Saul’s death David’s glory, with the destruction of Jerusalem the new hope of Zion, with the fall of Babylon, the return of the Jews, with the judgment upon the heathen the return of the Jews.

HOMILETICAL AND PRACTICAL
Mirror of Evangelical Repentance
1. Everything is open and manifest before God; the dumb earth is his witness. Hide not thyself ( Micah 6:1-2).

2. How much has He done for thee? Hast thou ever considered it1 ( Micah 6:3-5).

3. Thou hast outwardly taken part in his worship, mayest even have gone further in it than. was necessary. But how is it with thee inwardly? ( Micah 6:6-7.)

4. Thou knowest his law, but thy life accuses thee ( Micah 6:8-12).

5. Thou knowest that He is Judges, and art acquainted with his judgments. But thy ways show that thou regardest them not ( Micah 6:13-16).

6. Yea. Lord, I confess ( Micah 7:1-6).

7. But I believe also; therefore will I fain bear thy judgments ( Micah 6:7-9).

8. For I know thy promises ( Micah 6:10-16).

9. And will celebrate thy great compassion ( Micah 6:18–21).

Or: The History of the congregation in God’s light ( Isaiah 2:15). Exordium: The light of God a light of judgment ( Micah 6:1-2).

1. The selection and establishment of the congregation ( Micah 6:3-5).

2. The legislation ( Micah 6:6-8).

3. Sin (Mic 6:9-16).

4. The acknowledgment of sin ( Micah 7:1-6). Transitus: The light of God a light of grace ( Micah 7:7-8).

5. The return ( Micah 7:9).

6. The experience of grace ( Micah 7:10-20).

Micah 6:1. The heart of man is harder than a stone. The rocks could not but be moved by the gratuitous beneficence of God, and his complaint. Men remain unaffected, “If these should keep silence the stones would cry out.”

Micah 6:2. Is there greater condescension than this, that the Lord of heaven and earth, before whom none living is just, and who sees through and through everything, will not judge Israel, unless He have seen his sins and consented to it. How soon, O Christian, art thou ready with thy judgments! and allowest thy brother no time for reply, and hast no ear for him!

Micah 6:3. What God has done for us from our youth up is nothing but benefits. Therefore we should, even in painful experiences, know that the hour cometh, when we shall recognizc them as mercies from God. What the deliverance from Egypt was for Israel, that is for us the redemption from all sins, from death, and from the power of the devil. Thus have we become his holy people and possession.

Micah 6:4. A great benefit is it when God at the right time puts the right people at the head of the congregation. To such right people it pertains also that they should meet opposition.

Micah 6:5. Balaam came to curse, but when he sought God ( Numbers 23:3), his curse was turned into a blessing. Whatever thou wotrldst do, forget not to seek God, that thou mayest do all as his instrument. To the upright He gives success. The end of all earnest meditation on the ways of God is that one perceives them to be righteousness.

Micah 6:6-8. A sermon in time of war. The people seek their God and thereby become conscious of their guilt. Then seeking is equivalent to atonement. Wherewith? (1.) Not with outward behavior. Fast-days help not, and the first-born who lie dead on battle-fields, atone not for the sins of the people. Rather (2) with the heart. Holy wars like those of David are scarcely waged any more, but it ought to be the case that wars should be waged holily. Those who are at home, however, should show mildness and modesty.

Micah 6:6. That is the way of sinful Prayer of Manasseh, to excuse himself as if he knew not God’s word. Then we speak as if we knew not what He really demands ( Luke 10:29 ff.). Or we capriciously form notions of God as if He demanded things which no man can perform. No heart is so lazy that it would not find out how to reach what is good ( Proverbs 12:13).

Micah 6:8. If thou seekest God, ask thyself above all, What does God seek in me? To do right, κατεργάζεσθαι δικαιοσύνην ( Acts 10:39), is a hard piece of work, and whoever reflects upon it deeply perceives that no man alive is just before God. The power for that, however, comes from the loving mercy. Clemency towards our neighbor is doubtless intended ( Hosea 6:6), but the expression is designedly so put that we are obliged to think of the undeserved mercy of Him who first loved us. He who imagines that he loved first has not attained to the third thing, walking humbly. However much he may outwardly show humility, it is only a wretched gloss upon a puffed up and proud heart. And pride in the house of God is a miserable thing.

Micah 6:9. The voice of the Lord calls ever, but not ever in the same way; sometimes for invitation, again to judgment. He who hears not the former at the time must hear the other after the time. O that men would not always regard merely the rod of correction, but ever also Him who hath appointed it! They would then complain of nothing but their own sin.

Micah 6:10. It is a helpful means to repentance, to inquire carefully in regard to each of our physical and intellectual possessions, how we came by them. Trade is a dangerous art; but God condemns not the art, only the fraud which is practiced with it. The grain speculators, even in Micah’s time, received the first curse.

Micah 6:11. He also has false weight who judges not his neighbor with the same measure as himself.

Micah 6:12. It soon comes to pass with a man that he believes his own lies, in fact no longer knows what lies he tells, so that his tongue is a demon to itself, deceit is in his mouth. When it has reached that point it is no wonder that God ( Micah 6:13) carries away him who is himself sin with his sin.

Micah 6:14. The covetous pines after what he desires even in enjoying it. The feeling of perpetual emptiness is no longer a sign of sin merely, but already of the judgment of God. Save what thou canst, thou canst save nothing from God.

Micah 6:15. The curse that man should in the sweat of his face eat bread may still be aggravated. God’s eye looks about indeed for wisdom ( Micah 6:9), but what He sees is men who with eyes open run into destruction as if they would do it by force. Generation after generation heaps up the curse; woe to the generation oh whom it breaks! Then the sins of fathers and children lie on one head. How canst thou excuse thy faults by maintaining that thou hast been a tender father or mother toward thine own, when they yet are to bear the punishment of thy faults? Take care that thou heap up the reward for the good works which thou hast done; that is the best inheritance.

Chap7. As the true Israel to the people of Israel, so Christ stands to his congregation. There an invisible head with many visible members, who can however be such only in name, as being called Israelites; here likewise with Christians.

What Christ’s congregation should say in an evil time.

1. Her complaint, Micah 7:1-4 a. That the saints have grown few and iniquity abundant. The complaint bears most hard upon the princes according to their various responsibility.

2. Their fear, Micah 7:4 b–6. The day of God must certainly come, and that with fearful signs.

3. Their comfort.

(a.) They know on whom they trust, know his name, and his readiness to hear, his wounding and healing, and his nature, that he is light ( Micah 7:7-8). Therefore they wait patiently in the darkness.

(b.) They know that right must remain right ( Micah 7:9). Therefore they patiently endure wrong.

(c.) They know that to their adversaries an evil lot is appointed ( Micah 7:10). Therefore they weary not.

(d.) They know what is before them, namely, that the evil and narrow is to be torn down, in order to build again well and wide ( Micah 7:11-13). Therefore they complain not that it is torn down.

(e.) They know their shepherd’s voice and works from of old ( Micah 7:15-18). Therefore they meditate on the days of old ( Psalm 77:6), and hold before him his Word.

(f.) They have a complete revelation of God’s nature, that He is the only, and a sin-forgiving, God, gracious and powerful over sin and faithful ( Micah 7:18-20). Therefore, they celebrate and praise Him even in the most wretched time.

A pious soul is for the Lord a refreshment. That is not said, however, to puff up, but for the encouragement of those who love God. Who would not willingly prepare a delight for Him!

Micah 7:2. When once the saints die out of a land, there is soon manifested a whole abyss of abominable things, which they alone, through their life and prayers, have kept down. The prayers of the pious restrain the judgment.

Micah 7:3. How would God’s kingdom be promoted, if only the same activity, invention, and perseverance were applied to its objects, which are spent in works of wickedness.—Every judge ought to think that he has an office from God, and that God’s cause should be cheap to no one.—It is also a bad sign when in a land unbridled words prevail. Sins of the tongue increase also the burden. The further a man’s voice is heard, the more honestly should he guard his mouth.

Micah 7:4. It is a bad thing to draw others into one’s own matters and interests. Many a one has thought he did God service while he was making a party for the accomplishment of his own plans, and was only a snare for the day of judgment. God alone makes his parties for Himself; his programme is not theses, but the Holy Scriptures; his leader is the Holy Spirit. When He works not (and He works in truthfulness and peace, without any human addition, as a spirit of willingness, without any harm or calumny toward others), then all work is vain. All partisanship leads to the state of things described in Micah 7:5. How can the kingdom of God be built up, when its original foundation tears itself in pieces. It is written that Abraham went out from his kindred, but not that he stood up against them and mocked them.

Micah 7:7. Martha is careful and troubled about many things, but one thing is needful. To wait is the strongest power, to pray is the strongest weapon; for they both have God for an ally; and when He hears it is also effectually heard.

Micah 7:8. He who falls without God never rises again. What a fearful darkness is that in which they must sit who have no God! And what is all darkness for us if we have God? The name of God is a light shining in the depth of the heart, and therefore cannot be extinguished from without.

Micah 7:9. The evangelical call to repentance results in the conversion of the will with hearty sorrow. Evangelical repentance is not doing but suffering. Works of repentance (satisfactio operis) are not pain but pleasure, therefore self deception, or, if they were not a pleasure, but were imposed by authority, against one’s will, they would be wholly useless, since then not the will of him who renders them performs them, but properly the will of Him by whom they are imposed. But the pain resulting from a clear discernment of the misery of sitting deservedly far from God in our misery, is an unspeakable grief; and he who has not felt it knows not yet what repentance is. It is so profound that if faith were not present (9 b), it must inevitably become despair.

Micah 7:11. Where life in the kingdom of God.must first be propped up by statutes, there is no life begun, but whitewashed death. The kingdom of God begins in a man with the law of liberty. The embracing wall which God draws around the new Jerusalem is He himself ( Zechariah 2:8). That is a very wide room. There all the peoples of the earth have a place.

Micah 7:13. But this birth also takes place amid pains.

Micah 7:14. The shepherd of the new congregation is the Messiah ( Micah 5:3). Therefore is her room also (against Micah 7:11) a very narrow, separate room; there, namely, where good pasture is for his sheep ( Psalm 23:2); the wilderness remains for the morally wild.

Micah 7:15. In the history of the kingdom, of God there is a constant similarity in the main lines. Naturally, for God is unchanging, and his doings always divine, wonderful.

Micah 7:16. When He once begins to work there is also an end of human power. Desire not to bring on yourselves the wonder!

Micah 7:17. How has the serpent revived in so many persons! The seed of the woman, Abraham’s seed, has become as the sand of the sea, but the other not less. The final biting of the heel and the final crushing of the head are not yet come.

Micah 7:18. In all tiie world for Him whose look sees highest over the world and into eternity, there is nothing so commendable as the forgiveness of sins. He who said: Thy sins are forgiven thee, could be no other than God, unless he were more criminal than Adam; for he exercised the highest prerogative of God.

Micah 7:19. The last short sting of repentance : Belongest thou also to the “remnant?” The “remnant” is lame and crippled ( Micah 4:7); it needs the physician. God takes pleasure in mercy; what a look does that give us into the deepest heart of God! There no man sees a bottom, but as deeply as he can see, nothing but delight.

Micah 7:20. God has a long memory; and his blessing extends to the thousandth generation.

On Micah 6:1. Luther: People are wont, especially if they hear of the anger of God, to believe that it will not go so fearfully with them. Hence they allow themselves to suppose that in the midst of sin they may hope to find forgiveness and pardon, and may either laugh at the prophet’s threatening or despise it as human fiction. Such mistake would the prophet guard against when Re says, not that men should hear him, but the Lord; the Lord speaks, and not he.

Taknov: From men who would not hear, the discourse turns to the hills and mountains, that it may be heard.

Micah 7:3. Chrysostom: He calls those his people who would not call Him God; those who strive to take from Him the kingdom He treats not as haughty rebels, but invites them to Him mildly, and says: My people, what have I done to thee? Have I been burdensome to thee? Thou canst say nothing of that kind. But even if thou couldst thou shouldst not have fallen away from Him. For who is the son whom his father chastiseth not? But not once hast thou occasion to speak of that. Cf. Jeremiah 2:5.

Micah 7:4. Michaelis: It is an ungodly thing to injure him from whom thou hast received no evil, much more ungodly still to injure the most bountiful benefactor.

Micah 7:5. Hengstenberg: That also is regarded as a part of Balaam’s answer which served as its practical guaranty.

Micah 7:6. Luther: God had commanded sacrifices. But He would receive them as certain testimony of obedience toward Him if they were not disobedient in much greater and more important things. But since they neglect the greater acts of worship, and perform the lesser and more irrational acts with so ungodly a purpose, namely, that the sacrifices should be a payment for their sins, God regards their offerings as an abomination, and mocks them.

Michaelis: They are not able to deny their sins, but practice hypocrisy when they offer sacrifices and outward things, but are unconcerned about repentance.

Micah 7:8. Luther: That is also a service which all men in every position can render.

Michaelis: It is the most excellent things in the law which Christ, in opposition to the purely pedagogic Old Testament portions of the law, calls. τὰ βαρύτερα τοῦ νόμου. There is nothing more humble or more humbling than faith.

Micah 7:13. Luther: We Germans have experienced such things through war.

Micah 7:1. Burck: This is a complaint. To the pious teacher, namely, it is sad, that the perverseness of human nature is so great, that not only are the ungodly not improved, but in some sort actually with design and exertion become daily worse. On this account, however, we ought not to let the calling sleep nor be neglected. For on the teachers lie two things, says Luther: first, that they save their soul, as Ezekiel speaks, secondly, that the evil world should have a testimony against it. “Had I not come and spoken,” said Jesus, “they had not had sin.” To this may be added the third most important cause, that when all others blaspheme, God’s name may be hallowed.

Schlier: The prophet proclaims to his people the painful confession of sin, that they may learn by that what is necessary. The confession of sin is followed by the confession of faith.

Micah 7:2. Luther: There is none that walketh rightly. Because, namely, he sees that all men, when it goes well and prosperously, live without fear of God, and in the highest wantonness. Again when misfortune comes, they either faint or betake themselves to carnal helps and means.

Micah 7:3. Therefore should rulers let sins in them be freely punished (for it is God’s command), but they should stand clear of sins.

Micah 7:7. Calwer Bible: Thus speaks the prophet, in the name of the little flock, to the ungodly opposers.

Michaelis: But I: that is an antithesis to the foregoing, and means: It is even so; all is getting bad; the righteous and fearful judgments of God hang over men’s heads; but what shall I do in such a state of things?:—despair, or murmur, or speak impatiently? Rather, etc. He does not allow himself to be led away by the wickedness of the great mass, and what is more, he does not throw away hope; although the deluge must come, know that God can save even in the deluge. The ground of his hope lies in God: the God of my salvation. He will certainly save me, who has from ancient times been my salvation, and who is called God of salvation. Isaiah 18:1; Habakkuk 3:18.

Micah 7:8. Calvin: The feeling of divine grace in adversity is quite peculiarly comparable to the light, as when one who has fallen into a deep pit yet perceives a distant gleam of the sun when he raises his eyes. So should we also not be confounded, however dense and gloomy the darkness may be in our trials, but ever keep the spark of light glowing for us, that Isaiah, faith should ever raise our eyes upward that we may have a feeling of the divine goodness.

Micah 7:9. Luther: It may seem an amusing thing, that Basilius, in a letter in which he laments his mother’s death, says that this has happened because of her sin. But, truly, whoever thinks that even the most trifling misfortune has its source in this fountain, mistakes not, but lives nobly in the fear of God.

Calwer Bible: Even the pious can never except themselves from the general guilt, and must therefore also take their part of the general punishment, although they may live innocently from the world and before the world. Cf. 1 Peter 4:12-19.

Michaelis; Until; that is twofold, first, the immovable patience of the congregation, secondly, the end of the appointed suffering.

Micah 7:10. Michaelis: They rejoice not so much over the destruction of enemies as over the assurance of the favor of God, whose name hitherto has been so much profaned by them.

Micah 7:12. Hengstenberg: It is not enough that the people of God be free from the slavery of the world; they become also the object of the longing of the nations, even the strongest and most hostile; the magnet which attracts them.

Micah 7:13. Luther: In these words we should notice the special diligence of the Holy Spirit, which sees clearly what sort of thoughts the wicked synagogue will have, that they will hope for a carnal kingdom, and despise the preaching of the Gospel on that account. Such an error, which not I only obscures the Kingdom of Heaven but utterly takes it away, the Holy Spirit would here anticipate and forestall.

Micah 7:14. Tarnov: With thy staff; not with the iron rod of Moses, but with thine, the leading of the Holy Spirit, with thy Word and Spirit; for these are the instruments of the kingdom of God.

Cocceius: With the staff the shepherd numbers his sheep, smites, leads them, points oui whither they should go, from what they should turn aside, where they should find pasture.

Micah 7:18. Michaelis: The congregation whicK here speaks through the prophet, is sunk in an abyss, while it contemplates the riches of the divine grace and mercy, which in the last times is to come upon it.

Micah 7:18 ff. Burck: The Holy Scriptures re veal a new, rich depth of the divine fullness, and a truly inexhaustible treasure of “indulgence.” There are no casus reservati.

Starke: Micah 6:1. Teachers and preachers in their teaching should not make a show of strange languages, or clothe themselves in the writings of Church fathers, or even in unprofitable fables, but should abide by God’s Word alone, and speak that. On the mountains and hills in particular was idolatry practiced, so that they had evidence of men’s ungodliness.

Micah 7:3. God earnestly desires the salvation of all.

Micah 7:4. We should remember not only the benefits which God has shown to us, but particularly those also which our forefathers have experienced.—The teaching and the governing office should be in accord with each other.

Micah 7:5. The wish of the enemies of the Church, to destroy it, has never succeeded.

Micah 7:6-7. Most powerfully does our own conscience bear witness to the necessity of a vicarious atonement, in that it cannot otherwise be pacified. It makes a great difference whether pious or ungodly people ask: How shall we appease God? Even with such works as God has commanded can He not be served, if they are performed by an impenitent man. By self-appointed acts of worship He is only angered the more.

Micah 7:8. Believe, love, and endure. As it is a great sorrow when men whom God has created and Christ redeemed, know neither God nor Christ, Song of Solomon, on the contrary, it is a great blessing, when we know from God’s Word, and perceive what is good, and what God demands of us. On the ground of ignorance, since we can know but will not, we cannot excuse ourselves.

Micah 7:9. A man sees only what is before his eyes, but God sees the heart. Those who will not give ear to God’s paternal admonitions must taste his sharp rod.

Micah 7:10. There are ungodly men who knowingly have in their house goods gained by unrighteousness. Such goods are not treasures, but a coal, by which the rest also that has been honestly gained shall be consumed.

Micah 7:11. A Christian householder should endure no false balance or false weight in his house.

Micah 7:12. Rich people who love unrighteousness, meet unrighteousness also as a reward. Covetous people are generally lying people also. Those who possess goods wickedly acquired commonly oppress the poor also with great violence and pride; covetousness is insatiable.

Micah 7:13. Here He begins to display the rod which He had commanded in Micah 7:9 to hear. God begins with lighter punishments, but when these do not secure improvement, He makes them heavier in proportion as they are more prolonged.

Micah 7:14. Famine is one of God’s greatest plagues. As the pious, in all their conduct, have God about, with, and for them, so the wicked, on the other hand, have Him against them.

Micah 7:15. If we would enjoy our labor, we must fear God and pursue piety, fairness, and justice.—Vet16. Subjects are often much more submissive to their rulers in their wicked requirements than in just and commendable regulations.— Micah 7:1. When teachers see no fruit of their labors, they should not straightway lay them down, but faithfully do their own part and commend it to God’s blessing.

Micah 7:2. Religion should not be judged by the lives of men. Cain has in all times his brother. Before God sends the general calamities on a land, He is wont to remove the pious people by death, that they may not see the evil. Those also who go about with secret plots and wicked practices are murderers before God, for He seeth the heart.

Micah 7:4. The ungodly believe not what is threatened them until they have it in hand; then they are utterly cast down and disheartened, so that they can counsel neither themselves nor others.

Micah 7:5. Christians ought to be prudent.

Micah 7:6. When men first give themselves up to carnal lusts, and lose sight of all shame and respect for God, then natural affection also commonly dies out.

Micah 7:7. See how strenuously he insists that he has a God, much as if the other crowd had no God. The wicked have a God, doubtless, but an angry God, a God of vengeance and not of salvation. He that would be secure against evil example must look to the Lord in obedience and patience.

Micah 7:8. God sometimes leaves believers also to stumble and fall, that they may be humbled, but He helps them up again.

Micah 7:9. The righteous complains first of himself.

Micah 7:10. God punishes not only the blasphemies which are cast upon Him, but the calumnies against his children also.

Micah 7:11. The preaching of the Gospel is the means by which God maintains and enlarges his Church.

Micah 7:13. The earth is the Lord’s, the men, however, are its guests and inhabitants.

Micah 7:14. God would have us pray to Him for the good things which He promises us. Believers have in Christ no want, but full enjoyment.

Micah 7:16. It annoys the wicked greatly, when they see that the Gospel is spread abroad in spite of them.

Micah 7:17. It is among the items of the great mystery, that the unbelieving world has believed the Gospel.

Micah 7:18. Not only is there no other God, but also there is in heaven and on earth no such loving-kindness to be found as with God, who forgiveth sins. God is not so compassionate as to have no anger, but only so that He holds it not forever. Sin is Satan’s work, forgiveness God’s.—Var19. The sea is the blood of Jesus Christ. God not only forgives sins, but gives us the power also to subdue sin.

Micah 7:20. As God Himself is truth, so also is his Word truth, on which we may confidently rest.

Pfaff: Micah 6:6-8. Ye cannot excuse yourselves, ungodly men, as not having known the will of God. As clearly and richly as this has been made known to you, as many corrections, from the Good Spirit as ye have received in your souls, so often has conscience in you been awakened. But ye hold the truth in unrighteousness.

Micah 6:13. Public iniquity and deceit are certainly followed by heavy judgments; for the property gathered by them must become a disgrace ( Micah 7:8). In the darkness of the greatest affliction, the pious still see the light, and find their pleasure in the Lord’s mercy, which is hidden in the cross.

Rieger: Ch6. (1) The forcible beginning, for the awakening of hearts, Micah 6:1-2. (2) The friendly direction, for the winning of hearts, Micah 6:3-8 (3) The sharp threatening against the sealed hearts, Micah 6:9-16. On Micah 6:6-7. As men now-a-days express their unreasonableness towards the service of God in spirit and in truth, when they say, One scarcely ever knows what one ought to do; they will be contented with nothing any more.

Micah 6:8. To conduct one’s self in all things earnestly, according to the divine and not the human standard, and in this to give to the Word of God its judicial power; to practice kindness with delight, and to walk in humble faith before and with God: in that light let each one consider his own heart and conscience.

Micah 6:9 ff. God has never accumulated presages of future events for the gratification of curious inquisitiveness, but to promote improvement at the present, thereby to render aid against unrighteousness.— Micah 7:1 ff. One must never rest satisfied with discourses and representations to men, but must support the public address by many words before and with the Father in secret; and if one will cover the unfruitfulness of the public labor with fatigue, one must refresh himself again by this intercourse with God.

Micah 6:2. For the righteous who doubtless yet remained it was a salutary prompting that they should not so conceal themselves ( Proverbs 28:28), but be active also in the better spirit.

Micah 6:8 ff. There are always people who are glad to see it when the truth is so humbled, and her confessors brought into such straits, that it seems to be all over with religion, order, and discipline. They together make up the enemy that is hostile to Zion.

Micah 6:9. This makes one submissive under all the reproach upon the Church and her service, to observe that there is indignation at the bottom of it, that God thus withdraws Himself, and we no more attain to the blessing of former witnesses. But hope refreshes the heart.

Schmieder: Micah 6:3. This question of the conscience, cutting deep into the sinful heart, addresses itself still, and in a still more humiliating way, to the people whom the Lord has purchased with his blood. The liturgy of the Romish Church, on Good Friday, during the adoration of the cross (the Song of Solomon -called lamentations), has appropriated this complaint of the Lord to the holy people: “I led you forty years long through the wilderness, fed thee with manna, and brought thee into a good land, and thou hast therefor crucified thy Saviour. I planted thee as my beautiful vineyard, and thou hast become bitter for me, hast given me vinegar to drink in my thirst, with a spear hast pierced my side. For thy sake I scourged Egypt and her firstborn, and thou hast caused me to be scourged,” etc.

Micah 6:7. Not indeed, unless it is a sign of a heart offering itself to God.

Micah 6:8. Doing rightly is an exhibition of faith, complete devotion to God is the real spiritual burnt-offering. To love mercy toward others is the true daily meat-offering. To walk humbly, to be mindful that God is the Holy One, thou a poor sinner, that is the true spiritual sin-offering.

Micah 6:14. That is the curse of the covetous, that he is never satisfied; the blessing of God and contentment are wanting.— Micah 7:3. Thus ever the history of Naboth’s vineyard repeats itself. The prince demands it; since Naboth will not consent, judges are bribed, and the queen says what she lusts after; Naboth, though innocent, must die as a blasphemer; thus they weave the net.

Micah 6:4. The thorn, the hedge, is in the vegetable kingdom the type of what is evil, because it injures ( 2 Kings 14.; Judges 9.); as the vine, the olive, the fig tree are the type of the good, because they give fruit and shadow.

Micah 6:5 ff. Compare Matthew 10:35 f, where by the use which our Lord makes of this prophetic office it is clear that the times of such domestic discord and insecurity, come then especially when, after the undisturbed dominion of evil, the Spirit of God arouses and enlivens the remnant of the pious, so that they with word and deed bear witness against wickedness, and contend with Satan. Then must the pious man contend and suffer for the Lord’s sake, but also watch lest he commit sin, and thus be rightfully chastised for his sin’s sake.

Micah 6:14. Since on Carmel, in Bashan and Gilead, was the best pasture, and since Israel is here compared to a flock, these good pasture grounds are here typically assigned to the people, while yet only the fruitful abodes in the land of Canaan are really meant.

Micah 6:18. That is the Song of Solomon -called angry God of the Old Testament.

Micah 6:19. Our misdeeds are our most dangerous enemy and accuser; but even this Satan will the God of peace subdue to Himself and us, and has already done it, if we trust wholly to Him who treads the serpent under foot. Happy he whose sin is buried ( Romans 6:4).

Quandt: Ch6. Of Israel’s gratitude. (1) Israel’s unthankfulness for God’s previous mercy, Micah 6:1-5. (2) Micah 6:6-8. How Israel should thank God. (3) Micah 6:9-16. How God will punish thankless Israel.

Micah 6:1. The mountains and hills signify the prominent leaders of the people.

Mic 6:10. Cf. Amo 8:5-6.

Micah 6:11. Inquiry of the conscience terrified by the searching of the Lord. Not as if the grain-speculators actually inquired thus. But Micah wishes that they would so inquire, that they might come to themselves and repent.

Micah 6:12. The punishment of men on earth is never the ultimate end, but ever the means to the end of their conversion.—Ch7. Mercy glories over judgment.

Micah 6:2. The seven thousand who had not bowed the knee to Baal were not wanting in Micah’s time either. But if one would picture the impression made by a barren landscape, he does not stop on the description of a flower or two which may bloom somewhere in concealment. The Redeemer also said universally: Ye would not, and leaves Nicodemus and Joseph of Arimathea out of the account.

Micah 6:20. God’s oath, on which Micah here at the end leans as on a rock, is that of Genesis 13:16 ff. How God kept it, see in Luke 1:72-75.

[Matthew Henry: on Micah 6:4. When we are calling to mind God’s former mercies to us, we must not forget the mercy of good teachers and governors when we were young. Let those be made mention of, to the glory of God, who went before us, saying, This is the way, walk in it; it was God that sent them before us, to prepare the way of the Lord, and to prepare a people for Him.

Micah 6:6-8. Deep convictions of guilt and wrath will put men upon inquiries after peace and pardon, and then, and not till then, there begins to be some hope of them. Those that are thoroughly convinced of sin, of the malignity of it, and of their misery and danger by reason of it, would give all the world, if they had it, for peace and pardon. Men will part with anything rather than their sins, but they part with nothing, to God’s acceptance, unless they part with them.

Micah 6:9. It is a point of true wisdom to discover the name of God in the voice of God, and to learn what He is from what He says. Every rod has a voice, and it is the voice of God that is to be heard in the rod of God; and it is well for those that understand the language of it; which if we would do, we must have an eye to Him that appointed it. Every rod is appointed, of what kind it shall be, where it shall light, and how long it snail lie. The work of ministers is to explain the providences of God, and to quicken and direct men to the lessons that are taught by them.

Micah 6:16. If professors of religion ruin themselves, their ruin will be the most reproachful of any other; and they in a special manner will rise at the last day to everlasting shame and contempt.— Micah 6:1. Some think that this intimates not only that good people were few, but that those few who remained, who went for good people, were good for little; like the small withered grapes, the refuse that were left behind, not only by the gatherer, but by the gleaner. When the prophet observed this universal degeneracy, it made him desire the first-ripe fruit; he wished to see such worthy, good men as were in the former ages, were the ornaments of the primitive times, and as far exceeded the best of all the present age as the first and full-ripe fruits do those of the latter growth, that never come to maturity. When we read and hear of the wisdom and zeal, the strictness and conscientiousness, the devotion and charity, of the professors of religion in former ages, and see the reverse of this in those of the present age, we cannot but sit down and wish with a sigh, O,for primitive Christianity again! Where are the plainness and integrity of those that went before us? Where are the Israelites indeed, without guile? Our souls desire them, but in vain. The golden age is gone and past recall; we must make the best of what Isaiah, for we are not likely to see such times as have been.[FN3]
Micah 6:9. Those that are truly penitent for sin will see a great deal of reason to be patient under affliction.

Micah 6:15. God’s former favors to his Church are patterns of future favors, and shall again be copied out as there is occasion.—Tr.]

Footnotes:
FN#1 - Cf. Gram. and Text.—Tr.]

FN#2 - This from of dialogue between god and the people is very common in the hymnistic style of the prophets; more particularly at the conclusion where the prophetic ecstasy has reached its climax. Hosea 14, e.g., cannot be unterstood at all without bearing in mind that we have a dialogue before us. This is the ענה, the solemn responsive song ( Exodus 15:21) at the time of the salvation, as Hosea ( Micah 2:18, 2:16]) foretells.

FN#3 - So good people have been wont to complain, in Church and State, since the Homeric heroes, at least, of the degeneracy of each generation, as compared with the preceding one. If such wailings were reasonable, what angelic piety and social virtue must have flourished three thousand years ago, and how dreadful to think of our posterity, three thousand years hence, looking back, over countless steps of deterioration, to us as paragons of lost perfection! This view of things Isaiah, rather, a lazy or helpless recognition of the remaining evil which it behooves each age to put away or diminish. As Henry himself says on Micah 7:9, “When we complain to God of the badness of our own heats.”—Tr.]

